


FOREWORD 

I n  t h i s  i s sue  of t h e  - Quarterly we a r e  
pleased t o  share with our readers  t h e  Reforma- 
t i o n  l ec tu res ,  which were del ivered a t  Bethany 
Lutheran College on October 30-31, 1980. These 
annual l ec tu res  a r e  co-sponsored by Bethany 
Lutheran Theological Seminary and Bethany Luth- 
eran College. 

D r .  David Scaer, professor of  Systematic 
Theology a t  Concordia Seminary, Fort Wayne, 
Indiana, de l ivered the  t h r e e  l e c t u r e s  on t h e  
general  t o p i c  of "Luther on t h e  Chr i s t i an ' s  
Cross and Final  Deliverance." The l e c t u r e r  
developed Luther's concept of Anfechtung i n  t h e  
C h r i s t i a n ' s  l i f e  and concludes by showing t h a t  
i n  C h r i s t ' s  r e sur rec t ion  he has  t h e  f i n a l  
v ic to ry .  

Prof.  Richard Balge, professor  of H i s t o r i c a l  
Theology a t  Wisconsin Lutheran Seminary, Mequon, 
Wisconsin, and Prof. Mark Harstad, professor of 
Old Testament a t  Bethany Lutheran Seminary, 
Mankato, Minnesota, served a s  r eac to r s .  Their  
wr i t t en  reac t ions  a r e  a l s o  included i n  t h i s  i s sue .  

We commend these  essays t o  you and t r u s t  
t h a t  you w i l l  f i n d  them t o  be s t imula t ing,  en- 
l ightening,  and edifying.  

W.W.P. 
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I N T R O D U C T I O N  - 

1, Every conserva t ive ly  t r a i n e d  Lutheran pas to r  
i n  the United S t a t e s  and Canada has  come i n t o  

contac t  v i a  Francis  Pieper's 
w i t h  Luther ' s  f o r m l a  f o r  becoming a eheslogian:  - - 

Orat iq ,  E ~ t a e i o ,  meditat  i o  faciun t 
"Prayer, temptat ion o r  a f f l i c t i o n ,  and csncentra-  
t i o n  on t h e  S c r i p t u r e s  make t h e  t h e o l o g i a n e U l  
The assigx~ment f o r  t h i s  y e a r ' s  Luther l e c t u r e s  
d e a l s  w i th  &he f i r s t  two, prayer  and a f f l i c t i o n ,  
and a t h i r d  t o p i c ,  r e s u r r e c t i o n ,  i n  t h e  Refarm- 
erBs theology, 

2. 1 a m  not  s o  s u r e  t h a t  everyone who could pro- 
v ide  an adequate t r a n s l a t i o n  of Luther ' s  fo r -  

mula rea l ly  had a r e a l  and personal  unders-kanding 
of i t ,  The l as t  ing red ien t ,  med i t a t io ,  had r e a l l y  
noth ing  ts d s  wi th  s e l f - e o n c a t r a t i o n  as a. key t o  
understanding r e a l i t y .  I f  Luther and Pieper  had 
intended t h a t ,  then t he  subjec t iv ism of Sch le i e r -  
macher's Selbstbesmsztsein wi th  its p r i n c i p l e  of 
t h e  ich would have been g l o r i f i e d  
and Med i t a t i o  r e f e r s  rather t o  t h e  com- 
p l e t e  sovere ignty  05 t h e  S c r i p t u r e s  i n  t h e  L i fe  of 
t h e  theol~qtarn ,  J , e , ,  t h e  B ib le  as t h e  only source  
and norm of a11 theal,sgy, Among confessional 
minded tkeo%sgixas t h e r e  i s  a l i v i n g  awareness of 
what the Scr3-ptures meant to Luther and w h a t  they 
should mean t o  t h e  church today. A s  t h e  Sc r ip tu res  
have been a cont rover ted  i s s u e  i n  Lutheran c i r c l e s ,  
t h a t  t o p i c  has been discussed f r equen t ly  i n  r ecen t  
years. T e n t a t i s ,  temptat ion sr a f f l i c t i o n ,  which 
s h a l l  be r e f e r r e d  t o  by t h e  German word 
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and prayer ,  a r a t i o ,  i n  L u t h e r ' s  thought have not  
enjoyed t h e  same a t t e n t i o n ,  

1 3 ,  A t  f i r s t  glance t h e  c o r r e l a t i o n  between 
3 - 

Anfechtung, prayer ,  and r e s u r r e c t i o n  does no t  
1 seem obvious. A s  the  t h r e e  t o p i c s  were assigned 

toge the r ,  an underlying mot i f  had t o  be sought ,  
simply f o r  the sake of a un i f i ed  p resen ta t ion .  
The t h r e e  assigned t o p i c s  are no t  a l l  of t h e  same 
f a b r i c .  Anfechtung and prayer  r e f l e c t  Lu the r ' s  
s t r u g g l i n g  w i t h  himself ,  w i t h  h i s  f a i t h ,  t o  f i n d  
an answer, Resurrect ion a s  a t o p i e  i s  e a s i e r  t o  
grasp ,  s i n c e  a t  the present  t ime it  i s  an a c t i v i t y  
of God which remains ou t s ide  of t h e  b e l i e v e r ,  
Unlike Anfmhtung and p raye r ,  t h e  Christian does 
no t  experience t h e  s e w r r e c t i o n  now, but  accepts  
i t  in f a i t h ,  h f e c h t u n g  and prayer  a r e  more sub- 
j e c t i v e ,  and r e s u r r e c t i o n  more ob jec t ive .  

4 .  desc r ibes  Luther ' s  personal  lifs of 
f a i t h ,  not  as i t  i s  secure  i n  God, bu t  as it  

found i t s e l f  under cons tant  danger s f  d e s t r u c t i o n  
by Satan,  Prayer  is  c o r r e l a t e d  with t h e  Anfech- 

since i n  prayer  t h e  Chr i s t i an  i n  t h e  midst 
of t he  Sa tanic  d is turbances  seeks and f i n d s  d iv ine  
a s s i s t a n c e ,  and prayer  continue 
throughout t h e  C h r i s t i a n ' s  l i f e .  The f i n a l  solu-  
t i o n  t o  the  C h r i s t i a n ' s  d i s t r e s s  i s  t h e  resur rec-  
t i o n ,  m i l e  t h e  Chr motif i s  p a r t  of 
Luther ' s  concepts of and p raye r ,  i t  is  
handled c h i e f l y  i n  h f  r e s u r r e c t i o n ,  
s i n c e  from t h e  pe r spec t ive  of t h e  r e s u r r e c t i o n  t h e  
C h r i s t i a n  becomes t o t a l l y  aware t h a t  h i s  l i f e  has 
n o t  only been pa t te rned  a f t e r  C h r i s t ' s  l i f e ,  bu t  
has i n  f a c t  been an organic  p a r t  of t h a t  l i f e .  
Since was t h e  f i r s t  of t h r e e  assigned 
t o p i c s ,  i t  has been woven i n t o  t h e  remaining two, 
prayer  and r e s u r r e c t i o n .  Though t h e  motivat ion 
a t  f i r s t  mav have been to achieve an a r t i f i c i a l  
u n i t y  among the three l e c t u r e s ,  i t  turned out  t h a t  

Luther ' s  theology suggested t h e  u n i t y  of t hese  
themes. 

5 .  Any study of Luther is  hampered by h i s  own 
r e f u s a l  t o  be  t i e d  down t o  one t o p i c  f o r  t oo  

long. Thus he w r i t e s  t h e  way most of u s  t h i n k  and 
t a l k ,  i .e . ,  moving wi th  unbridled abandon from one 
t o p i c  t o  another .  Any l e c t u r e  on Lu the r ' s  theology 
i s  l i k e  raking up leaves  i n t o  o r d e r l y  p i l e s .  The 
l e c t u r e r  can t a k e  no c r e d i t  f o r  t h e  beauty of t h e  
leaves  and i n  t h e  process of p i l i n g  des t roys  some 
of t h e i r  beauty. But i n  some way t h e  Reformer 
must be b r i d l e d  s o  t h a t  w e  can s h a r e  h i s  rushing  
and ma jes t i c  view of s a l v a t i o n ;  but  t h e  w r i t e r  con- 
f e s s e s  t h a t  a b r i d l e d  Luther is a l i t t l e  l e s s  than 
Luther.  With t h i s  confession we hope t i rat  we can 
cap tu re  enough of h i s  theology and s p i r i t  s o  t h a t  
h i s  Refornat ion may cont inue  t o  l i v e  among us a  
near  h a l f  millennium l a t e r .  
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LECTUW I 

THE CONCEPT OF MFECmWG IN LUTHER'S THOUGHT 

1, Def in i t i on  

6 ,  Some words defy adequate t r a n s l a t i o n .  Anfecht- 
ung, as used by Luther ,  and i t s  L a t i n  counter- 

p a r t ,  _t_e_nt;-lrio, may be such a word. Various English 
works demonstrate t h i s ,  The English t r a n s l a t i o n  of 
P i e p e r  ' s uses  ' temptat ion.  ' 2  
Herbert J ,  A ,  Bouman i n  h i s  t r a n s l a t i o n  of Walther 
von Loewenich's Luther ' s  Theology of t h e  Cross 
uses  ' t r i a l s .  : 3  P l a s s  i n  What Luther Says f avor s  

3 P a f f l i c t i s n , s 4  The h e r i c a n  Trans l a t ion  of Lu the r ' s  
69orks uses  a l l  t h ree :  ' t empta t ion , '  ' t r ia l , '  and 
' a f f l i c t i o n '  p l u s  ' t r i b u l a t i o n .  '5  Each of t h e s e  
English words develops one f a c e t  of Luther ' s  Anfecht- 
ung and r e l a t e d  words. 'Temptation' p o i n t s  t o  t h e  
C h r i s t i a n ' s  l i f e  a s  a  period of t e s t i n g  by Satan. 
Tn t h e  temptat ion the Chr i s t i an  is  given t h e  oppor- 
t u n i t y  by God t o  overcome Satan personal ly ,  bu t  
t h e r e  can be no suggest ion t h a t  God i s  t h e  o r i g i n  
of s i n  o r  provokes t h e  C h r i s t i a n  t o  s i n .  ' T r i a l '  
sugges ts  a probat ionary period before  God's bestow- 
ing  a g r e a t  good. T h r ~ u g h  t h e  t r i a l  God p u t s  t h e  
C h r i s t i a n  t o  t h e  t e s t  t o  measure t h e  depth and 
s i n c e r i t y  s f  f a i t h  and t o  b r ing  it t o  a  h igher  
l e v e l .  Thus trial p o i n t s  t o  God's c o n t r o l  over  
t h e  C h r i s t i a n ' s  s u f f e r i n g  dur ing  t h e  Anfechtung. 
Suffer ing  does n o t  happen through chance. 'Af f l i c -  
t i o n k r e f l e c t s  t h e  real s u f f e r i n g  and pa in  t h e  
C h r i s t i a n  endures dur ing  t h e  Anfechtung. The 
C h r i s t i a n  does na t  necessarily experience phys ica l  
pa in ,  bu t  rea l  agony i n  h i s  s o u l  about h i s  personal  
sa lvat ion.  ' T r i b u l a t i o n '  a l s o  r e f e r s  t o  t h e  

Chr i s t i an ' s  su f fe r ing  dur ing  t h e  Anfechtung but 
sugges ts  t h e i r  w i d e r  dimension as a f f l i c t i o n  suf -  
fered by a l l  Christians, 

7 ,  Since Zueher" cconcept of the  is 
a m'il l t ifaceted concept, perhaps it. i s  bes t  

l e f t  uahranslated, Admittedly t h i s  is the  r o u t e  
of theological and l i t e r a r y  cowardice, 
is perhaps better understood not  as one vocable i n  
Luther 's  vocabulary, but as  a  one word theo log ica l  
concept, This concept sf t h e  can be 
exp5aZned summarily in the  f o l b w i n g  sentences, 

Through the Gospel the Christian has come 
%a learn s f  a g rac ious  God In Chr i s t  Jesus; 
however his l i f e  experiences present t o  him 
a Gad who i s  still w r a t h f u l  and who not  only 
refuses t o  forgive  s i n s ,  b u t  reminds him of 
them, The hard,  concre te  experiences s f  l i f e  
con t rad ic t  what he had learned by f a i t h ,  God 
on h i s  s i d e  through the i s  draw- 
i ng  the  C h r i s t i a n  closer t o  him and throughout - 

always intends t h a t  they 
ial to t h e  Chr i s t i an .  The 

Chr is t ian ,  however, interprets them a s  forms 
of God's r e t r i b u t i o n  f o r  s i n s  and as s i g n s  
s f  h f s  wrath, I n  despera t ion  the C h r i s t i a n  
flees to Christ f o r  s a l v a t i o n ,  In  this God 
has aceompHshed h i s  purpsse oE br inging  the 
Christians closer t o  h imsel f ,  Though the  
Christ ian can through faith conquer one 

-and indeed he must i f  he  is  t o  
must f a c e  a l i f e l o n g  series of 

Resurrect ion is t h e  only 
perrrkzaent s o l u t i ~ n ,  are an 
aspect of f a i t h ,  not  as  t ha t  f a i t h  t r u s t s  
i n  God and t o t a l l y  r e l i e s  on him f o r  a l l  
good, bu t  as tha t  faith faces realities i n  
life and i n  t h e  world d i f f e r e n t  f r o m  those  
o f fe red  i n  t h e  ~ o s ~ e l . ~  



LECTUW I 

THE CONCEPT OF MFECmWG IN LUTHER'S THOUGHT 

1, Def in i t i on  
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7 ,  Since Zueher" cconcept of the  is 
a m'il l t ifaceted concept, perhaps it. i s  bes t  

l e f t  uahranslated, Admittedly t h i s  is the  r o u t e  
of theological and l i t e r a r y  cowardice, 
is perhaps better understood not  as one vocable i n  
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8, The present  a more incense problem 
f o r  t he  ~ h e s l o g i a n  Pike Luther who has c o m f t t e d  

himself t o t a k l y  to the  S c r i p t u r e s  as Cod's Word a$pd 
whose i n t e l l ec tua l  knowledge of t h e i r  promises8 i s  
supe r io r  t o  t h a t  of others,  simply because of an 
exposure through h i s  profess ional  l i f e  and study,  
mat he knows about God's graciousness fa Chris t  
is cont radic ted  by what he r e a l l y  experiences i n  
t h i s  world, 

11, as Contradic t ion  

9 ,  i n  L u t h e r a s  t h u g h t  appear a s  
con t rad ic t ion ,  s i n c e  i n  them t h e  Chr is t fan  is  

confronted wi th  t h e  d e s t r u c t i v e  f a r c e s  of h i s  adver- 
s a r i e s  over wh%ch t h e  Gospel has informed h i m  he 
a l ready has v i c t o r y ,  The s a l v a t i o n  o f fe red  i n  f a i t h  
is  i n  f a c t  withdrawn, The Chr i s t i an  who thmugh 
f a i t h  has been saved from s i n ,  Satan,  dea th ,  h e l l ,  
and a l l  o t h e r  r e l a t e d  ca l ami t i e s  re-mcau~srters them 
i n  t h e  , The opponents actually appear 
t o  be  r e su r rec t ed ,  The most h o r r i b l e  con t rad ic t ion  
i s  t h a t  Satan and n o t  God seems t o  b e  3.11 con t ro l ,  

1, Satan a s  Source of t h e  

10 ,  Every experience t h a t  l e a d s  a person to unbe- 
l i e f ,  d e n i a l ,  a d  doubt comes from S a t m  and 

no t  f'r,om God, Gad c a m s t  be  t h e  cause of e v i l  i n  
t h e  same sense  t h a t  he  i s  t h e  cause of good, The - 

C h r i s t i ~ n  confronted by t h e  is l e f t  
douStlng about whether God o r  Satan Js i n  c o n t r o l ,  
So e f i e c t i v e  i s  Satan ' s  might t h a t  h e  is  c a l l e d  
by Sc r ip tu res  not  merely t h e  p r i n c e  of t h i s  world, 
b u t  i r s  god, W i l e  not  possesaLng an e s s e n t i a l  
omip'esence, Satan does possess  an e f f e c t i v e  o m i -  
presenbe by ca r ry ing  out  h i s  w i l l  through o t h e r s ,  

Luther uses  rhe  example of a r u l e r  ca r ry ing  a u t  
h i s  w i l l  through h i s  m i l i t a r y  forces ,  Satan has 
set up his kingdom s i d e  by s i d e  wfth Godg and thus 
t h e  C h r i s t i a n  w i l l  confront  Satan and &is agents  
e ~ e r > ~ v ~ k e r e .  

2 ,  Satan Uses Means i n  the 

11. Like God, Satan i s  i n v l e i b l e ,  b u t  works through 
v i s i b l e  means, The very  Anfechtungen which are 

God's instruments  t o  s t r eng then  faith a r e  S a t a n ' s  t o  
des t roy  i t ,  I n  the the c o n t r a d i c t  i s n s  
become v i s i b l e ,  Through t h e  w o r l d ,  the f l e s h ,  and 
whatever a f f l i c t  t h e  Chr i s t i an ,  Satan be~:cmes 
' i nca rna te '  and wreaks havoc, For Luther human 
ex i s t ence  f o r  t he  C h r i s t i a n  may b e  ea l I e6  Satanic  
s i n c e  t h e r e  is no p a r t  of i t  c x e ~ $ t e d  by Satan f o r  
ca r ry ing  out  h i s  purpases , Evil m z n ,  f a n a t i c s ,  
our own s i n ,  consciences,  and f l e s h  a11  s e r v e  Satan ' s  
purposes, The e n t i r e  world remains God's c r e a t i o n ,  
bu t  a11 of it can be used by Satan ,  Even t h e  person 
of Chr i s t  is  not  sacred  t o  him, En preaching,  Satan 
p resen t s  C h r i s t  no longer  as t h e  mediator  but  as t h e  
ob jec t  oE f e a r  an$ dread,  This  S a t m  does when he 
t akes  a l e g i t i m a t e  Ward s f  God and preaches t h e  Law 
t h e r e  to l ead  t o  d e s p a i r ,  Law no t  only r ep laces  
t h e  Gaspel, bu t  in Sa tan ' s  hands becomes God's f i n a l  
Word. 

3. Satan as  Sources s f  Despair i n  t h e  , 

a r e  not  to be  regarded as simply 
problems o r  t r o u b l e s  d i s t u r b i n g  human e x i s t -  

ence, capable o f  medical o r  psych ia t r i c  s o l u t i o n ,  
but  they a r e  t o  be regarded as a d i rec t  and e f f ec -  
t u a l  Sa tan ic  working i n  a Christia~'~ l i f e  br%nging 
hint t o  unbe l i e f .  In Peading Chris  cians i n t o  unbe- 
l i e f ,  Satan assumes t h e  very character is t ics  a% God 
h imsel f ,  5.nclutding a t r i n i t a r i a n  existence, I n  t h e  
image of t h e  Crea tor  Father,  he appears  as the god 
s f  t h i s  world, a t i t l e  which he has earned by h i s  
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h imsel f ,  5.nclutding a t r i n i t a r i a n  existence, I n  t h e  
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apparent  u n i v e r s a l  con t ro l ,  H e  appears a s  C h r i s t  
preaching t h e  "Law, Appearing as the S p i r i t ,  he  
works in men's h e a r t s  leading  them t o  such despa i r  
t h a t  they  no longer  have any hope f o r  s a l v a t i o n .  9 

A s  a l r e a d y  mentioned, he even adopts  something 
rese.w~bling onmipresence s ince  he  is on t h e  h e e l s  
of every Chr i s t i an  tewnpting him t o  f a l l  i n t o  s i n .  
Jusg as  Gad loves  out  of i nne r  n e c e s s i t y  and n o t  
j u s t  w i l l ,  so Satan out  of an inne r  n e c e s s i t y  has  
no o the r  choice bu t  t o  lead Chr i s t i ans  i n t o  unbe- 
l i e f .  lo Through the  Satan =works t o  
become t h e  ob jec t  s f  C h r i s t i a n  devotion. 

4 ,  Religious Questions a s  Means of e f e c h t u n g e n  

1 3 .  h o n g  p ious  people Satan can work e f f e c t i v e l y  
by u s ing  r e l i g i o u s  ques t ions  a s  * 

A s  a  serpent  he  i s  capable s f  f i nd ing  t h e  most in- 
s i g n i f i c a n t  weakness and using i t  a s  t h a t  sma l l e s t  
opening by which he  can e n t e r  t o  begin h i s  troub- 
l i n g  work of the  With Eve he  c a l l e d  
i n t o  ques t ion  whether God was r e a l l y  good, Work 
r ighteousness  always appears  a s  a  most dangerous 
form of t h e  s i n c e  good works i n  t h e i r  
outward f ~ r m  appear as opposed t o  s i n  and have 
indeed been comanded by God. Be a l s o  l e a d s  t h e  
C h r i s t i a n  6s ques t ion  God's goodness. Luther s e e s  
Satan a s  such an e f f e c t i v e  l i a r  i n  t h a t  he  can 
po r t r ay  a p i c t u r e  of God which is  both  r e l i g i o u s  
and fictitious, This he does when he  plagues 
t h e  C h r i s t i a n  wi th  t h e  l i e  t h a t  God does n o t  r e a l l y  
love him, The God of love which t h e  C h r i s t i a n  
knows through t h e  S c r i p t u r a l  r e v e l a t i o n  is contra- 
d i c t e d  by what appears  as a God of wrath i n  t h i s  
world, Such a p e r v e r s i ~ n  of ~ ~ d ' s  n a t u r e  is t h e  
ultimate Sa tan ic  l i e ,  lBa 

5. and t h e  F i n a l  Des t ruc t ion  

1 4 ,  If the  ChrJsti-an i n t e r p r e t s  t h e  
a t  face value, i,e,, without  t h e  r e v e l a t i o n  

t h a t  in t h e  &&ech:-13 God. is  working f o r  t h e  
personal  b e n e f i t  of t h e  Chris t ian ,  he will. have 
thus  believed Sa~an's f a l s e  message and swxr-sr t-  

1 dered h i s  b e l i e f  ts God, Nothing awaits Sa tan ' s  
v i c t im  except the  f i n a l  destruction, Lather  c::t 
l i ne s  the procenures sf Satan i n  t h i s  way, 

I 

From the  beginning Satan was a liar, With 
l i e s  he mis led  Adam and Eve and since then 
has never ceased to l i e *  Xi th  the l i e  he 
b r s u g h ~  death,  and soon af ter  t h a t  'he mrved 
Cain P o  kill h i s  b ro the r ,  K i s  kingdom csn- 
tiailes to operate under these same p r l n e i p l e s  
of l y i n g  and dece iv ing ,  A f t e r  Satan cap tu re t  
h i s  sistims, there is no feseive ce leb ra t ion  
f o r  them, but  he t roub les  them w i t h  murder,  
un res t ,  and disobedience,  Then, when he has 
brought people i n t o  murder and mis f e r t u t i ~ ,  
he plagues them f u r t h e r  about t h e i r  s i n s ,  
1-p 4 -' 2 

, - L ~ ~ l .  finally they are without  any hope, 
i 31ce f o r  an example Judas who bet rayed  Chris t ,  
:first, he deceived himself w i t h  l i e s ,  -:hen h i s  
SOUL was plagued because he w a s  a t r a i t o r  and 
a murderer of h i s  o m  Lord J e s u s ,  F i n a l l y  he 
despaired and hanged h imsel f ,  Beware s f  
Satan! M e  is a liar and murderer,  Who~~ze r  
serves and obeys him must even tua l ly  gay him 
as d i d  Judas, h i s  se rvan t .  II 

6 ,  Anfechtungen Compared t o  F a r ~ s  of 
R ~ k i g % s u s  Se l f -Disc ip l ine  

15,  Latd-z* t h e  b e n e f i c i a l  purpose of chc Aafecbt- 
~ q q ~ ?  w i l l  be d iscussed;  however, since Satpn 

i s  se~itjlrs :y alrd s i n c e r e l y  working in and througl: 
t h e  -----.- Anfe,-??:ungen, ,- they  r ea l ly  have no resemblance 
t o  s e l f - i ~ ~ p o s e d  r e l i g i o u s  exercises e i ther  cf t h e  
monastar ies  o r  of t h e  va r ious  ru%.es f o r  I l - v i ~ g  
which have been popular from t h e  to time amang 
t h e  P r o t e s t a n t s ,  Such shallow understandings of 
t h e  are r e a l l y  isnpsssible,  when the  
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5. and t h e  F i n a l  Des t ruc t ion  
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I 
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1-p 4 -' 2 

, - L ~ ~ l .  finally they are without  any hope, 
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6 ,  Anfechtungen Compared t o  F a r ~ s  of 
R ~ k i g % s u s  Se l f -Disc ip l ine  

15,  Latd-z* t h e  b e n e f i c i a l  purpose of chc Aafecbt- 
~ q q ~ ?  w i l l  be d iscussed;  however, since Satpn 

i s  se~itjlrs :y alrd s i n c e r e l y  working in and througl: 
t h e  -----.- Anfe,-??:ungen, ,- they  r ea l ly  have no resemblance 
t o  s e l f - i ~ ~ p o s e d  r e l i g i o u s  exercises e i ther  cf t h e  
monastar ies  o r  of t h e  va r ious  ru%.es f o r  I l - v i ~ g  
which have been popular from t h e  to time amang 
t h e  P r o t e s t a n t s ,  Such shallow understandings of 
t h e  are r e a l l y  isnpsssible,  when the  



personal  Sa tan ic  element in t h e m  is  f u l l y  conbpre- 
hended , 

16,  In  most systems of self-imposed r e l i g i o u s  d i s -  
c i p l i n e ,  the  C h r i s t i a n  moves up an t h e  s c a l e  

from being merely acceptable  t o  God t o  a r a t i n g  of 
high approval  from him, The progress  i s  i n  some 
sense t r a c e a b l e ,  The modes of de%ia l  a r e  s e l f -  
chosen, Luther ' s  understanding of t h e  
is  f r equen t ly  misunderstood a s  t h e  punishments f o r  
s i n  o r  f o r  f a i l i n g  t o  f a l low t h e  code imposed by 
s e l f  -denia l ,  1 2  

17 ,  I n  c o n t r a s t ,  t h e  f o r  Luther a r e  
not  only s e r i o u s ,  s i n c e  t h e  

f a i l u r e  t o  respond i n  t o t a l  f a i t h  t o  God by aban- 
doning oneself  t o  him &y t o  unbel ie f  
and damnation, I n  t h e  the  C h r i s t i a n  
i s  placed on t h e  boundary l i n e  between f a i t h  and 
unbe l i e f ,  and between God's kingdom and Satan ' s .  

7 ,  a s  t he  St ruggle  Between 
God and Satan 

18 ,  Though t h e  a r e  personal ,  f i t t e d  
out  i n d i v i  n according t o  t h e  

weaknesses of each Chr i s t i an  and h i s  own personal. 
knowledge of t hese  weaknesses, they a r e  a l s o  b a t t l e s  
w i th in  t h e  l a r g e r  cosmic s t r u g g l e  between God and 
Satan.  l3 Each of t h e  r e p e a t s  and con- 
t a i n s  something of Ge gh t h e  Garden of 
Eden is a non-repeatable,  once and f o r  a l l  ep isode ,  
t h i s  f i r s t  and hence a l l - c o n t r o l l i n g  c o n f l i c t  be- 
tween our  f i r s t  a t a n  mani fes ts  i t s e l f  
i n  t h e  personal  of Chr i s t i ans .  They 
too  a r e  permit ted by God t o  be tempted by Satan t o  
t e s t  and probe t h e  depth and s i n c e r i t y  of t h e i r  
comi tment  t o  God, Again i n  our t e n t a t i o ,  i . e , ,  
A n f e c h t u x ,  Satan comes wi th  h i s  own 'Gospel' d i s -  
guised as G o d ' s ,  and wi th  t h i s  'good news' tempts 

t h e  Chr i s t i an  away from God, In  each 
t h e  s t r u g g l e  begins again. Far  the  CElristian t h e  
s t r u g g l e  is  more d i f f i c u l t  than f o r  Adar~,  since - - 

today a l l  f l e sh  has a ready a l l y  in Satan and cannot 
escape t h e  world, 

19,  reach beyond Genesis 3 i n t o  :hat 
inv is ib le  sphere where God's and Satan's 

f o r c e s  once m e t  and Satan ' s  wewe driven ou t  t o  
e a r t h  t o  wage that  b a t t l e  among nen, esperial.ly 
wi th in  t i le  church, Thus the h f e c h t u n g e ~  of t h e  
i n d i v i d u a l  C h r i s t i a n  are only a microcosm o f  t h e  
cosmic s t r u g g l e  between God and Satan. They are z 
re focus ing  o f  the  s t r i fe  i n  the invfsible realm, 
of Genesis 3 ,  and of the  b a t t l e  becwden Satan and 
Chr i s t .  The divine v i e t o r y  i n  the resurrect ion 
w i t h  i t s  concsmitant the~3.e of the Christus Victor  
w i l l  r e s e i v e  a more extensive d i scuss ion  i n  the 
t h i r d  l e c t u r e ;  however, without  the C h r i s t s l o g i c a l  
understanding s f  The cosmic dimensions of the  scrug- 
g l e  between God and Satan,  the deteri- 
o r a t e  i n t o  Ind iv idua l ,  i n e x p l i c a b l e  sx~f f e r  Jngs , 

Only As Apparene DiaSectic 

20, D i a l e c t i c  i n  C h r i s t i a n  thought refers &o irrec- 
o n c i l a b l e  d i f f e r e n c e s  o r  c o n t r a d i c t i o n s  and 

thus  would seen  a mast appropr i a t e  d e s c r i p t i o n  s f  
~ u t h e r "  concept s f  The saving mes- 
sage  of t h e  Gospel c o n t r a d i c t s  what the  Chris t ian  
experiences as despa i r  i n  h i s  o m  Life ,  In  the 

he must believe chat  thvou h Satanic 
devices God is  working f o r  h i s  h e ~ e f i t ,  " J u s t  as 
t h e r e  is no real unresslved d i a l e c t i c  between God 
and Satan.  i n  t h e  invf  s i b l e  realm and as t he re  3-53 

no d i a l e c t i c  between C h r i s t  and Satan on :he c r o s s ,  
so t h e  C'S~ris t ian mus3 believe thar the  d i a l e c t i c  o f  
h i s  present  s t rugg les ,  i , e , ,  the , w i l 9  
sne day be reso lved  e n t i r e l y  i n  h i s  favor t o  the  
de t r iment  af  Sagan, 



personal  Sa tan ic  element in t h e m  is  f u l l y  conbpre- 
hended , 

16,  In  most systems of self-imposed r e l i g i o u s  d i s -  
c i p l i n e ,  the  C h r i s t i a n  moves up an t h e  s c a l e  

from being merely acceptable  t o  God t o  a r a t i n g  of 
high approval  from him, The progress  i s  i n  some 
sense t r a c e a b l e ,  The modes of de%ia l  a r e  s e l f -  
chosen, Luther ' s  understanding of t h e  
is  f r equen t ly  misunderstood a s  t h e  punishments f o r  
s i n  o r  f o r  f a i l i n g  t o  f a l low t h e  code imposed by 
s e l f  -denia l ,  1 2  

17 ,  I n  c o n t r a s t ,  t h e  f o r  Luther a r e  
not  only s e r i o u s ,  s i n c e  t h e  

f a i l u r e  t o  respond i n  t o t a l  f a i t h  t o  God by aban- 
doning oneself  t o  him &y t o  unbel ie f  
and damnation, I n  t h e  the  C h r i s t i a n  
i s  placed on t h e  boundary l i n e  between f a i t h  and 
unbe l i e f ,  and between God's kingdom and Satan ' s .  

7 ,  a s  t he  St ruggle  Between 
God and Satan 

18 ,  Though t h e  a r e  personal ,  f i t t e d  
out  i n d i v i  n according t o  t h e  

weaknesses of each Chr i s t i an  and h i s  own personal. 
knowledge of t hese  weaknesses, they a r e  a l s o  b a t t l e s  
w i th in  t h e  l a r g e r  cosmic s t r u g g l e  between God and 
Satan.  l3 Each of t h e  r e p e a t s  and con- 
t a i n s  something of Ge gh t h e  Garden of 
Eden is a non-repeatable,  once and f o r  a l l  ep isode ,  
t h i s  f i r s t  and hence a l l - c o n t r o l l i n g  c o n f l i c t  be- 
tween our  f i r s t  a t a n  mani fes ts  i t s e l f  
i n  t h e  personal  of Chr i s t i ans .  They 
too  a r e  permit ted by God t o  be tempted by Satan t o  
t e s t  and probe t h e  depth and s i n c e r i t y  of t h e i r  
comi tment  t o  God, Again i n  our t e n t a t i o ,  i . e , ,  
A n f e c h t u x ,  Satan comes wi th  h i s  own 'Gospel' d i s -  
guised as G o d ' s ,  and wi th  t h i s  'good news' tempts 

t h e  Chr i s t i an  away from God, In  each 
t h e  s t r u g g l e  begins again. Far  the  CElristian t h e  
s t r u g g l e  is  more d i f f i c u l t  than f o r  Adar~,  since - - 

today a l l  f l e sh  has a ready a l l y  in Satan and cannot 
escape t h e  world, 

19,  reach beyond Genesis 3 i n t o  :hat 
inv is ib le  sphere where God's and Satan's 

f o r c e s  once m e t  and Satan ' s  wewe driven ou t  t o  
e a r t h  t o  wage that  b a t t l e  among nen, esperial.ly 
wi th in  t i le  church, Thus the h f e c h t u n g e ~  of t h e  
i n d i v i d u a l  C h r i s t i a n  are only a microcosm o f  t h e  
cosmic s t r u g g l e  between God and Satan. They are z 
re focus ing  o f  the  s t r i fe  i n  the invfsible realm, 
of Genesis 3 ,  and of the  b a t t l e  becwden Satan and 
Chr i s t .  The divine v i e t o r y  i n  the resurrect ion 
w i t h  i t s  concsmitant the~3.e of the Christus Victor  
w i l l  r e s e i v e  a more extensive d i scuss ion  i n  the 
t h i r d  l e c t u r e ;  however, without  the C h r i s t s l o g i c a l  
understanding s f  The cosmic dimensions of the  scrug- 
g l e  between God and Satan,  the deteri- 
o r a t e  i n t o  Ind iv idua l ,  i n e x p l i c a b l e  sx~f f e r  Jngs , 

Only As Apparene DiaSectic 

20, D i a l e c t i c  i n  C h r i s t i a n  thought refers &o irrec- 
o n c i l a b l e  d i f f e r e n c e s  o r  c o n t r a d i c t i o n s  and 

thus  would seen  a mast appropr i a t e  d e s c r i p t i o n  s f  
~ u t h e r "  concept s f  The saving mes- 
sage  of t h e  Gospel c o n t r a d i c t s  what the  Chris t ian  
experiences as despa i r  i n  h i s  o m  Life ,  In  the 

he must believe chat  thvou h Satanic 
devices God is  working f o r  h i s  h e ~ e f i t ,  " J u s t  as 
t h e r e  is no real unresslved d i a l e c t i c  between God 
and Satan.  i n  t h e  invf  s i b l e  realm and as t he re  3-53 

no d i a l e c t i c  between C h r i s t  and Satan on :he c r o s s ,  
so t h e  C'S~ris t ian mus3 believe thar the  d i a l e c t i c  o f  
h i s  present  s t rugg les ,  i , e , ,  the , w i l 9  
sne day be reso lved  e n t i r e l y  i n  h i s  favor t o  the  
de t r iment  af  Sagan, 



11%- Appearances of t h e  Ax~fechtungen 

21,  I n  ~uther's theology t h e  can 
ope ra t e  i n  the C h r i s t i a n ' s  l i f e  i n  a v a r i e t y  

of ways, A s  mentioned previous ly ,  Satan has  a t  
h i s  d i s p o s a l  e ~ ~ e r y f h i n g  wi th in  c r e a t i o n .  The 
f i r s t  o f  these is %he f l e s h ,  i , e . ,  t h e  human exis -  
t ence  iander s i n ,  

A ,  Anfechtungen Through t h e  Flesh  

2 2 ,  For Lu ther  t h e  of t h e  flesBa a r e  
d i f f e r e n t  than t he  medieval and Roman Cathol ic  

understanding sf eoncupiscense as ino rd ina te  and 
inappropr i a t e  sexual  d e s i r e s ,  F l e sh  f o r  Luther  is  
human ex i s t ence  opposed t o  t h e  Holy S p i r i t ,  a 
r e v i v a l  s f  t he  Paul ine-Bibl ica l  view, The s p i r i t -  
f l e s h  dual ism is prominent both i n  t h e  preaching 
of Jesus and the  writings s f  S t ,  Paul.  The s p i r i t ,  
i . e . ,  t h a t  p a r t  of human ex i s t ence  belonging t o  
God, understands i t s e l f  as s inne r  j u s t i f i e d  be fo re  
God, So at. the  same t i m e  t h e  f l e s h  s t ands  i n  con- 
s t a n t  oppos i t ion  t o  God, The f l e s h ,  i m e m ,  t h e  
human n a t u r e  estranged from God, coopera tes  w i t h  
t h e  d e v i l  and t h e  world in opposing God and h i s  
w i l l ,  It hates God, languishes  i n  s e l f - g r i e f ,  is  
anxious abaut i ts  own ex i s t ence ,  murmurs wi th  
impatience agains t  God, and stirs up t h e  conscience 
w i t h  concerns about t h e  Chris*nVs own personal  
a c c e p t a b i l i t y  be fo re  God, 15  

23. At t rac t ive  b u t  f a l s e  is t h e  view t h a t  t h e  
of t h e  f l e s h  d e a l  wi th  t h e  physi- 

c a l  s i d e  of human ex i s t ence ,  such a s  sexual  d e s i r e s  
o r  bodi ly  p a i n ,  Lu the r ' s  anthropology i s  d i f f e r e n t  
from Roman Catholicism's  wi&h i t s  idea  t h a t  phys ica l  
o r  m a t e r i a l  substance i s  t h e  cause and a b e t t o r  of 
s i n ,  Luther sees f l e s h  as s t r u g g l e s  w i t h i n  t h e  
sou l  and as ' s p i r i t u a l P  i n  t h e  sense  t h a t  t h e  body 
need nest be  inv03_ved, even though t h e  body may 

s u f f e r  along w i t h  the  sou l '  s s t r u g g l e s .  l6 Lutkzr  
s u f f e r e d  headaches and woke up i n  drenching sweats ,  
but he a l so  su f fe rcd  from t h e  
when there were no p h : + ~ i c a l  m 
w a s  anothcre soupce of the  Anfecht- f o r  Lu the r , '  

Anf echtungen Through %h.e \4orl% - -- 

2 4  I,%x%;h~3r used t h e  t e r m  'world' tc desc r ibe  ",a-ec 
creation in. i ts  estrangemp--,t from God, I n  i t s  

f a l l e n  s t a t e  the  world appears  as s e 3 . f - e x i s % ~ z t k  
illdependent of God fo r  i t s  creat ion,  and &t. a l l  
points tempts the C h r i s t i a n ,  Nan s e e s  himself 
sontrolled by misfortune and f a t e ,  Human destia;, 
1s manipulated by u n i d e n t i f i a b l e  farces 2nd i n  t h i s  
process God appears  as absen t ,   an's existence is 
threatened by t h e  Sack s f  d i r e c k i o n ,  An.feehtu~xge3 ---- 
tiarougk t h e  world can be brought about by d i s ~ a s e  
and p e s t i l e n c e ,  by a m e d  military ~ i g h t ,  i n  s h s z t ,  
b-y any d i s r u p t i o n  i n  what is considered t h e  ord i -  
nary course of events ,  Before t h e  rl-nexpezted, 
f a i t h  t r e r ~ b l e s  and can be l o s t ,  and again Sa?an 
can triumph. Without i n  any way s u r r e ~ d e r i n g  h i s  
two-kingdom concept, i n  which God works both i n  
church and s t a t e ,  Luther c a u l d  understand t h e  
s tate as a Satanic  w o r l d  f o r c e  agains t  f a i t h ,  
T h i s  e s p e c i a l l y  was t r u e  of t h e  papacy and the 
Turks where the  world uncle;: t h e  gu ide  s f  r e l i g i o n  
was opposed t o  f a i th .18  Luther a l s o  acknowledged 
a more d i r e c t  working of  Satan i n  tile L$.nfecht 

25, The temptat ion t o  s i n  d i r e c t l y  a g a i n s t  God 
w i . s  considered by Luther as p a r t  of the  

This  w a s  e s p e c i a l l y  so o f  the  
temptat ion t o  d is regard  GodF% Word a s  aaachorita- 
t i v e  i n  t h e  C h r i s t i a n ' s  l i f e  Eve had p u t  a s i d e  
Godv s Word for Satan ' s  l i e . l g  Dis regard  of Gr.dVs 
Word l e a d s  t o  r ighteousness  of works since Gad's 
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a c c e p t a b i l i t y  be fo re  God, 15  

23. At t rac t ive  b u t  f a l s e  is t h e  view t h a t  t h e  
of t h e  f l e s h  d e a l  wi th  t h e  physi- 

c a l  s i d e  of human ex i s t ence ,  such a s  sexual  d e s i r e s  
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sou l  and as ' s p i r i t u a l P  i n  t h e  sense  t h a t  t h e  body 
need nest be  inv03_ved, even though t h e  body may 

s u f f e r  along w i t h  the  sou l '  s s t r u g g l e s .  l6 Lutkzr  
s u f f e r e d  headaches and woke up i n  drenching sweats ,  
but he a l so  su f fe rcd  from t h e  
when there were no p h : + ~ i c a l  m 
w a s  anothcre soupce of the  Anfecht- f o r  Lu the r , '  

Anf echtungen Through %h.e \4orl% - -- 

2 4  I,%x%;h~3r used t h e  t e r m  'world' tc desc r ibe  ",a-ec 
creation in. i ts  estrangemp--,t from God, I n  i t s  

f a l l e n  s t a t e  the  world appears  as s e 3 . f - e x i s % ~ z t k  
illdependent of God fo r  i t s  creat ion,  and &t. a l l  
points tempts the C h r i s t i a n ,  Nan s e e s  himself 
sontrolled by misfortune and f a t e ,  Human destia;, 
1s manipulated by u n i d e n t i f i a b l e  farces 2nd i n  t h i s  
process God appears  as absen t ,   an's existence is 
threatened by t h e  Sack s f  d i r e c k i o n ,  An.feehtu~xge3 ---- 
tiarougk t h e  world can be brought about by d i s ~ a s e  
and p e s t i l e n c e ,  by a m e d  military ~ i g h t ,  i n  s h s z t ,  
b-y any d i s r u p t i o n  i n  what is considered t h e  ord i -  
nary course of events ,  Before t h e  rl-nexpezted, 
f a i t h  t r e r ~ b l e s  and can be l o s t ,  and again Sa?an 
can triumph. Without i n  any way s u r r e ~ d e r i n g  h i s  
two-kingdom concept, i n  which God works both i n  
church and s t a t e ,  Luther c a u l d  understand t h e  
s tate as a Satanic  w o r l d  f o r c e  agains t  f a i t h ,  
T h i s  e s p e c i a l l y  was t r u e  of t h e  papacy and the 
Turks where the  world uncle;: t h e  gu ide  s f  r e l i g i o n  
was opposed t o  f a i th .18  Luther a l s o  acknowledged 
a more d i r e c t  working of  Satan i n  tile L$.nfecht 

25, The temptat ion t o  s i n  d i r e c t l y  a g a i n s t  God 
w i . s  considered by Luther as p a r t  of the  

This  w a s  e s p e c i a l l y  so o f  the  
temptat ion t o  d is regard  GodF% Word a s  aaachorita- 
t i v e  i n  t h e  C h r i s t i a n ' s  l i f e  Eve had p u t  a s i d e  
Godv s Word for Satan ' s  l i e . l g  Dis regard  of Gr.dVs 
Word l e a d s  t o  r ighteousness  of works since Gad's 



grac ious  promises have been r e j e c t e d .  The grac ious  
God fo rg iv ing  s i n s  has been turned i n t o  an angry 
and wra th fu l  God accounting t o  b e l i e v e r s  t h e i r  
s i n s ,  The Chr i s t i an  is  now l e f t  t o  h i s  own de- 
v i c e s ,  The message of f r e e  s a l v a t i o n  is  replaced 
by t h e  Law's condemnation. The sacraments a r e  
defused of t h e i r  saving power a s  Zwingli and t h e  
lef t -wing reformers had done i n  t h e i r  a n t i -  
sacramental a t t i t u d e  wi th  t h e  suggest ion t h a t  
t h e  s p i r i t u a l  power was removed from Baptism so  
t h a t  i t  would be regarded a s  merely water ,  About 
t h i s  Luther wrote: 

The d e v i l  says:  The Word commands t h a t  you 
should be l i eve  God. Why then do you put  
your f a i t h  i n  t h e  water ,  The water  is 
nothing.  It i s  only a  s ign .  There i s  no 
word t h e r e ,  no command, but  only water  
which a  cow d r i n k s ,  20  

26,  When Sa tan ' s  word is  be l ieved ,  a l l  comfort 
is  l o s t  and again  he has  achieved h i s  purpose 

of des t roying  f a i t h .  

D .  Anfechtungen and t h e  Wrath of God 

1, Their  Similar  Appearances 

2 7 .  A g r e a t  problem i n  ~ u t h e r ' s  theology is  t h e  
r e l a t i o n s h i p  of t h e  Anfechtungen t o  God's 

wrath. The same phys ica l  d i s t r e s s e s  come upon 
both  C h r i s t i a n s  and non-Christ i a n s  a l i k e  and t h e  
C h r i s t i a n  i s  tempted t o  b e l i e v e  from appearances 
t h a t  he, l i k e  t h e  unbel iever ,  i s  experiencing 
God's wrath, even i f  i t  i s  only i n  an  h i s t o r i c a l  
and temporal sense ,  The outward a f f l i c t i o n s  of 
b e l i e v e r s  and unbel ievers  a r e  ind i s t ingu i shab le  
from one another .  The phys ica l  appearances suggest  
t o  t h e  Chr i s t i an  t h a t  God i s  s t i l l  angry wi th  him 
f o r  h i s  s i n s ,  With t h i s  Satan has  accomplished 

h i s  u l t ima te  goal  i n  des t roying  t h e  e f f i c a c y  of t h e  
atonement f o r  t h e  l i f e  a f  f a i t h .  

28. A d i r e c t  s o l u t i o n  t~ the  C h r i s t i a n  confraa ted  
wi th  a n  angry and m a t h f u l  God is  provided i n  

Baptism, t h e  Lord's Supper, a d  the Gospel preach- 
ing.  Mere t h e  C h r i s t i a n  coxifronts ano %,~BE:c God, 
t h e  one who through t h e  c r o s s  h a s  atoxed f o r  a l l  
s i n s .  Nevertheless ,  S a t a n g s  force  is so stzang 
t h a t  he can pe rve r t  t h e  Gospel understanding of 
t h e  Word and sacraments o r  he can d i r e c t  the  
C h r i s t i a n ' s  a t t e n 2 i o n  away from t h e s e  t o  h imsel f ,  
Man i s  made t o  s tand a lone  and i s  cc2pel led t o  
work out  h i s  own s a l v a t i o n ,  C~nfo;-oaatatim wi th  
t h e  God of m a t h  i s  so h o r r i b l e  because &kg Chris- 
t i a n  f l e e s  from God, t h e  only source s f  a i d ,  God 
becomes so o b j e c t i ~ n a b l e  t o  t h e  C h r i s t i a n  t h a t  he 
r e so lves  h i s  d i l e  by himself through a r ighteous-  
nes s  s f  works. T of work rightc:ousness 
i s  not  merely a d h e r i  se  d o c t r i n e  and thus  
con t rad ic t ing  a d iv ine  r e v e l a t i o n ,  but  c u t t i n g  one- 

& 3  Of1 B s e l f  o f f  from the c r o s s  which i s  t h e  only solu"L 
Without C h r i s t  t h e  Chr i s t i an  i s  en- 
trapped i n  h i s  w i th  a  God s f  wrath,  
L e f t  i n  t h i s  cond i t ion  he  must face e t e r n a l  des- 
t r u c t i o n  and may take h i s  own l i f e ,  21 m a t  reall:, 
damns is  no t  t h e  f a i l u r e  t o  a r t i c u l a t e  t h e  a r t i c le  
of s a l v a t i o n ,  Rut t h e  personal  i n a b i l i t y  t o  find. 
i n  C h r i s t  ad and thus  r e c e i v e  r e l i e f  
from t h e  

2. Law a s  Preaching s f  God's Wrath 

29. Wrath a s  wi th  t h e  understanding 
t h a t  Cad does no t  r e c e i v e  t h e  s i n n e r ,  h a s  

f o r  Luther a p l ace  i n  his p r a c t i c e  of thee3ogy, 
i .e , ,  i n  t h e  preaching af t h e  Law and Gospel ,  Law 
and Gospel a r e  f o r  Luther a  dichotomy but  n e v ~ r  i n  
t h e  sense  t h a t  t h e  Law Is equal  t o  t he  Gospel as 
God's l a s t  word. Where Law and Gospel are g i v e n  
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an equiva lent  va lue  i n  preaching by not  r e so lv ing  
t h e  t ens ion  i n ' f a v o r  of t h e  Gospel, t h e r e  t h e  f e a r  
der ived  from t h e  Law and t h e  hope spr inging  from 
t h e  Gospel s tand  i n  an unresolved con t rad ic t ion .  
Concentrat ion an  d i v i n e  m a t h  a s  c e n t r a l  t o  preach- 
ing  and theology demonstrates Sa tan ' s  e f f e c t i v e n e s s  
aga ins t  C h r i s t *  I n  t h i s  Cod wi th  h i s  
condemning Law l u r k s  t o  t h e  s i d e  of t h e  redemption 
of t h e  c r o s s ,  Thus Satan removes Chr i s t  away from 
t h e  g z z e  of t h e  b e l i e v e r ,  and t h e  s i n n e r  is  faced 
wi th  t h e  m j e s t y  of God without t h e  b e n e f i t  of t h e  
mediator ,  Now he  i s  l e f t  a lone  be fo re  t h e  sea r ing  
wrath of God and h i s  own personal  g u i l t ,  Before 
God's majesty and without  C h r i s t ,  t h e  s i n n e r  is  
l e f t  without. he lp .  22 

3, A Gracious God i n  t h e  Anfechtungen 

30. The answer t o  t h e  a f f l i c t i o n  t h a t  God i s  t r e a t -  
ing  t h e  b e l i e v e r  a s  an unbel iever  and as an 

enemy by showering down upon him h i s  wrath is  C h r i s t ,  
i n  whom God r e v e a l s  t h a t  he is gracious.  Luther pro- 
v ides  a  p r e c i s e  and hence p r a c t i c a l  answer f o r  t h e  
C h r i s t i a n  caught i n  t h e  a f f l i c t i o n  of knowing only  
a  God of wrath, The Reformer d i r e c t s  h i s  words t o  
t h e  C h r i s t i a n s  who judge from outward appearances 
t h a t  God i s  t r e a t i n g  them a s  though they were not  
h i s  ch i ld ren :  

To be s u r e ,  pub l i c  c a l a m i t i e s  h i t  s a i n t s  and 
prophets ,  t oo ,  but  not  a s  happens i n  t h e  case  
of t h e  gsd le s s  and ungra t e fu l  - out  of wrath 
and punishment f o r  them, but  f o r  t h e i r  salva-  
t i o n ,  t o  t e s t  and to t r y  t h e i r  f a i t h ,  l ove  
and pa t i ence ,  t h a t  t h e  godly may l e a r n  t o  
bear  p a t i e n t l y  t h e  hand of God i n  H i s  gsvern- 
xnent, , , , B u t  t h e  godless  a r e  plagued t o  punish 
and offend them, s o  t h a t  they  a r e  hardened 
and become worse. Fox they a r e  n o t  improved 
by t h e  good and are only made worse by t h e  
e v i l ,  23  

31. Unless the  C h r i s t i a n  knows whether the s u f f e r e r  
is a b e l i e v e r  o r  unbe l i eve r ,  be cannot i n t e r -  

p r e t  t h e  t r i b u l a t i o n  a s  Anfechtt~ng f o r  f a i t h  o r  
punishment f a r  unbe l i e f .  Lu the r ' s  real concern i s  
about the S a t a n i c a l l y  motivated A n f e c h t ~ n g ~  The 
a f f l i c t i o n  in t h e  C h r i t i a n ' s  l i f e  should not be  
seen as a s ign  of d i v i n e  wrath,  Such i n t r o v e r t e d  
sou l  searching  is  Sa tan ic ,  a s  again t h e  s o u l  i s  
d i r e c t e d  away from f ind ing  s a l v a % i s n  I n  C h r i s t o  

4 ,  Divine Di sc ip l ine  no t  Wrath i n  t h e  

3 2 .  'The a f f l i c t i o n  i n  t h e  l i f e  of t h e  Chr i s t i an  i s  
Cod" d i s c i p l i n e  and not h i s  wrath t o  t h e  

Chr is t ian"  l i f e ,  Though wrath and d i s c i p l i n e  
appear a s  t h e  same t o  men, they  a r e  d i f f e r e n t  t o  
God who works i n  each f o r  d i f f e r e n t  purposes. 
Luther cowares t h e  w i t h  a f a t h e r ' s  
d i s c i p l i n e  sf h i s  de l inquent  son. The f a t h e r  is 
n o t  seeking vengeance on h i s  son, but  wants &a 
ca r ry  o u t  h i s  c o r r e c t i v e  purposes through t h e  d i s -  
c i p l i ne ,  The vineyard i s  pruned no t  f o r  t h e  sake 
of punishment, bu t  i n  o rde r  t o  make i t  more pro- 
duc t ive ,  The t ens ion  does n o t  e x i s t  i n  what God 
in t ends  by the Anfechtungen, but  i n  our  percept ion  
of ca%asnlties a s  i f  i n  a l l  of them God were accom- 
p l i s h i n g  h i s  purposes of wrath,  The a c t  appears 
only t o  the eyes of u n f a i t h  a s  an a c t  of d i v i n e  
anger ,  To f a i t h ,  t h e  a s  d i s c i p l i n e  
proceed from h i s  love ,  Here is what Luther says 
about such a s i t u a t i o n :  

When God sendsus t r i b u l a t i o n ,  Satan suggests : :  
See t h e r e  God f l i n g s  you i n t o  p r i s o n ,  en- 
dangers your life, Surely He h a t e s  you, He 
i s  angry w i t h  you; f o r  i f  H e  d i d  not  h a t e  
you, H e  would n o t  a l low t h i s  t h i n g  t o  happen, 
I n  t h i s  way Satan t u r n s  t h e  rod s f  a  Fa ther  
i n t o  t h e  rope of a hangman and t h e  most 
s a l u t a r y  remedy a t  dev i s ing  thought:; of $ h i s  
na tu re ,  Therefore it is  ve ry  d i f f i c u l t  t o  



an equiva lent  va lue  i n  preaching by not  r e so lv ing  
t h e  t ens ion  i n ' f a v o r  of t h e  Gospel, t h e r e  t h e  f e a r  
der ived  from t h e  Law and t h e  hope spr inging  from 
t h e  Gospel s tand  i n  an unresolved con t rad ic t ion .  
Concentrat ion an  d i v i n e  m a t h  a s  c e n t r a l  t o  preach- 
ing  and theology demonstrates Sa tan ' s  e f f e c t i v e n e s s  
aga ins t  C h r i s t *  I n  t h i s  Cod wi th  h i s  
condemning Law l u r k s  t o  t h e  s i d e  of t h e  redemption 
of t h e  c r o s s ,  Thus Satan removes Chr i s t  away from 
t h e  g z z e  of t h e  b e l i e v e r ,  and t h e  s i n n e r  is  faced 
wi th  t h e  m j e s t y  of God without t h e  b e n e f i t  of t h e  
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3, A Gracious God i n  t h e  Anfechtungen 

30. The answer t o  t h e  a f f l i c t i o n  t h a t  God i s  t r e a t -  
ing  t h e  b e l i e v e r  a s  an unbel iever  and as an 

enemy by showering down upon him h i s  wrath is  C h r i s t ,  
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v ides  a  p r e c i s e  and hence p r a c t i c a l  answer f o r  t h e  
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To be s u r e ,  pub l i c  c a l a m i t i e s  h i t  s a i n t s  and 
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of t h e  gsd le s s  and ungra t e fu l  - out  of wrath 
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t i o n ,  t o  t e s t  and to t r y  t h e i r  f a i t h ,  l ove  
and pa t i ence ,  t h a t  t h e  godly may l e a r n  t o  
bear  p a t i e n t l y  t h e  hand of God i n  H i s  gsvern- 
xnent, , , , B u t  t h e  godless  a r e  plagued t o  punish 
and offend them, s o  t h a t  they  a r e  hardened 
and become worse. Fox they a r e  n o t  improved 
by t h e  good and are only made worse by t h e  
e v i l ,  23  

31. Unless the  C h r i s t i a n  knows whether the s u f f e r e r  
is a b e l i e v e r  o r  unbe l i eve r ,  be cannot i n t e r -  

p r e t  t h e  t r i b u l a t i o n  a s  Anfechtt~ng f o r  f a i t h  o r  
punishment f a r  unbe l i e f .  Lu the r ' s  real concern i s  
about the S a t a n i c a l l y  motivated A n f e c h t ~ n g ~  The 
a f f l i c t i o n  in t h e  C h r i t i a n ' s  l i f e  should not be  
seen as a s ign  of d i v i n e  wrath,  Such i n t r o v e r t e d  
sou l  searching  is  Sa tan ic ,  a s  again t h e  s o u l  i s  
d i r e c t e d  away from f ind ing  s a l v a % i s n  I n  C h r i s t o  

4 ,  Divine Di sc ip l ine  no t  Wrath i n  t h e  

3 2 .  'The a f f l i c t i o n  i n  t h e  l i f e  of t h e  Chr i s t i an  i s  
Cod" d i s c i p l i n e  and not h i s  wrath t o  t h e  

Chr is t ian"  l i f e ,  Though wrath and d i s c i p l i n e  
appear a s  t h e  same t o  men, they  a r e  d i f f e r e n t  t o  
God who works i n  each f o r  d i f f e r e n t  purposes. 
Luther cowares t h e  w i t h  a f a t h e r ' s  
d i s c i p l i n e  sf h i s  de l inquent  son. The f a t h e r  is 
n o t  seeking vengeance on h i s  son, but  wants &a 
ca r ry  o u t  h i s  c o r r e c t i v e  purposes through t h e  d i s -  
c i p l i ne ,  The vineyard i s  pruned no t  f o r  t h e  sake 
of punishment, bu t  i n  o rde r  t o  make i t  more pro- 
duc t ive ,  The t ens ion  does n o t  e x i s t  i n  what God 
in t ends  by the Anfechtungen, but  i n  our  percept ion  
of ca%asnlties a s  i f  i n  a l l  of them God were accom- 
p l i s h i n g  h i s  purposes of wrath,  The a c t  appears 
only t o  the eyes of u n f a i t h  a s  an a c t  of d i v i n e  
anger ,  To f a i t h ,  t h e  a s  d i s c i p l i n e  
proceed from h i s  love ,  Here is what Luther says 
about such a s i t u a t i o n :  

When God sendsus t r i b u l a t i o n ,  Satan suggests : :  
See t h e r e  God f l i n g s  you i n t o  p r i s o n ,  en- 
dangers your life, Surely He h a t e s  you, He 
i s  angry w i t h  you; f o r  i f  H e  d i d  not  h a t e  
you, H e  would n o t  a l low t h i s  t h i n g  t o  happen, 
I n  t h i s  way Satan t u r n s  t h e  rod s f  a  Fa ther  
i n t o  t h e  rope of a hangman and t h e  most 
s a l u t a r y  remedy a t  dev i s ing  thought:; of $ h i s  
na tu re ,  Therefore it is  ve ry  d i f f i c u l t  t o  



d i f f e r e n t i a t e  i n  t r i b u l a t i o n s  between H i m  
who k i l l s  and H i m  ~ % ~ h o  c h a s t i s e s  i n  a  
f r i e n d l y  way, 24 

Commenting on I s a i a h  27:  7 ,  " N a v e  I s m i t t e n  him wi th  
t h e  blow of a s m i t e r ,  o r  k iZ l ed  you w i t h  %he k i l l i n g  
of a k i l l e r ? " ,  Luther  c l e a r l y  d i s t i n g u i s h e s  God's 
chas t en ing  of I s r a e l  from punishment. The Reformer 
p rov ides  t h i s  paraphrase  t o  show t h e  d i f f e r e n c e :  

"I w i l l  n o t  smi t e  My Church t h e  way someone 
i s  s m i t t e n  by enemies. I w i l l  n o t  a l l ow  i t  t o  
be t hus  s m i t t e n ,  bu t  I chas t en  i t  and chas- 
t i s e  i t , "  . . . Let  every  C h r i s t i a n  know, 
t h e r e f o r e ,  t h a t  h i s  t r i b u l a t i o n  i s  n o t  e v i l  
bu t  good imposed by a good God. It is n o t  
a s  reason  and Sa tan  argue:  "You a r e  poor ,  
c a s t  o f f ,  and thoroughly a f f l i c t e d ,  God i s  
hard and unmerc i fu l ,  H e  ha s  f o r g o t t e n  you. 
H e  i s  your enemy and your adversary .  1125 

33. Luther  s p e c i f i c a l l y  s ays  t h a t  i n  t h e  Anfecht- -- 
ungen coming upon t h e  C h r i s t i a n  God has  no 
p- 

wrath.  He a t t r i b u t e s  t o  God t h i s  paraphrase :  
"I have no wrath!" 

34. The d i v i n e  d i s c i p l i n e  i n  t h e  Anfechtungen has  
t h e  exp re s s  purpose of making t h e  fo rg ivenes s  

of s i n s  more e f f e c t i v e  i n  t h e  C h r i s t i a n ' s  l i f e .  
Luther  makes t h i s  q u i t e  c l e a r :  

This  i s  t h e  e f f e c t  of t h e  c r o s s ,  t h a t  every  
s i n  and t h e  whole body of s i n  may be des-  
t royed  by b e l i e v i n g  i n  t h e  fo rg ivenes s ,  l e s t  
we f a l l  e i t h e r  i n t o  presumption o r  i n t o  
d e s p a i r ,  but i t  keeps us  i n  t h e  middle way, 
t h a t  we acknowledge our  s i n  and c a l l  upon 
God. 26  

5. Divine Judgment and t h e  

35. Even a s  Satan could b r ing  t h e  C h r i s t i a n  i n t o  
Anfechtungen by a conf ron ta t ion  with God's 

majesty without  C h r i s t ,  he  can a l s o  do i t  w i t h  
C h r i s t ,  Throughout h l s  l i f e  Luther  was t e r r i f i e d  
by C h r i s t ,  t h e  Judge, Chr i s t  w a s  s een  as  a  law- 
g ive r  l i k e  Moses, who turned grace  i n t o  l a w  and 
t h e  means of grace i n t o  poison,  Luther i n  h i s  
c o l o r f u l l y  d e s c r i p t i v e  language c a l l s  C h r i s t  t h e  
hangman and executionex. Cer t a in ly  C h r i s t  w i l l  
appear on t h e  Last  Day a s  Judge; however, s ee ing  
him today a s  Judge and n o t  Redeemer was f o r  Luther  
a t e r r i b l e  * 

36, Seeing C h r i s t  as Judge s o  confuses t h e  Chr i s -  
t i a n  t h a t  he does not  know whether God o r  

Satan is dea l ing  wi th  him, C h r i s t  who i s  Revealer  
of God appears  a s  t h e  t o m e n t o r  of t h e  s o u l *  The 
more t e r r i b l e  God appears  a s  Judge, t he  more 
appeal ing Satan appears  as t h e  only  r e scue  of  the  
soul .  God appears  Sa tan ic  and Satan appea r s  more 
gracious.  In  t h i s  God t h e  Redeemer 
and Satan t h e  tormentor have switched r o l e s .  
Unless God in t e rvenes ,  t h e  C h r i s t i a n  begins t o  
h a t e  and blaspheme ~ o d , ~ ~  A s  h a t e  i s  t h e  d i r e c t  
oppos i te  of f a i t h ,  Satan has more than achieved 
h i s  purpose of des t roying  f a i t h . 2 8  C h r i s t ,  a s  
Judge, i s  made by Satan t o  preach only t h e  Law, 
s o  t h a t  ChrJs t ians  a r e  aware only  of t h e i r  t r a n s -  
g re s s ion  and t h e  subsequent damnation, Against  
t h i s  where Satan b r ings  t h e  C h r i s t i a n  
t o  t h e  po in t  of h a t i n g  God, "(God) has a l s o  said, 
t h a t  1 w i l l  a l s o  l i v e ,  Mercy i s  g r e a t e r  than 
s i n ,  and L i fe  g r e a t e r  t han  dea th . "  

37. But r i g h t  h e r e  i n  t h i s  h o r r i b l e  9 

where Satan b r ings  the Chr i s t i an  t o  t h e  p i n t  
of ha t ing  God, God is  saving  t h e  s inner ,  The 
Law, even placed by Satan i n  the hands of Chr i s t ,  
l eaves  t h e  C h r i s t i a n  i n  d e s p a i r  w i t h  no hope o f  
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.e lease.  I n  t h i s  Anfechtung God p resen t s  Chr i s t  
d,: t h e  only hope .of s i n n e r s -  Sa tan ' s  p repa ra t ion  
e' t he  Chr i s t i an  f o r  damnation has  become God's 
; epa ra t ion  f o r  s a l v a t i o n .  The  C h r i s t i a n  brought 
f ~ c e  t o  face  wi th  h e l l  i s  rescued f ~ r  t h e  g l o r i e s  
6s heaven. 29 

E ,  Death a s  h f e c h t u n g  

q '-> 

-: Death with i t s  f i n a l i t y  i s  considered by 
Luther a s  being among t h e  worst Anfechtasngen, 

h i t h o u t  denying ~ o d ' s  a u t h o r i t y  over dea th ,  Satan 
is t h e  b r inge r  of dea th  and has  more ways of br ing-  
x73g i t  about than  a  d rugg i s t  has  chemicals.  Death 
zi?ows j u s t  how e f f e c t i v e  Satan has  been i n  corrupt-  
zr1g t h e  world wi th  o r i g i n a l  s i n .  The l i v i n g  cre-  
;+ ion  has  been poisoned by Satan,  t h e  l o r d  of death.  
*fAs he meets dea th ,  man i s  overcome wi th  f e a r  and 
-3-embling. Much p r e f e r a b l e  would be a  quick dea th ,  
s i n c e  i t s  suddenness would r e l i e v e  man of some of 
L ~s hor ro r s ,  30 

39. Death a s  t h e  sepa ra t ion  of body and s o u l  does 
not  seem much of a  problem e i t h e r  t o  Luther 

o r  some of the  heathen. Death without  f e a r  would 
on ly  be a s l e e p .  31 Satan changes ma t t e r s  by f i r s t  
proclaiming t h a t  dea th  should no t  be f ea red .  Af t e r  
he has proclaimed h i s  'gospel '  of a  f e a r l e s s  dea th  
j- l u l l i n g  t h e  dying person i n t o  complacency, he 
---gins t o  preach h i s  ' ~ a w '  s o  t h a t  n o t  even a 
,~lperabundance of good works can a tone  f o r  a l l  
:Ire s i n s  committed. Digging i n t o  t h e  hidden re-  
ces ses  of t h e  sou l ,  he  d i g s  up p a s t  s i n s  and even 
m k e s  good works appear as s i n s .  I n  t h e  Anfechtung 

h i s  dea th ,  t h e  C h r i s t i a n  i s  threa tened  by judg- 
writ, d e s t r u c t i o n ,  and h e l l .  Here again t h e  Chris- 
t i an  s e e s  God's wrath, views God a s  t h e  hangman, 
and s e e s  nothing bu t  thunder and l i g h t n i n g .  A s  
Satars h a s  a s s e ~ b l e d  a l l  h i s  power f o r  t h e  moment 
of death, Euttaelr ca l l s  t h i s  moment "die  schwerste  

t t  I8  the  nost severe rs32 In 

t h e  Gospel, however, t h e  Chr i s t i an  is  re l eased  
from dea th ,  

F ,  P redes t ina t ion  as &f ecl~ttang 

40, Predes t inae ion  as an abstract t h e o l o g i c a l  
t r u t h  presented Luther with t h e  

of ~ h e t h e r  sr no& he had Seen p redes t ined  by C s Z  
Ear salvat ion,  Theological ly p r e d e s t i n a t i o n  seemed 
a t  variazce wi th  un ive r sa l  grace and t h e  atonement, 
and personal ly  Luther f e l t  t h a t  h i 2  rstm ~jnworklhi- 
ness made him ax~:%fit f o r  God's choice. The --...- hfcchia- 

ef %he Leeeling of personal  :~nwsrtkiness could 
n lead him ~s d e s p a i r ,  Connected here was the  

problem of expla in ing  how Ccd could have permit ted 
Adam t o  P a l l ,  Such an w a s  agaia destroy-  
i n g  faith i n  God a s  love ,  S s  bothered was Luther 
w i t h  predestination t h a t  he wished that he w e r e  n o t  
a hv~lrk~2n "asing, as he could do na th ing  ts cllange h i s  
des t i r iy  f o r  heaven o r  h e l l .  33 Through such f a t a l -  
i s m  eke C h r i s t i a n  could e a s i l y  be convinced t o  lead 
a l iber t i .ne  l i f e ,  By a pemissiuae Sffe in s i n  t h e  
Chr is t ian  could succumb t o  Satan i n  th2 ~ c i x ~ c h t ~ n g  
of p redes t ina t ion ,  34 

G ,  L i f e  with Constant hfechtung-:n 

41, Thsugh f a i e h  i s  engendered i n  t h e  Chr i s t i an  
without  he it is  plagued wi th  

them throughout l i f e ,  with dea th  being t h e  worst 
poss ib l e  incment.35 A s  soon as one becomes a Chris- 
t i a n ,  S a t a n  plants himself a t  t h e  doors tep ,  U n t i l  
t h e  Chr i s t i an  d i e s ,  he is  without  peace. f i raham 
b e l i e v e s  God's promises and then i s  cemanrled t o  
k i l l  h i s  son,  H e  does not  know whether Gad or 
Satan i s  t a l k i n g  t o  him, Luther ' s  r e l e a s e  @ c ~ m  
monastic l i f e  d id  no t  r e l i e v e  bu t  only increased 
h i s  e belongs ta f a i t h  
almost by d e f i n i t i o n ,  s i n c e  t r u e  f a i t h  never e x i s t s  



.e lease.  I n  t h i s  Anfechtung God p resen t s  Chr i s t  
d,: t h e  only hope .of s i n n e r s -  Sa tan ' s  p repa ra t ion  
e' t he  Chr i s t i an  f o r  damnation has  become God's 
; epa ra t ion  f o r  s a l v a t i o n .  The  C h r i s t i a n  brought 
f ~ c e  t o  face  wi th  h e l l  i s  rescued f ~ r  t h e  g l o r i e s  
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E ,  Death a s  h f e c h t u n g  

q '-> 

-: Death with i t s  f i n a l i t y  i s  considered by 
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39. Death a s  t h e  sepa ra t ion  of body and s o u l  does 
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o r  some of the  heathen. Death without  f e a r  would 
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j- l u l l i n g  t h e  dying person i n t o  complacency, he 
---gins t o  preach h i s  ' ~ a w '  s o  t h a t  n o t  even a 
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t t  I8  the  nost severe rs32 In 

t h e  Gospel, however, t h e  Chr i s t i an  is  re l eased  
from dea th ,  

F ,  P redes t ina t ion  as &f ecl~ttang 

40, Predes t inae ion  as an abstract t h e o l o g i c a l  
t r u t h  presented Luther with t h e  

of ~ h e t h e r  sr no& he had Seen p redes t ined  by C s Z  
Ear salvat ion,  Theological ly p r e d e s t i n a t i o n  seemed 
a t  variazce wi th  un ive r sa l  grace and t h e  atonement, 
and personal ly  Luther f e l t  t h a t  h i 2  rstm ~jnworklhi- 
ness made him ax~:%fit f o r  God's choice. The --...- hfcchia- 

ef %he Leeeling of personal  :~nwsrtkiness could 
n lead him ~s d e s p a i r ,  Connected here was the  

problem of expla in ing  how Ccd could have permit ted 
Adam t o  P a l l ,  Such an w a s  agaia destroy-  
i n g  faith i n  God a s  love ,  S s  bothered was Luther 
w i t h  predestination t h a t  he wished that he w e r e  n o t  
a hv~lrk~2n "asing, as he could do na th ing  ts cllange h i s  
des t i r iy  f o r  heaven o r  h e l l .  33 Through such f a t a l -  
i s m  eke C h r i s t i a n  could e a s i l y  be convinced t o  lead 
a l iber t i .ne  l i f e ,  By a pemissiuae Sffe in s i n  t h e  
Chr is t ian  could succumb t o  Satan i n  th2 ~ c i x ~ c h t ~ n g  
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G ,  L i f e  with Constant hfechtung-:n 

41, Thsugh f a i e h  i s  engendered i n  t h e  Chr i s t i an  
without  he it is  plagued wi th  

them throughout l i f e ,  with dea th  being t h e  worst 
poss ib l e  incment.35 A s  soon as one becomes a Chris- 
t i a n ,  S a t a n  plants himself a t  t h e  doors tep ,  U n t i l  
t h e  Chr i s t i an  d i e s ,  he is  without  peace. f i raham 
b e l i e v e s  God's promises and then i s  cemanrled t o  
k i l l  h i s  son,  H e  does not  know whether Gad or 
Satan i s  t a l k i n g  t o  him, Luther ' s  r e l e a s e  @ c ~ m  
monastic l i f e  d id  no t  r e l i e v e  bu t  only increased 
h i s  e belongs ta f a i t h  
almost by d e f i n i t i o n ,  s i n c e  t r u e  f a i t h  never e x i s t s  



without  c o n f l i c t ,  Luther is bold enough t o  say  ,- 

t h a t  t h e  greater t h e  C h r i s t i a n ' s  f a i t h  t he  g r e a t e r  
t h e  c r i s i s  of f a i t h ,  A f a i t h  d e t e r ~ n e d  ts l i v e  
without  has a l r eady  come t o  terms of 
peace wi th  Satan,  The Chr i s t i an  should be t h e  most 
concerned when t h e  a r e  absent ,  "No 
temptat ions are t h e  worst ones ." (Nulla t e n t a t i o  - 
omnis e e n t a t i o ,  ) 36 

4 2 .  Luther warned t h a t  days of contentment and 
laziness were t h e  n o s t  dangerous, a s  Satan 

could ca t ch  t h e  C h r i s t i a n  unprepared. When t h e  
C h r i s t i a n  is  c o n t a t ,  Satan can des t roy  h i s  conf i -  
dence i n  God, The Refomer  was plagued even i n  t h e  
s o l i t u d e  of s l e e p  and would wake drenched i n  sweat. 
Even i n  t h e  moment of prayer ,  Luther was a f f l i c t e d  
wi th  a  sense  of personal  unworthiness.  Satan never 
s l e e p s  and, t h e r e f o r e ,  t h  s t  always be 
on h i s  guard a g a i n s t  t h e  

I V ,  General Observations on t h e  

A,  a s  Experience 

4 3 .  d e a l  no t  s o  much wi th  a  d o c t r i n e  
t h a t  i s  revealed and then be l ieved ,  but  r a t h e r  

wi th  t h e  personal  a t t i t u d e  of t h e  C h r i s t i a n  who 
r e f l e c t s  upon t h e  r e v e l a t i o n  and h i s  own experiences 
i n  l i f e  and i s  tempted t o  r e so lve  t h e  c o n f l i c t  by 
h i s  experiences.  This  does no t  mean t h a t  f o r  Luther 

were no t  p a s t  of t h e  B i b l i c a l  revela-  
t i o n ,  because obviously they were. The B i b l i c a l  
s a i n t s ,  e s p e c i a l l y  Abraham and S t .  Paul ,  and even 
C h r i s t  himself had endured t h e  same a f f l i c t i o n s .  
But while  d o c t r i n a l  t r u t h s  a r e  be l ieved  i n  f a i t h ,  
t h e  were personal  s u f f e r i n g  wi th in  
t h e  

B . Unrelated t o  Pide:; F r l  s torica,  

44 .  L u t h e r P s  were no t  his concerns 
about t h  h a r a e t e r  s f  Ckr! s t i an-  

i t y ,  Unknow t o  him is t h e  Enlightenment problem 
of d i s t ingu i sh ing  t h e  r e p o r t  of t h e  hzppk2ning 
from t h e  happening i t s e l f ,  Be d id  not  s t r u g g l e  
i n t e l l e c t u a l l y  wi th  t h e  proper  r e f l e c t i o n  of 
B i s t o r i e  i n  Geschichte,  Some have t r i e d  t o  see 
i n  Luther ' s  a  forerunner  of t h e i r  
own d i a l e e t i  i n t e % l e c t u a l  c e r t a i n t y  
about r e l i g i o u s  ma t t e r s  i s  no t  p o s s i b l e ,  I n  olxr 
century  Barth overcame t h e  t ens ion  by ignor iag  
t h e  r e a l  ques t ions  of h i s t o r y  and ~;:eacI-ing t h e  
f a i t h  of t h e  Bib le ,  Bultmann and Marxsen saw 
t h e  t ens ion  b  r y  and E i S 7 e  faith as 
a  b e n e f i c i a l  ," Luther d i d  n o t  exper- 
ience  t h a t  kind s f  h i s t o r i c a l  o r  in te l%_eia tua l  
1 8  .'<e had and expressed no doubts 
about t h e  a u t h e n t i c i t y  and t h e  h i s t o r i c a l  characzer  
of t h e  B i b l i c a l  record ,  Luther ' s  ques t ions  came 
i n  t h e  realm s f  t h e  f i d e s  a s  f i d u c i a  and n o t  the 
f i d e s  h i s t o r i c a .  The f i d e s  h i s t o r J < ~  was t h e  as- 
sumed foundat ion of C h r i s t i a n i t y  and persc-mal 
f a i t h .  

45. Luther ' s  were BpsycholsglcaiQ i n  
t h e  sense of whether o r  no t  h i s  s o u l  knew a 

grac ious  God i n  C h r i s t  J e sus  and not  i n t e L l e e t u a l  
i n  t h e  sense  t h a t  he doubted t h e  S c r i p t u r a l  reve- 
l a t i o n  a s  au then t i c .  The 
n o t  w i th in  t h e  realm of t 
wi th in  t h e  s o l a  g r a t i a  and, subsequently,  ithe 
s o l a  f i d e .  -- 

C, as Rel ig ious  

46 .  do not  happen i n  the  raw sex:alar 
realm, bu t  w i th in  the C h r i s t i a n  coneext, They 

a r e  r e l i g i o u s  s t r u g g l e s ,  Without t he i r  r e l i g i o u s  
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s o l a  f i d e .  -- 

C, as Rel ig ious  

46 .  do not  happen i n  the  raw sex:alar 
realm, bu t  w i th in  the C h r i s t i a n  coneext, They 

a r e  r e l i g i o u s  s t r u g g l e s ,  Without t he i r  r e l i g i o u s  



appearance t h e  would be recognizable,  
capable a f  being conquered, and no t  r e a l l y  Anfecht- 

En t h e  Satan is  more t h e  
organizer  than he  i s  t h e  c r e a t o r .  H e  u ses  v a l i d  
r e l i g i o u s  symbols i n  h i s  own. combination t o  l ead  
t h e  C h r i s t i a n  in$o unbe l i e f ,  . 

D ,  a s  Descr ip t ion  of t h e  
Chr i s t i an  L i f e  

47 e i s  a proper  synonym f o r  t h e  l i f e  of 
t h e  Chr i s t i an  l i v e d  i n  f a i t h .  It i s  a b r idge  

t h a t  b r i n g s  t h e  r e a l i t i e s  of r e v e l a t i o n  from t h e  
B i b l i c a l  history i n t o  t h e  personal  l i f e  of t h e  
C h r i s t i a n ,  The h i s t o r i c a l  r e a l i t i e s  of t h e  Bib le  
remain f ixed  wi th in  t h e i r  own appointed t i m e ,  bu t  
the  supe rna tu ra l  r e a l i t i e s ,  e , g , ,  atonement f o r  
s i n ,  f a i t h ,  conquest aver  Satan, dea th ,  and s i n  
t ranscend histcry and a r e  made a l i v e  f o r  t h e  Chris- 
t i a n  through f a i t h ,  As t h e  Chr i s t i an  encounters  
these supernatura l  r e a l i t i e s  through Eai th ,  he 
s t r u g g l e s  wi th in  h i s  f a i t h ,  The r e v e l a t i o n s  made 
t o  t h e  B i b l i c a l  f i g u r e s  are kanrepeatable because 
of t h e i r  p l ace  i n  s a l v a t i o n  h i s t o r y ,  but  t h e  

alee shared not  only by them b u t  a l s o  
by all who through f a i t h  accept  t h e  h i s t o r y  f o r  
personal  s a l v a t i o n ,  As Satan a f f l i c t e d  t h e  Bib l i -  
c a l  s a i n t s  i n  t h e i r  , s o  he cont inues  
t o  a f f l i c t  a%% those  who s h a r e  t h e i r  f a i t h  i n  
Chris t ,  For as f a i t h  provides  a  p o s i t i v e  bond 
between a l l  believers, s o  t h e  s t r u g g l e s  of t h e  

provide a nega t ive  bond and de f i -  
n i t e  mark among all C h r i s t i a n s  wi th  themselves 
and with Chr i s t .  Luther i s  s o  bold a s  t o  say  
Chr i s t  himself has a l r eady  gone through a l l  suf -  
f e r i n g s  now endured by Chr i s t i ans .  36a 

48 ,  Luther  saw r e l i e f  from t h e  i n  a  
var ie ty  of ways, One prominent way f o r  r e l i e f  

was prayer,  t h e  t o p i c  of t h e  second l e c t u r e ,  
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LECTURE I1 

PRAYER 

I. Prayer and t h e  Anf echtungen 

A,  Prayer  a s  Deter rent  

4 9 .  I n  Luther ' s  theology prayer  and Anfechtungen 
a r e  in t ima te ly  r e l a t e d .  One of t h e  r e a l  ex- 

per iences  of t h e  i n  t h e  l i f e  of t h e  
Chr i s t i an  is  t h e  personal  awar-eness of h i s  t o t a l  
he lp l e s sness  i n  t h e  f a c e  of t h e  a f f l i c t i o n .  
Through t h i s  s ense  of he lp l e s sness  t h e  C h r i s t i a n  
i s  taught  t o  pray c o r r e c t l y .  Anfechtungen add 
both depth and dimension t o  prayer .  Prayer  ind i -  
c a t e s  t h a t  t h e  C h r i s t i a n  has  not  given up hope 
and h i s  w i l l i ngness  t o  seek  he lp  from God. That 
t h e  C h r i s t i a n  prays means t h a t  Satan has  no t  y e t  
conquered, 

50, In  prayer  t h e  d e v i l  becomes God's e f f e c t i v e  
agent .  I f  t h e  a f f l i c t e d  Chr is  t i a n  r e f r a i n s  

from r e l y i n g  on h i s  own power a s  Satan has  tempted 
him, he  i s  brought by t h e  a f f l i c t i o n  f a c e  t o  f ace  
wi th  God, I n  h i s  he lp l e s sness  t h e  a f f l i c t e d  can 
go no p lace  but  t o  God f o r  a i d  and a s s i s t a n c e .  
Prayer  is  t h e  p l e a  f o r  a i d .  

51, Through prayer  t h e  a f f l i c t e d  C h r i s t i a n  ac- 
knowledges t h a t  t h e r e  is  he lp  from t h e  Holy 

S p i r i t ,  Prayer  i n  t h e  hands of a  C h r i s t i a n  becomes 
a  weapon t o  defend himself a g a i n s t  Satan and t o  
f i g h t  back. Throughout t h e  Anfechtung t h e  Chris- 
t i a n  is  on t h e  defens ive  and r e t r e a t s  from Satan. 
With prayer  he begins t o  hold h i s  own ground and 
then  t o  t a k e  t h e  o f f e n s i v e  a g a i n s t  Satan. In  t h e  

moment of t h e  hfechtung,  Luther says ,  p r a i s i n g  
God i s  the most e f f e c t i v e  poison i n  des t roying  
Satan ,  Very e f f e c t i v e ,  according t o  Luther ,  i s  
clenching t h e  f i s t s  a g a i n s t  Satan. No remedy is 
rriore e f f e c t i v e  than  praying  t h e  ~ o r d ' s  Prayer .  
The Lord 's  Prayer  d e s t r o y s  Satan a s  water p u t s  o u t  
fire. 37 Luther  b e l i e v e s ,  however, t h a t  nost people 
use  t h i s  prayer  without  think,ing. 

52. I n  k z s s  expos i t ion  on t h e  Sermon on the  Mount, 
Luther  has  some of h i s  cho ices t  words  on 

p raye r ,  pxacing i t  j u s t  one s t e p  lower thas t h e  
o f f i c e  of t h e  min i s t ry ,  which i s  h igher  as it is  
en t rus t ed  wi th  t h e  t a s k s  of preaching and teaching  
hov C h r i s t i a n s  should l i v e ,  The s i n £  u l  condi t ion  
of t h e  world which makes unbel ie f  a cons tant  r e a l i t y  
f o r  t h e  C h r i s t i a n  r e q u i r e s  t h a t  he  be  cons tan t  i n  
prayer .  

Me (God) a l s o  wants t o  i n d i c a t e  t h a t  beczuse 
of a l l  t h e  tempta t ions  and hindrances we 
face ,  noth ing  is more necessary  i n  Cllr-fstt~?ndom 
than con t inua l  and unceas ing  prayer  t h a t  God 
would g i v e  H i s  g race  and H i s  S p i r i t  t o  make 
t h e  d o c t r i n e  powerf u l  and e f f i c a c i o u s  among 
u s  and among o t h e r s .  38 

Even when the church ' s  d o c t r i n e  may be i n  o r d e r ,  
the C h r i s t i a n s  w i l l  encounter  o f f e n s e  and obs t ac l e s .  

We battlz a g a i n s t  t h e s e  cofi tJnual ly w i t h  
a l l  our s i g h t ,  but  t h e  s t r o n g e s t  s h i e l d  
we have i s  prayer .  39 

Even without  a  promise o r  command, t h e  C h r i s t i a n  
i n  t h e  middle of h i s  Anfechtunprer can f i n d  h i s  own 
r e a l ,  e f f e c t i v e  he lp  through p raye r .  God, however, 
does not  l eave  u s  h e r e  s o  t h a t  t h e  only reason w e  
pray is  t h a t  no o t h e r  s o l u t i o n  p r e s e n t s  i t s e l f .  
Prayer  is motivfated not  only by t h e  d e s p r r a t e  need 
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of t h e  Chr i s t i an ,  bu t  by t h e  father-son r e l a t i o n -  
s h i p  which God has  wi th  Chr i s t i ans .  God promises 
t o  hear  t h e  r eques t s  of C h r i s t i a n s  i n  t h e  same 
way t h a t  a  f a t h e r  w i l l  no t  g ive  h i s  son a  se rpen t  
when h e  asks  f o r  a  f i s h .  40 By our need God pushes 
u s  t o  prayer ,  and by h i s  kind i n v i t a t i o n s  and 
promises he  i n v i t e s  us  t o  pray.  

53. For Luther t h e  va lue  of prayer  i s  n o t  psycho- 
l o g i c a l  i n  t h e  sense  t h a t  by t h i s  e x e r c i s e  

t h e  human being r e c e i v e s  a  sense  of well-being. 
Prayer  is not  t h e  power of se l f - sugges t ion  which 
enables  t h e  person t o  do those  th ings  which he 
o r d i n a r i l y  f i n d s  impossible  t o  do. Prayer ' s  
va lue  does no t  rest i n  i t s e l f ,  bu t  i n  t h e  Chris- 
t i a n ' s  e n t r u s t i n g  every th ing  he i s  and has  t o  God. 
Prayer  by i t s e l f  has  no i n t r i n s i c  value.  Luther 
complained b i t t e r l y  a g a i n s t  r o t e  prayer .  I n  our 
day those  complaints would be  v a l i d  a g a i n s t  prayer  
cha ins  and c i r c l e s  and t h e  success-oriented p raye r s  
of t h e  p u b l i c  media preachers .  Even p raye r s  humbly 
o f fe red  by C h r i s t i a n s  t o  God f o r  he lp  should n o t  be  
regarded a s  a  cu re -a l l  a g a i n s t  a l l  types  of prob- 
lems encountered by t h e  Chr i s t i an .  q u i t e  t h e  
contrary!  

B. Prayer  and t h e  Sense of Unworthiness 

54. Right dur ing  t h e  a c t  of praying Luther himself 
was a f f l i c t e d  by s i n ,  Satan,  and h i s  own con- 

sc ience .  Prayer  was t h e  occasion f o r  t h e  Anfecht- 
e n .  A s  h e  prayed, Luther was a f f l i c t e d  wi th  t h e  
thought t h a t  God was n o t  hear ing  h i s  prayer  and t h a t  
God was becoming angry wi th  him. He asked himself 
dur ing  prayer  why God should hear  h i s  p raye r s  i n  
d i s t r e s s  i f  God himself had s e n t  t h a t  d i s t r e s s  i n t o  
h i s  l i f e .  Luther  f e l t  himself caught i n  t h e  con- 
t r a d i c t i o n .  So t roubled  was he wi th  the  thought 
of h i s  own s i n f u l n e s s  and h i s  l a c k  of wor th iness  
t o  pray t h a t  a l l  he could do was c r y  o u t  "Help, 

dear  Lord."41 By br inging  t h e  Christian t o  the 
po in t  where he can only c r y  out  t o  God f o r  help, 
God was accomplishing h i s  purpose of saving the 
C h r i s t i a n ,  

55, Luther ,  however, would hard ly  ever understand 
prayer  a s  an instrument  i n  t h e  hand of t h e  

C h r i s t i a n  t o  manaipulate God, Never the less ,  t h e  
Chr i s t i an  has  t o  l e a r n  t h a t  God i s  near in the  
hour of need and t h a t  i n  prayer  he helps, Rather 
than see ing  t h e  as a hindrance t o  
prayer ,  t h e  themselves i n v i t a t i o n s  
t o  pray.  God and Satan i n  unholy alliance work i n  
t h e  l i f e  of b e l i e v e r s  t o  b r ing  about God's w i l l .  
I f  prayer  becomes permiss ib le  only when a person 
is pious ,  then  no one would ever b e  permi t ted  t o  
pray. The p raye r s  of t hose  a f f l i c t e d  i n  t h e  

a r e  indeed v a l i d  be fo re  God. The 
sense  of our unworthiness does not  make u s  i n e l i -  
g i b l e  t o  ask f o r  God's mercy. It i s  i n  t h e  very 
moment of t h e  r ecogn i t ion  of sin, t h e  korrfble  and 
humbling sense  of unworthiness,  t h a t  the grac ious  
hand of God becomes v i s i b l e ,  The personal  recog- 
n i t i o n  of s i n s  pgovides t h e  oppor tuni ty  fsr prayer .  
Since t h e  C h r i s t i a n ' s  r e c o w i t i o n  of h i s  s i n  and 
confession a r e  imperfec t ,  he  does no t  know f o r  
what he  should pray,  The have done 
t h e i r  awful work and l e f t  him i n  d i s t r e s s  and con- 
fus ion .  A t  t h a t  moment t h e  Holy S p i r i t  e n t e r s  i n  
wi th  he lp  and i n  our s t ead  o f f e r s  up t o  God an 
acceptable  grayer .  Th i s  a s s i s t a n c e  provided by 
t h e  Holy S p i r i t  is  above and beyond human compre- 
hension, The concept t h a t  t h e  C h r i s t i a n  can pray 
only wi th  t h e  S p i r i t ' s  a i d  aga in  accentua tes  t h e  
c e n t r a l i t y  of God's grace  i n  Luther ' s  theology. 
Therefore,  i n  prayer  t h e  only proper  a t t i t u d e  is 
f o r  t h e  C h r i s t i a n  t o  e o m i t  himself e n t i r e l y  i n t o  
t h e  hands s f  God, This  c o m i t t i n g  s f  t h e  self i n t o  
God" hands means t h e  w i l l i n g n e s s  t o  s u f f e r  a l l  
weaknes s e s  ;and and a t  the same time 



of t h e  Chr i s t i an ,  bu t  by t h e  father-son r e l a t i o n -  
s h i p  which God has  wi th  Chr i s t i ans .  God promises 
t o  hear  t h e  r eques t s  of C h r i s t i a n s  i n  t h e  same 
way t h a t  a  f a t h e r  w i l l  no t  g ive  h i s  son a  se rpen t  
when h e  asks  f o r  a  f i s h .  40 By our need God pushes 
u s  t o  prayer ,  and by h i s  kind i n v i t a t i o n s  and 
promises he  i n v i t e s  us  t o  pray.  

53. For Luther t h e  va lue  of prayer  i s  n o t  psycho- 
l o g i c a l  i n  t h e  sense  t h a t  by t h i s  e x e r c i s e  

t h e  human being r e c e i v e s  a  sense  of well-being. 
Prayer  is not  t h e  power of se l f - sugges t ion  which 
enables  t h e  person t o  do those  th ings  which he 
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va lue  does no t  rest i n  i t s e l f ,  bu t  i n  t h e  Chris- 
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o f fe red  by C h r i s t i a n s  t o  God f o r  he lp  should n o t  be  
regarded a s  a  cu re -a l l  a g a i n s t  a l l  types  of prob- 
lems encountered by t h e  Chr i s t i an .  q u i t e  t h e  
contrary!  

B. Prayer  and t h e  Sense of Unworthiness 

54. Right dur ing  t h e  a c t  of praying Luther himself 
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sc ience .  Prayer  was t h e  occasion f o r  t h e  Anfecht- 
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of h i s  own s i n f u l n e s s  and h i s  l a c k  of wor th iness  
t o  pray t h a t  a l l  he could do was c r y  o u t  "Help, 

dear  Lord."41 By br inging  t h e  Christian t o  the 
po in t  where he can only c r y  out  t o  God f o r  help, 
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C h r i s t i a n ,  
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t h e  l i f e  of b e l i e v e r s  t o  b r ing  about God's w i l l .  
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acceptable  grayer .  Th i s  a s s i s t a n c e  provided by 
t h e  Holy S p i r i t  is  above and beyond human compre- 
hension, The concept t h a t  t h e  C h r i s t i a n  can pray 
only wi th  t h e  S p i r i t ' s  a i d  aga in  accentua tes  t h e  
c e n t r a l i t y  of God's grace  i n  Luther ' s  theology. 
Therefore,  i n  prayer  t h e  only proper  a t t i t u d e  is 
f o r  t h e  C h r i s t i a n  t o  e o m i t  himself e n t i r e l y  i n t o  
t h e  hands s f  God, This  c o m i t t i n g  s f  t h e  self i n t o  
God" hands means t h e  w i l l i n g n e s s  t o  s u f f e r  a l l  
weaknes s e s  ;and and a t  the same time 



never t o  give up hope t h a t  God w i l l  provide t h e  
necessary and needed h e l p ,  Only i n  t h i s  kind of 
s i t u a t i o n  i s  the  a f f l i c t e d  Chr i s t i an  brought c l o s e  
t o  God. Prayer  r e l e a s e s  him from h i s  distresses 
and a t t a c h e s  him t o  God, It f r e e s  h i m  from t h e  
power of t h e  dev i l  and p laces  h i m  agaisi: under t h e  
o m i p s t e n c e  of God, God's S p i r i t  and 'Il'ord again 
become e f f e c t i v e  f n  t h e  l i f e  of the  Ghl.ri-s~ian and 
take  t h e  place of t h e  a n x i e t i e s  wsrked b y  t h e  
Holy Spirit, This i s  t h e  hour of s a l v a ~ i s n ,  

56. Luther ' s  concepts s f  prayer  and Chs -A-f eeht-  
a r e  c l a s s i c a l  examples o f  what a t  f i r s t  

glance appear a s  con t rad ic to ry  i n  h i s  theology. 
Prayer is t h e  m t i d o t e  aga insk  tke B~ihfes'ht~~ngen 
caused by Satan,  but  Luther w i l l  c red i t  Satan i n  
d r i v i n g  him t o  prayer ,  42 

C ,  Prayer a s  F a i t h ' s  P l ea  i n  t h e  h f e c h t  

and prayer  a r e  necessary f o r  
not  i n  t h e  sense t h a t  

and prayer  a r e  good works t h a t  j u s t i f y  
t h e  Chr i s t i an  before  God, o r  even i n  t he  s e ~ ~ s e  that 
%I he and prayer  c o n s t i t u t e  tfae nataare 
of f a i t h ,  This  type  of suggest ion would negate  t h e  
s o l a  f i d e  as  pu re  p a s s i v i t y  over t h e  ae"%ivi$,y s f  -- 
God's grace, are necessary not  as a 
contributory f a c t o r  t o  f a i t h ,  but  as a necessary 
e n v i r s n ~ ~ e n t a l  f a c t o r .  F a i t h  sp r ings  up not  i r z  a 
p e r f e c t  condi t ion  of s in%essness ,  b u t  suructunded 
by t h e  world, t h e  d e v i l ,  and t h e  f l e sh ,  F a i t h  49 
engendered unenc~~mbered as a pure  act of grace;  
but  as sosn as i t  begins $0 grow it  encounters 
d i f f i c u l t i e s  which are bent on i t s  destruction* 
Whatever C h r i s t i a n  progress  may have taken place 
is t b a r t e d ,  s t u n t e d ,  and i n  some eases destroyed 
i n  t h e  Prayer  becsraes t h a t  s i m a l  
t h a t  f a i t h  w i l l  no longer  r e t r e a t  i n  ebe face of 
Satan,  Prayer  i s  t he  c ry  of f a i t h  t h a t  realizes 

i t s  own personal  he lp l e s sness  i n  confront ing  the  
and throws i t s e l f  upon God f a r  a l l  ait 
s c r i b e s  f a i t h  i n  c o n f l i c t .  Prpyer  

desc r ibes  f a i t h  approsching God f o r  a i d  i n  Zhe car 
f lec t .  Therefare, f a i t h .  4 , and prayer 
e x i s t  s i d e  by s i d e  i n  t h e  C h r i s ~ i a n ,  

11. Types of Prayer 

A .  Constant Prayer  

58. Prayer  should be regarded as a constant  a c t i -  
v i t y  of t h e  Chr i s t i an .  There are,  of zo;l;-se, 

t h e  commands t h a t  C h r i s t i a n s  should pray w i t h o u t  
ceasing and t h e  promises of God t o  hear  c o n t i n u a l i  
t h e  prayer  of t h e  Chr i s t i ans .  God never becomes 
weary of l i s t e n i n g  t o  C h r i s t i a n s '  p rayers  and an- 
swering them. By prayer  f a i t h  shows t ha t  i t  relie 
sn God t o t a l l y .  The despe ra t e  s i t u a t i o n  s f  t h e  
Chr i s t i an ,  however, a l s o  provides an adequate mot2 
vacion f o r  cons tant  praying.  Luther  c i t e s  t h e  
example of Joseph, who f o r  t h i r t e e n  yea r s  prayed 
t o  God f o r  r e l e a s e  from h i s  s l ave ry .  The only 
r e s u l t  was t h a t  h i s  p l i g h t  became worse i n s t e a d  
of b e t t e r .  It appears  t o  us  t h a t  withcmt an imme- 
d i a t e  answer t o  our prayers  they a r e  t o  remain 
unanswered. Through t h i s  a c t i v i t y ,  however, God 
was s t rengthening  Joseph f o r  t h e  p o s i t i o n  of l o r d  
over Egypt.  A s  long a s  t h e  d i s t r e s s  and a f f l i c t i o r  
l a s t ,  t h e  Chr i s t i an  i s  given no o the r  choice bu t  
t o  p r a y  t o  God con t inua l ly  f o r  a i d ,  The con t inua l  
praying a c t i v i t y  of t h e  C h r i s t i a n  i n d i c a t e s  t h a t  
h i s  f a f t h  is s t i l l  a c t i v e  i n  t h e  midst of a f f l i c -  
t ion ,  4.3 

B. Spontaneous Prayer  

59. Luther encouraged spontaneous prayer .  While 
l ay ing  down s p e c i a l  p raye r s  f o r  c e r t a i n  days 

and pa r t so f  each day, Luther urged t h a t  C h r i s t i a n s  



never t o  give up hope t h a t  God w i l l  provide t h e  
necessary and needed h e l p ,  Only i n  t h i s  kind of 
s i t u a t i o n  i s  the  a f f l i c t e d  Chr i s t i an  brought c l o s e  
t o  God. Prayer  r e l e a s e s  him from h i s  distresses 
and a t t a c h e s  him t o  God, It f r e e s  h i m  from t h e  
power of t h e  dev i l  and p laces  h i m  agaisi: under t h e  
o m i p s t e n c e  of God, God's S p i r i t  and 'Il'ord again 
become e f f e c t i v e  f n  t h e  l i f e  of the  Ghl.ri-s~ian and 
take  t h e  place of t h e  a n x i e t i e s  wsrked b y  t h e  
Holy Spirit, This i s  t h e  hour of s a l v a ~ i s n ,  

56. Luther ' s  concepts s f  prayer  and Chs -A-f eeht-  
a r e  c l a s s i c a l  examples o f  what a t  f i r s t  

glance appear a s  con t rad ic to ry  i n  h i s  theology. 
Prayer is t h e  m t i d o t e  aga insk  tke B~ihfes'ht~~ngen 
caused by Satan,  but  Luther w i l l  c red i t  Satan i n  
d r i v i n g  him t o  prayer ,  42 

C ,  Prayer a s  F a i t h ' s  P l ea  i n  t h e  h f e c h t  

and prayer  a r e  necessary f o r  
not  i n  t h e  sense t h a t  

and prayer  a r e  good works t h a t  j u s t i f y  
t h e  Chr i s t i an  before  God, o r  even i n  t he  s e ~ ~ s e  that 
%I he and prayer  c o n s t i t u t e  tfae nataare 
of f a i t h ,  This  type  of suggest ion would negate  t h e  
s o l a  f i d e  as  pu re  p a s s i v i t y  over t h e  ae"%ivi$,y s f  -- 
God's grace, are necessary not  as a 
contributory f a c t o r  t o  f a i t h ,  but  as a necessary 
e n v i r s n ~ ~ e n t a l  f a c t o r .  F a i t h  sp r ings  up not  i r z  a 
p e r f e c t  condi t ion  of s in%essness ,  b u t  suructunded 
by t h e  world, t h e  d e v i l ,  and t h e  f l e sh ,  F a i t h  49 
engendered unenc~~mbered as a pure  act of grace;  
but  as sosn as i t  begins $0 grow it  encounters 
d i f f i c u l t i e s  which are bent on i t s  destruction* 
Whatever C h r i s t i a n  progress  may have taken place 
is t b a r t e d ,  s t u n t e d ,  and i n  some eases destroyed 
i n  t h e  Prayer  becsraes t h a t  s i m a l  
t h a t  f a i t h  w i l l  no longer  r e t r e a t  i n  ebe face of 
Satan,  Prayer  i s  t he  c ry  of f a i t h  t h a t  realizes 

i t s  own personal  he lp l e s sness  i n  confront ing  the  
and throws i t s e l f  upon God f a r  a l l  ait 
s c r i b e s  f a i t h  i n  c o n f l i c t .  Prpyer  

desc r ibes  f a i t h  approsching God f o r  a i d  i n  Zhe car 
f lec t .  Therefare, f a i t h .  4 , and prayer 
e x i s t  s i d e  by s i d e  i n  t h e  C h r i s ~ i a n ,  

11. Types of Prayer 

A .  Constant Prayer  

58. Prayer  should be regarded as a constant  a c t i -  
v i t y  of t h e  Chr i s t i an .  There are,  of zo;l;-se, 

t h e  commands t h a t  C h r i s t i a n s  should pray w i t h o u t  
ceasing and t h e  promises of God t o  hear  c o n t i n u a l i  
t h e  prayer  of t h e  Chr i s t i ans .  God never becomes 
weary of l i s t e n i n g  t o  C h r i s t i a n s '  p rayers  and an- 
swering them. By prayer  f a i t h  shows t ha t  i t  relie 
sn God t o t a l l y .  The despe ra t e  s i t u a t i o n  s f  t h e  
Chr i s t i an ,  however, a l s o  provides an adequate mot2 
vacion f o r  cons tant  praying.  Luther  c i t e s  t h e  
example of Joseph, who f o r  t h i r t e e n  yea r s  prayed 
t o  God f o r  r e l e a s e  from h i s  s l ave ry .  The only 
r e s u l t  was t h a t  h i s  p l i g h t  became worse i n s t e a d  
of b e t t e r .  It appears  t o  us  t h a t  withcmt an imme- 
d i a t e  answer t o  our prayers  they a r e  t o  remain 
unanswered. Through t h i s  a c t i v i t y ,  however, God 
was s t rengthening  Joseph f o r  t h e  p o s i t i o n  of l o r d  
over Egypt.  A s  long a s  t h e  d i s t r e s s  and a f f l i c t i o r  
l a s t ,  t h e  Chr i s t i an  i s  given no o the r  choice bu t  
t o  p r a y  t o  God con t inua l ly  f o r  a i d ,  The con t inua l  
praying a c t i v i t y  of t h e  C h r i s t i a n  i n d i c a t e s  t h a t  
h i s  f a f t h  is s t i l l  a c t i v e  i n  t h e  midst of a f f l i c -  
t ion ,  4.3 

B. Spontaneous Prayer  

59. Luther encouraged spontaneous prayer .  While 
l ay ing  down s p e c i a l  p raye r s  f o r  c e r t a i n  days 

and pa r t so f  each day, Luther urged t h a t  C h r i s t i a n s  



pray  spontaneously. For example, h o r r i b l e  and 
monstrous th ings  should invoke a p l e a  f o r  God's 
he lp  and mercy, When experiencing something good, 
t h e  C h r i s t i a n  should be prepared t o  thank God 
r i g h t  a t  t h a t  very moment. Such prayers  should 
be formed by t h e  C h r i s t i a n  r i g h t  on t h e  " w i t  h- 

ou t  any prepared and prescr ibed  words. f14zpokhere is  
no suggest ion that Luther approved of spontaneous, 
unrehearsed prayers  i n  t h e  church s e r v i c e .  H i s  

words are d i r e c t e d  t o  t h e  C h r i s t i a n  l i f e  i n  i ts  
ord inary  circumstances. The spontaneous prayer  
r e f l e c t s  the d a i l y  s i t u a t i o n  of t h e  C h r i s t i a n  as 
he  a t  t h e  same t ime experiences c o n f l i c t s  and God's 
he lp ,  J u s t  a s  come without  warning, 
s o  C h r i s t i m s  should b e  prepared t o  pray a+ any 
moment. 

C ,  Rewla ted  Prayers  

60. Those acquainted wi th  Luther ' s  Small  Catechism 
are also aware t h a t  a long wi th  spontaneous 

prayer ,  t h e  Reformer prescr ibed  a  d a i l y  regimen of 
p raye r s ,  w i t h  t h e  Lord's Prayer  being given t h e  
most important p o s i t i o n .  I n  accord wi th  Lu the r ' s  
r u l e  i t  should be  prayed e i g h t  t imes a  day, once 
a t  r i s i n g ,  again a t  bedtime, and before  and after 
each meal, Lu the f l s  reason f o r  such a t t e n t i o n  
given t o  t h e  Lord 's  Prayer  i s  t h a t  i ts  p e t i t i o n s  
a r e  t h e  con t inua l  wishes of a l l  Chr i s t i ans  even i f  
dur ing  t h e  prayer  t h e  mind might wander .45 I n  h i s  
personal  l i f e  Luther added t o  t h e  Lord's Prayer ,  
as e s s e n t i a l  p a r t s  of h i s  personal  p i e t y  t h e  Ten 

Commandments and s e v e r a l  B ib le  passages. 26 With 
t h e  spontaneous prayer  and t h e  d i s c i p l i n e  of d a i l y  
prayers ,  Luther w a s  accomplishing t h e  same goa l  of 
keeping f a i t h  a l i v e .  The d i s c i p l i n e  of r e c i t i n g  
t h e  Ten Commandments and t h e  Lord's Prayer  brought 
t h e  s i n n e r  t o  an awareness of h i s  s i n s  and d i r e c t e d  
him t o  t h a t  p l ace  where he lp  could b e  found. 

a 111. Absence of Prayer  and Motivation t o  P r a y  

61. Prayer ,  f o r  Luther,  served as an i n d i c a t o r  of 
t h e  presence of f a i t h ,  accomplishes 

t h i s  nega t ive ly  i n  t h a t  i t  showed t h a t  t he  Christ ian 
was i n  t h e  middle of t h e  b a t t l e  a g a i n s t  Satan. 
Prayer  i n  a more p o s i t i v e  way showed that f a i t i :  
was present  s i n c e  God was being sought f o r  he lp .  
Luther was concerned about t h e  absence of prayer., 
no t  i n  t h e  sense  t h a t  prayer  was t h e  means through 
which s a l v a t i o n  was accomplished i n  t h e  l i f e  o f  
t h e  Chr i s t i an  and t h a t  t h e  lack of prayer  c u t  o f f  
God's grace ,  bu t  r a t h e r  i n  t h e  sense  t h a t  t h c  lack 
of prayer  s i g n i f i e d  t h a t  Satan was accomplishing 
h i s  v i c t o r y  over  God i n  t h e  Chr i s t i an  l i f e . 4 7  The 
Chr i s t i an  must be concerned over  every d i s inc l i r . a=-  
t i o n  t o  pray. Luther is  fo reve r  t h e  p r a c t i c r l  
theologian and l a y s  down a procedure f o r  the C l ~ r i s -  
t i a n  who has no i n t e r e s t  i n  prayer .  F i r s t  he 
should pray t h e  Lord's Prayer  and then b e  should 
be prepared t o  throw every p o s s i b l e  s l ande r  aga ins t  
Satan. Where t h e r e  i s  no d e s i r e  t o  pray ,  t h e r e  
t h e  h e a r t  is hardened a g a i n s t  God. 

62. Luther sees va lue  i n  t h e  i n  stirnu- 
l a t i n g  prayer  i n  t h e  l i f e  of t h e  Chr i s r i an .  

F i r s t ,  he  sugges ts  t h a t  t h e  Chr i s t i an  should examine 
h i s  own l i f e  and t h e  l i v e s  of o t h e r  C h r i s t i a n s .  
There he w i l l  f i n d  a l l  s o r t s  of v i c e s .  T h i s  will 
d r i v e  him t o  prayer .  Secondly, he should look a t  
t h e  condi t ion  of t h e  church and t h e  world which are 
i n  shambles.48 A l l  t h e s e  w i l l  g e t  worse and, there-  
f o r e ,  t h e r e  w i l l  be more reason f o r  t h e  Chr i s t i an  
t o  pray. 

6 3 .  Prayer  f i n d s  i t s  o r i g i n  i n  t h e  Chr i s t i an  fal;h 
surrounded by t h e  God uses the  

misery of t h e  human condi t ion  t o  direct  t h e  believer 
t o  come t o  him i n  prayer ,  
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words are d i r e c t e d  t o  t h e  C h r i s t i a n  l i f e  i n  i ts  
ord inary  circumstances. The spontaneous prayer  
r e f l e c t s  the d a i l y  s i t u a t i o n  of t h e  C h r i s t i a n  as 
he  a t  t h e  same t ime experiences c o n f l i c t s  and God's 
he lp ,  J u s t  a s  come without  warning, 
s o  C h r i s t i m s  should b e  prepared t o  pray a+ any 
moment. 

C ,  Rewla ted  Prayers  

60. Those acquainted wi th  Luther ' s  Small  Catechism 
are also aware t h a t  a long wi th  spontaneous 

prayer ,  t h e  Reformer prescr ibed  a  d a i l y  regimen of 
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IVe The Problem of Unanswered Prayer  

A ,  The Response of Faith 

64,  I n  comxencing on Romans 8: 26, "For we do not 
know haw t o  p r a y , "  Luther sees a more posi-  

t i v e  a t t i t u d e  i n  God when our  prayers  a r e  n o t  
answered than when they. a r e .  'qt is  not  a  bad 
s i g n ,  bu t  a very  good one, i f  t h ings  seem t o  t u r n  
out cont rary  ts our  reques t .  J u s t  a s  i t  i s  n o t  
a  good s ign  i f  every th ing  t u r n s  our favorably  f o r  
our reques t  . "49  

65. The cor re la t ior r  between Luther ' s  view on 
prayer  and t h e  i s  unmistakable.  

From a human po in t  of view, God's r e f u s a l  t o  a c t  
makes him appear t o  be angry wi th  t h e  supp l i an t .  
Luther ' s  favorable  views on God's apparent  nega- 
t i v e  a t t i t u d e  t o  t h e  prayer  of t h e  C h r i s t i a n  come 
from h i s  mder s t and ing  of God and man. Divine 

wisdom i s  supe r io r ,  Humanity i s  s o  s i n f u l  t h a t  
each i n d i v i d u a l  must be t o r n  down t o  remove what 
is  ob jec t ionab le  t o  Gode5' God's ways a r e  s'mply 

f a r  above ours ,  When he begins t o  work f o r  our  
b e n e f i t ,  he does i t  i n  a  way which w e  simply can- 
not  understand o r  recognize.  L u t h e r ' s  a t t i t u d e  

t o  unanswered prayer  r e f l e c t s  h i s  major themes of 
grace  and f a i t h .  God works e f f e c t i v e l y  i n  t h e  
l i f e  of the C h r i s t i a n  by h i s  grace;  bu t  be fo re  
t h i s  grace  can become ope ra t ive ,  t h e  C h r i s t i a n  
must become pass ive .  Re can no longex r e l y  on 
h imsel f ,  h%en t h e  C h r i s t i a n  i s  i n  a  s t a t e  of 
he lp l e s sness ,  God himself begins t o  a d j u s t  our 

prayers and starts answering them. The Holy 

S p i r i t  himself prays and makes it poss ib l e  f o r  
u s  t o  tolerate God's working i n  us ,  Luther writes: 

Therefore,  when every th ing  i s  hopeless  f o r  
us and a l l  t h ings  begin t o  go aga ins t  our  
prayers  and d e s i r e s ,  then those  unu t t e rab le  

groans begin.  And then "the S p i r i t  he lps  
u s  i n  our weakness" (Rorn. 8 :26) .  For unless 
t h e  S p i r i t  were he lp ing ,  it would be  impos- 
s i b l e  f o r  us t o  bear  t h i s  acz ioc  of God by 
which Ee hears us and accomplishes what we 
pray f o r .  51 

With t h e  S p i r i t ,  C h r i s t i a n s  do not  give up hope 
and confidence, even when i t  appears  a t  f i r q i z  t h a t  
God i s  ignor ing  them. 

h6*  The C h r i s t i a n ' s  a b i l i t y  t o  accect from God 
what seems t o  be h i s  d isfavor  f l o : ~  in Luther  

- - -  
thought not  only from t h e  ~ h r i s t i a n ' s  acknowledgme 
of G o d ' s  supe r io r  wisdom, b u t  a l s o  from the  hidden 
ness  of God. Luther  w r i t e s ,   or t h e  work of God 
must be  hidden and never understood, even when it 
happens "52  Jesus '  v i r g i n  b i r t h  and h i s  s u f f e r i n g  
and d e a t h  before h i s  g l o r i f i c a t i o n  a r e  c i t ed  as 
examples of how God's ways appear both hidden and 
contrary  t o  what human beings expect .  

67. Luther b r i e f l y  pu t s  f o r t h  two examples of how -- - 
people receive from God t h e  exac t  oppos i t e  c 

what they a r e  asking.  The man praying f o r  c h a s t i  
r ece ives  more temptat ions and t h e  one praying f o r  
s t r e n g t h  i s  besieged by more weaknesses. Never- 
t h e l e s s ,  when one bears  up under these  s t r e s s e s ,  
God i s  answering t h e  prayer  more e f f e c t i v e l y  than 
t h e  man could have ever  imagined. 53 

B. The Response of Unfai th 

68. Discontent wi th  God's response t o  prayer  ind i -  
cates  e s s e n t i a l  unbe l i e f .  Here Luther goes 

r i g h t  t o  t h e  h e a r t  of t h e  ma t t e r  i n  accusing those  
d iscontented  wi th  Cod of p l ac ing  themselves above 
God by p u t t i n g  more va lue  on t h e i r  wisdom than h i s .  
A t  t h i s  po in t  t h e  Reformer i s  ve ry  harsh.  
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But they want t o  be l i k e  God, and they want 
t h e i r  thoughts t o  be not  beneath God b u t  
bes ide  H i m ,  abso lu t e ly  conformed t o  H i s ,  
t h a t  i s ,  p e r f e c t ,  which i s  a s  poss ib l e ,  o r  
r a t h e r ,  as l i t t l e  p o s s i b l e ,  a s  t h a t  c l ay  
which by nature is s u i t a b l e  f o r  a p i t c h e r  
or some kind of vase  can i n  i t s  p resen t  
form be l i k e  t h e  form o r  t h e  model which 
t h e  p o t t e r  has i n  mind, i n t o  which he  in-  
tends t o  shape t h e  c l ay .  They a r e  f o o l i s h  

and proud over t h i s  and know n e i t h e r  God 
nor themselves, 1154 

69. While s a l v a t i o n  can only b e  received by t h e  
pure p a s s i v i t y  of f a i t h ,  t h e  e n t i r e  s a l v a t i o n  

process  wi th in  t h e  i n d i v i d u a l  i s  s l i g h t l y  more com- 
p lex  a s  i t  involves t h e  p raye r s  and 

God's response t o  prayer .  F a i t h  engendered s o l e l y  

by God i s  never  without  t h e  s t r u g g l e  of t h e  Anfecht- 
meen. Unless the  C h r i s t i a n  p leads  t o  God f o r  a i d  

Id 

i n  t h e  h e  can eventua l ly  be l o s t  i n  

t h i s  s t r u g g l e  between God and Satan i n  h i s  - l i f e .  -- 
F i n a l l y ,  h i s  a t t i t u d e  t o  God's response t o  h i s  
p rayer  w i l l  show whether i n  h i s  f a i t h  he  r e a l l y  
r e l i e s  on God alone.  Thus the  C h r i s t i a n  who says  
he r e l i e s  on God s o l e l y  bu t  i n  a c t u a l i t y  denies  
i t  by r e fus ing  t o  accept  how God i s  d i r e c t i n g  h i s  
l i f e  and by a s s e r t i n g  h i s  own w i l l  makes t h e  s o l a  

inope ra t ive ,  

V. Prayer  and t h e  Holy S p i r i t  

A. The S p i r i t ' s  Prayers  as Actual Ref l ec t ions  
of Ind iv idua l  C h r i s t i a n s  

70 .  Luther assigns t o  t h e  S p i r i t  an important r o l e  
i n  t h e  formation of prayers .  Luther uses  t h e  

i l l u s t r a t i o n  sf an a r t i s t  looking a t  rough, coarse  
m a t e r i a l  f r o m  which he  w i l l  eventua l ly  shape h i s  
work of a r t ,  God i s  t h e  a r t i s t  who sees  i n  u s  

th ings  which w e  do not  even recognize.  God takes 
our  innermost f e e l i n g s  and d e s i r e s  and shapes us 
according t o  h i s  purpose and des ign .  Prayer f o r  
Luther involves t h e  C h r i s t i a n ' s  p u t t i n g  himself a t  
t h e  d i s p o s a l  of God f o r  h i s  purposes. The Iioly 
S p i r i t  r e fa sh ions  t h e  C h r i s t i a n  and h i s  prayer.55 

71. The Holy S p i r i t  i s  n o t  f o r  Luther t h e  g r e a t  
l e v e l e r  s o  t h a t  t h e  p raye r s  of a l l  C h r i s t i a n s  

a r e  e s s e n t i a l l y  t h e  same. This  kind of approach 
would make i n d i v i d u a l  p raye r s  and r zques t s  mere 
f o r m a l i t i e s  s o  t h a t  through some t y p e  of m a s s  pro- 
duct ion God, by t h e  Holy S p i r i t ,  would make all 
i nd iv idua l  prayers  conform t o  one s o r t  of heavenly 
model. By us ing  the  i l l u s t r a t i o n  of t h e  rough 
m a t e r i a l  t o  be fashioned i n t o  a work of a r t ,  Luther  
recognizes no t  only t h a t  t h e  i n d i v i d u a l  remains 
important t o  God as a kind of r e l i g i o u s  t r u t h  but  
w i th  no p r a c t i c a l  relevance.  Rather  Luther sees  
t h e  i n d i v i d u a l  i n  t h e  depths  of h i s  being a c t u a l l y  
providing,  i n  a pass ive  way, of course ,  t h e  rough 
m a t e r i a l  from which t h e  Holy S p i r i t ' s  p rayers  a r e  
made. The p raye r s  of t h e  Holy S p i r i t  a r e  no t  some 
kind of c r e a t i o  - nova o r  creat io ex n i h i l o  s o  t h a t  - __I_____- 

t h e  prayers  have l i t t l e  o r  nothing t o  do w i t h  
what w e  r e a l l y  a r e ,  what w e  r e a l l y  t h i n k ,  or  what 
w e  r e a l l y  want: Qui te  t o  t h e  con t ra ry ,  t h e  prayers  
prayed f o r  us  by . the Holy S p i r i t  are t h e  kind of 
prayers  w e  would pray i f  w e  were not  burdened by 
t h e  l i m i t a t i o n s  of our human ex i s t ence .  

B. The Holy S p i r i t  and the C h r i s t i a n ' s  Weakness 

72. The S p i r i t  g ives  a  new, wider, and l a r g e r  dinen- 
s i o n  t o  our  prayers .  Luther  makes the wise  ob- 

s e r v a t i o n  about P a u l ' s  words "we do no t  know hbw tc 
pray" t h a t  they do no t  mean t h a t  C h r i s t i a n s  are 
praying f o r  f o o l i s h  o r  harmful t h ings ,  but  they  
have no t  r e a l i z e d  t h e  f u l l  dimension of what God 
in tends  to g ive  them because of t h e i r  prayers.  
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Id 
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according t o  h i s  purpose and des ign .  Prayer f o r  
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He a s t u t e l y  no t i ces  t h a t  C h r i s t i a n s  a r e  descr ibed  
a s  pray ing  o u t  of "weakness" and n o t  " in iqui ty ."  
A prayer  f a r  anything f o o l i s h  o r  wicked would n o t  
r e a l l y  be  a prayer because i t  would no t  flow out  of 
a converted w i l l ,  Thus i t  is n o t  t h a t  we a sk  f o r  
the wrong th ings ,  but  r a t h e r  t h a t  we do no t  a sk  
f o r  enough, Ethther w r i t e s ,  "Themfore i n  heeding 
ou r  prayers and coming t o  grant  our r eques t s  God 
d e s t r o y s  s u u  weak t h ink ing  and our  s t i l l  too humble 
ideas and H e  g ives  us  what t h e  S p i r i t  demandg f o r  
U S ,  "5b  It i s  as i f  a son wrote a l e t t e r  t o  h i s  
f a t h e r  asking f o r  silver and t h e  f a t h e r  disregarded 
t h e  l e t te r  and prepared t o  g ive  t h e  son gold. Since 
the  son d i d  no t  r ece ive  t h e  s i l v e r  he reques ted ,  he  
i s  concerned t ha t  the f a t h e r  has d is regarded  t h e  
l e t t e r ,  

73, The eo-praying of the  Holy S p i r i t  w i th  t h e  
C h r i s t i a n  demonstrates n o t  t h a t  t h e  Chr i s t i an  

is  g e t t i n g  sgronger  but  t h a t  he i s  s t i l l  weak. 
Our weakness prevents us from rece iv ing  t h e  good 
Gad in t ends  f o r  u s ,  We would continue t o  f l e e  
from the good God wants t o  g ive  us ,  i f  t h e  S p i r i t  
d i d  n o t  p revent  u s ,  Luther says t h a t  we deserve 
t o  be called f o o l s  who should r ece ive  God's t e r r o r s  
so t h a t  these t e r r o r s  could be received wi th  joy. 

V I ,  The Subs tant ive  Nature of Prayer  

7 4 ,  In c s m e n t i n g  on Romans l2 :12 ,  Luther d i s t i n -  
gu i shed  among t h r e e  subs t an t ive  i n g r e d i e n t s  

which characterize p raye r ' s  na tu re :  m t e r i a l ,  
sensual;  i n t e l l e c t u a l ;  s p i r i t u a l  o r  emotional.  58 
W i l e  all t h r e e  ing red ien t s  can and should be 
present w i t h i n  one p raye r ,  i t  seems t h a t  f o r  
Luther  a prayer  can possess j u s t  one of t h e s e  
charac te r i s t ics  and i n  some sense  s t i l l  be a prayer .  

A. Mater ia l  Nature s f  Prayer 

75, mteria% o r  sensua l  prayers consis t  mainly i n  
mouthing t h e  mrds of t he  prayers  without  any 

p a r t i c i p a t i o n  of t h e  h e a r t .  59 Such prayers  are 
s a i d  to offend Cod and give the  o f fe rex  of such 
prayers  a f a l s e  sense of securi ty  because he 
be l i eves  wrmgly  t h a t  such prayers  are r e a l l y  
acceptable  t o  God and b e n e f i c i a l  t o  himself .  
Luther ' s  barbs are d i r e c t e d  a g a i n s t  the  ~ l e k g y  
who s a i d  t h e i r  canonical  hours w i t h o ~ a t  f e e l i n g ,  
and, t o  make ma t t e r s  worse, received money f o r  i t  -60 
Also g u i l t y  of mouthing u s e k s s  prayers  are the l a y  
people who say  t he  Lord's Prayer wi thout  any under- 
s tanding ,  This  kind of praying i s  cal led m a t e r i a l  
because al though t h e  outward substance sr material 
i s  present, what Luther c a l l s  t he  real t h ing ,  the  
personal  p a r t i c i p a t i o n ,  i s  missing,  6 1  

76. mat is  amzing  i s  t h a t  Luther seems t o  have 
reversed himself i n  see ing  some value i n  such 

r o t e  m a t e r i a l  prayers and u rges  that they be n o t  
despised.  Luther  should at t h i s  point  speak f o r  
himself :: 

To pray i n  t h i s  way is  merely t o  perform an 
act  o f  obedience because i n  add i t ion  t o  t h i s ,  
t h a t  i t  i s  a work of obedience, i t  i s  good 
i n  many o t h e r  ways, F i r s t ,  because i t  drives 
away t h e  devil, even i f  the  prayer  i s  only 
r e c i t e d  i n  t h e  s i m p l i c i t y  of the  h e a r t ,  t ha t  
is,  i f  "it i s  sung i n  the s p i r i t "  (I Cor. 
1 4 : 1 5 )  and thus  b r ings  t h e  Holy S p i r i t  t o  us .  
This i s  symbolized i n  David 's  p laying  the  
harp before  Saul.  "62 

77. Several reasons are adduced f o r  n o t  desp i s ing  
what Luther  ca l l s  material  prayers ,  those  

prayers  which are no t  sincerely intended by the 
one who p rays  or hears them* F i r s t ,  ""%he devi l  
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cannot even endure having t h e  word of God read.  '' 
Luther c i t e s  I Cor in th ians  14:2, "For one who 
speaks  in a tongue speaks to Godn t o  prove t h e  
p o i n t .  (Honestly,  h i s  e x e g e t i c a l  method escapes 
me, even though I support  h i s  conclusion.)  
Secondly, t h e  word of God a f f e c t s  t h e  s o u l  even 
i f  i t  i s  not  understood. This  prayer  might b e  
s i m i l a r  i n  i t s  e f f i cac iousness  t o  t h e  prayer  of 
t h e  church i n  br inging  t h e  c h i l d  t o  baptism and 
f a i t h ,  Thi rd ly ,  i t  g ives  t h e  emotions and i n t e l -  
l e c t  an occasion t o  hear  God's message. The f o u r t h  
reason seems t o  be unclear  a t  f i r s t  glance.  Luther 
says  t h a t  "although many people who pray t h i s  way 
do not  have t h e  f u l l  emotional e f f e c t  of t h e s e  
words, y e t  they o f t en  have a  common and e l eva ted  
s p i r i t  toward God," The Reformer is  r e f e r r i n g ,  a s  
i t  seems, t o  people who s i n c e r e l y  engage i n  worship 
forms i n  o rde r  t o  pray t o  God, but  whose r e a l  
thoughts  a r e  d i f f e r e n t  from those which a r e  being 
expressed by t h e  assigned l i t u r g y  a t  t h e  moment of 
prayer ,  

B ,  Assessing ~ u t h e r ' s  V i e w  on Mate r i a l  Prayer  

9 8 ,  Some comment must b e  made on Luther ' s  p o s i t i v e  
assessment of t h e  m a t e r i a l  u s e  of p raye r s ,  

i . e . ,  those  prayers  prayed i n  which t h e  i n t e l l e c t  
is  not  a c t u a l l y  a t tuned  t o  t h e  message of t h e  words 
used, e . g , ,  i n  t h e  l i t u r g y .  F i r s t  of a l l ,  t h e r e  is  
no reason t o  be embarrassed by t h e  r e v e r s a l  of 
~ u t h e r k  poosition--if i t  r e a l l y  is a reversal--from 
regarding such prayers  a s  o f f ens ive  t o  a  p o s i t i o n  
which s e e s  i n  them no smal l  va lue .  It is  q u i t e  
Lu the r l ike  f o r  him t o  do b a t t l e  w i th  himself and 
come i n  on t h e  same i s s u e  from what appear t o  be 
opposing p o s i t i o n s ,  

7 9 ,  The "Protes tan t"  s i d e  of Luther ,  i f  we d a r e  
employ t h e  'Pro tes tan t -Cathol ic '  d i s t i n c t i o n ,  

f i n d s  such prayers  o f f ens ive  because f o r  a l l  

p rac t ica l  purposes  f a i t h ,  t h e  accompanying Gnf~ch-  
and t he  struggling w i t h  t h e  answer pro- 

vided by prayer are missing,  Then steps the  
"Catholic" L ~ , t % ~ e r  to t he  fo r e  who nxiist see some 
va lue  to ehe object ive  words 0% God regardless o f  
the  a ~ t b ~ ~ l d e  of t h e  one who speaks them, There 
is some value i n  mouthing Gad's Word even i f  such 
obedience i s  extr insic  and s u p e r f i c i a l  and does 
net rea l ly  reflest  t he  exact i n t e n t i o n s  o f  the une 
speaking it, Regardless o f  t h e  at t i tude o f  the 
speaker af the Word of G O $ ,  Satan cannot  t o l e ~ a t e  
. e k s  Z.Jord, 

8 0 ,  Wkeelzer Satan was driven o u t  s f  S a u l  by t h e  
Word of God sung by David o r  whether t h e  

Satanically-troubled sou l  of Saul  was soothed E y  
 avid's music might b e  exegetically debatable ,  
Mever%l~%eless, L u t h e  sees t h e  Word of God as a 
sharp defense  and assaule agains t  the  d e v i l ,  
Lus ' l rer 's  view t h a t  t he  k$ord o f  God i s  effective 
on tfle svuf apart  from t h e  intellectual under- 
sa"arldfag of i t  seems t o  reveal an ;anthrrapo%csgy 
~ ~ h l c h  i s  not  t o t a l l y  c l e a r ,  A11 understand 
~uthew's avers ion  to reasan, whether it was 
Ar is tc t1 .e  % s, Erasams % 8, se- the  Roman Church's %, 

But are we r e a l l y  skept ical  ratisna%is&s upon 
Gad% kWsvd working ehreugh the in te l l ec t  i f  w e  
d i s a g r e e  w i t h  Luther? The Word s f  God never 
operales because sf the inre l lec t ,  but  does it 
n u t  operace through it?62a 

8%. 1,ukher's pos i t ive  assessment s f  material 
p-r&yer as g iv ing  an oppor tun i ty  f o r  the prsc-  

Pamatic~n a f  the Word of God r e a l l y  rezlects  Luther'r 
unde~st: , i~diag of t he  o b j e c t i v i t y  s f  the Word, Cer- 
t a i n l y  Luther  would no t  want h i s  fsllowrrs to sup- 
port financially o r  otherwise manastic o r  cathedral 
s e r v i c e s  j u s t  SO that t h e r e  would be constai:% 
prayer ,  bu t  nei ther  would he urge their de.s%ruct isn,  
The p r a c t i c e s  of Rome continue into our  day, 
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I n  a d d i t i o n ,  t h e  Anglican Church wi th in  a more 
P r o t e s t a n t  s e t t i n g  has morning and evening s e r v i c e s  
where prayers  a r e  o f f e red  by those  who have no 
known C h r i s t i a n  convic t ions .  S t i l l ,  such m a t e r i a l  
p raye r s  a r e  n o t  without va lue  i n  ~ o d k  t o t a l  
purposes * 

82. Luther ' s  l a s t  r e fe rences  t o  l a y  people who 
in tend  t o  be  s i n c e r e l y  r e l i g i o u s  towards God 

bu t  who do not  r e a l l y  understand what they  a r e  
saying might speak very appropr i a t e  and uncomfort- 
a b l e  words a g a i n s t  a l l  of u s  who pray i n  terms 
acceptable  t o  God and t o  t h e  church theologians  
but  without r e a l  o r  s i g n i f i c a n t  meaning t o  those  
who l i s t e n  t o  u s ,  

C .  I n t e l l e c t u a l  and S p i r i t u a l  Natures of Prayer  

83. S t rangely  enough Luther says  l i t t l e  about t h e  
i n t e l l e c t u a l  i ng red ien t  i n  prayer .  There i s  

only t h e  suggest ion t h a t  t hose  who a r e  i n t e l l e c -  
t u a l l y  g i f t e d  must g ive  s t r i c t  a t t e n t i o n  t o  t h e  
meaning. Luther seems t o  say t h a t  he can l i v e  
wi th  t h e  f a c t  t h a t  many r e a l l y  do not  and w i l l  n o t  
understand t h e  words of prayer.63 The i n t e l l e c -  
t u a l  meaning can e x i s t  wi th  o r  without t h e  s p i r i -  
t u a l  p a r t i c i p a t i o n ,  

84,  The imperat ive t o  "be cons tant  i n  prayer" 
a p p l i e s  s p e c i f i c a l l y  t o  t h e  prayer  i n  i t s  

i n t e l l e c t u a l  and s p i r i t u a l  senses ,  This d i s t i n c -  
t i o n  between praying i n t e l l e c t u a l l y  and s p i r i t u a l l y  
i s  taken by Luther from I Cor in th ians  14:15, 
"I w i l l  s i n g  with the spirit, and I w i l l  sing w i t h  
the mind a l s o . "  Praying i n  t h e  s p i r i t  means t h e  
use of  words, i .e . ,  t h e  sensua l  and m a t e r i a l  i n -  
g red ien t s ,  without  any apparent  meaning. The 
emotion but  not  t h e  i n t e l l e c t  prays.  This  appar- 
e n t l y  is  c a r r i e d  out  by l a y  people and devout nuns 
who s i n c e r e l y  p l a c e  t h e i r  t r u s t  i n  God but  who do 

not  understand t h e  words they  are us ing ,  Prayer 
a t  i t s  b e s t  involves t h e  use of words, i n t e l l ec t ,  
and t h e  s p i r i t .  Luther w r i t e s ,  "The mentai prayer  
i s  t h e  a scen t  of t h e  mind, as well as the sp i r - i t ,  
t o  Cod, This  is t h e  prayer  o f  which he i s  speak- 
i n g  when Paul  says: ' B e  constant i n  prayer  1 " '64 

VIL, .An Assessment of Charismatic P raye r  
an t h e  Bas is  of Luther ' s  Gomentar7 
on 1 Corin th ians  14:15 

85, W e  would be somewhat remiss  if we d id  not  ccm- 
rnent on t h e  current char ismat ic  u s e  s f  the  

phrase  "praying i n  t h e  spirit" taken from I Cf,rin- 
' 

t h i a n s  1 4 ~ 1 5  a s  a r e fe renee  t o  t h e  n o n i n t e l l e c t u a l  
o r  u n i n t e l l i g i b l e  use  of tongues, Without cezaent- 
ing  on t h e  o r i g i n a l  s i t u a t i o n  of babbling i u  the  
Corinthian congregat ion,  Luther a p p l i e s  t h i s  passage 
t o  t h e  s i t u a t i o n  a t -  h i s  time where t he  words of 
prayer  d i d  n c t  r e a l l y  r e f l e c t  t h e  reasoned thought 
of t h e  pious people praying them, I n  f a c t ,  they 
had l i t t l e  i d e a  of what t h e  words meant, Was Luther  
doing an i n j u s t i c e  t o  t he  o r i g i n a l  s e t t i ~ ~ g  of these 
words by applying them t o  a s i t u a t i o n  which was 
almost t h e  exact  oppos i te  of t h e  char i smat ic  s i t u -  
a t i o n  i n  t h e  Corinthian congregat ion? I think no t ,  
I n  t h e  s i x t e e n t h  century p raye r s  w e r e  r ec i t ed  by 
r o t e ,  and i n  t h e  f i r s t - c e n t u r y  Csr in th  they were 
unregulated babbling. Luther understood t h e  exe- 
g e t i c a l  a p p l i c a t i o n  as involv ing  first f inding 
t h e  p r i n c i p l e s  and n o t  merely looking f a r  super- 
f i c i a l  s i m i l a r i t i e s ,  Tongue speakers  i n  Cerinth,  
monks praying in La"cila, whji~h they d i d  not know, 
and l a y  people praying i n  t h e  vernacular but  w i thou t  
i n t e l l e c t u a l  comprehension of the wards a l l  share a 
common desire 6s approach God wi th  t h e  emotion of 
t h e i r  i nne r  be ing  but  w i t h  t h e  words coming o u t  of 
t h e i r  mouths no t  r e a l l y  conf arming "e \$hat they 
a r e  th inking ,  In  t h e  c a s e  sf  t he  charismatics a t  
Corinth,  they were rea l ly  saying noth ing ,  j u s t  
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making sounds, The monk o r  nun r e c i t e d  prayers  i n  
L a t i n ,  a language which they had heard bu t  never  
r e a l l y  learned .  The l a y  person used t h e  vernacu- 
l a r ,  whose words he could pronounce bu t  whose 
meaning was f a r  beyond him. While t h e  " s p i r i t "  
s i n c e r e l y  was coming t o  God, t h e  "mind" was f o r  
t h e  most p a r t  i nope ra t ive .  It was pure  emotion, 

86. I have spent  some t i m e  on t h i s  i s s u e  of t h e  
e s s e n t i a l  n a t u r e  of prayer  because t h e s e  

ma t t e r s  of r o t e  praying and tongue speaking s t i l l  
a f f e c t  us .  Luther ' s  way of handling prayer  shows 
him a s  a p r a c t i c a l  theologian.  True prayer  should 
conform t o  c e r t a i n  norms and have c e r t a i n  e s s e n t i a l  
c h a r a c t e r i s t i c s ,  bu t  t h e  p e r f e c t  is not  always 
poss ib l e .  Without lowering h i s  s tandards ,  Luther 
could l i v e  wi th  c e r t a i n  inadequacies  i n  o t h e r s  . 
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LECTURE I11 

LUTHER ON THE RESURRECTION 

87, I n  our time t h e  r e s u r r e c t i o n  of J e sus  a s  
h i s t o r i c a l  f a c t  has received a  g r e a t  d e a l  

of a t t e n t i o n  because of Rudolph Bultmann who wi th  
h i s  demythologizing denied i t  a s  h i s t o r i c a l  f a c t  
but  who valued i t  because of i t s  e x i s t e n t i a l  va lue  
f o r  f a i t h .  This  approach was not  t o t a l l y  without  
mer i t  s i n c e  i t  has forced tradition-minded Chris- 
t i a n s  t o  reexamine t h e  B i b l i c a l  evidence t o  f i n d  
support  f o r  what Luther s e e s  a s  t h e  l i nchp in  of 
C h r i s t i a n i t y .  Our i n t e n t i o n  i s  not  t o  d i r e c t  
Luther ' s  view t o  t h e  contemporary problem, bu t  t o  
examine Luther wi th in  h i s  own con tex t ,  Luther ' s  
sermons on I Corinthians 15 de l ive red  i n  1533 w i l l  
be s tud ied ,  Here t h e  genera l  r e s u r r e c t i o n  and 
c h r i s t V s  r e s u r r e c t i o n  a r e  discussed a s  a  u n i t .  

I, Denial of Resurrect ion 

88, W e  opera te  under a f a l s e  view i f  w e  t h i n k  t h a t  
t h e  d e n i a l  of t h e  r e s u r r e c t i o n  i s  a  contempo- 

r a r y  problem. Bultmann's views a r e  b a s i c a l l y  
nothing new. I n  t h e  l a s t  century David P r i ed r i ch  
S t r auss  s t a r t l e d  t h e  world by a s s e r t i n g  t h a t  a l l  
miraculous events  i n  t h e  New Testament were fab- 
r i c a t e d  by t h e  w r i t e r s .  What is  s t a r t l i n g  i s  
~ u t h e r ' s  c laim t h a t  t h e  Roman Church o f f i c i a l s  
of h i s  day d id  not  r e a l l y  b e l i e v e  t h i s  a r t i c l e  
on t h e  r e su r rec t ion .  Denial  of t h e  r e s u r r e c t i o n  
i s  motivated by t h e  d e v i l .  Luther says ,   or t h e  
d e v i l  s u r e l y  p res ses  us  hard and a s s a i l s  us  and 
a l s o  g r e a t  men with t h e  temptat ion t o  d i s b e l i e v e  
t h i s  a r t i c l e  o r  t o  doubt i t .  Pope, c a r d i n a l s ,  and 

o the r  g r e a t  men, e s p e c i a l l y  i n  I t a l y ,  a r e  a l s o  
f i n e ,  wise, i n t e l l i g e n t ,  and learned people;  y e t  
i f  t h r e e  could be found who be l ieved  t h i s  a r t i c l e ,  
w e  should say  t h a t  t h e s e  were many. "65 Luther 
does not  g ive  us t h e  source of t h i s  d e n i a l  of t h e  
r e s u r r e c t i o n  among Roman Church o f f i c i a l s ,  Perhap! 
Luther s e e s  t h e  d e n i a l  of t h e  r e s u r r e c t i o n  and of 
anything miraculous as a  problem among church 
l eade r s  i n  genera l  without  making a  s p e c i f i c  per- 
sona l  r e fe rence ,  The d e n i a l  s f  t h e  r e s u r r e c t i o n  
among t h e  l a i t y  is v i r t u a l l y  nothing i n  compari- 
son wi th  i ts  d e n i a l  among t h e  c l e rgy  who through 
t h e i r  preaching can in f luence  t h e i r  congregat ions.  66  
Chr i s t i ans  should n o t ,  however, be too  su rp r i sed  by 
t h e  d e n i a l  of t h e  r e s u r r e c t i o n ,  The Cor in th ian  
congregat ion denied i t ,  though i t  had S t .  Paul  a s  
i t s  p a s t o r ,  

89. The d e n i a l  of t h e  r e s u r r e c t i o n  i s  akin  t o  t h e  
d e n i a l  of sacramental  e f f i c a c y  of Baptism and 

t h e  @ o r d w s  Supper. J u s t  as reason den ies  t h a t  
Baptism washes away s i n s  and t h a t  bread i s  C h r i s t ' s  
body, s o  a l s o  i t  cannot b e l i e v e  t h a t  a l l  men w i l l  
be  revived on t h e  Las t  Day and t h a t  body and s o u l  
w i l l  be r eun i t ed ,  67 

90, I n  some c i r c l e s ,  inc luding  Lutheran ones i n  
t h e  195OVs, i t  was f a sh ionab le  and customary 

t o  deny t h e  s o u l ' s  s u r v i v a l  af ter  dea%h, The s o u l  
was seem as a  f u n c t i o n a l  ex tens ion  of t h e  body, 
and r e s u r r e c t i o n  was i n t e r p r e t e d  as an undefined 
and unce r t a in  s u r v i v a l  a f t e r  death ,  Luther ' s  
r e s u r r e c t i o n  d o c t r i n e  presupposes both a s o u l  
which su rv ives  and a body which decays* The body 
un i t ed  wi th  the s o u l  i s  r e i n s t a t e d  t o  a  majesty 
which i t  has  never  previous ly  known.68 Resurrec- 
t i o n  means r e u n i t i n g  body and s o u l  i n  a union 
which we now experience,  69 Reason is  seen by 
Lutller a s  t h e  cause of denying t h e  resurrection 
beeai..ese it operated only w i t h  what it can s e e ,  



LECTURE I11 

LUTHER ON THE RESURRECTION 

87, I n  our time t h e  r e s u r r e c t i o n  of J e sus  a s  
h i s t o r i c a l  f a c t  has received a  g r e a t  d e a l  

of a t t e n t i o n  because of Rudolph Bultmann who wi th  
h i s  demythologizing denied i t  a s  h i s t o r i c a l  f a c t  
but  who valued i t  because of i t s  e x i s t e n t i a l  va lue  
f o r  f a i t h .  This  approach was not  t o t a l l y  without  
mer i t  s i n c e  i t  has forced tradition-minded Chris- 
t i a n s  t o  reexamine t h e  B i b l i c a l  evidence t o  f i n d  
support  f o r  what Luther s e e s  a s  t h e  l i nchp in  of 
C h r i s t i a n i t y .  Our i n t e n t i o n  i s  not  t o  d i r e c t  
Luther ' s  view t o  t h e  contemporary problem, bu t  t o  
examine Luther wi th in  h i s  own con tex t ,  Luther ' s  
sermons on I Corinthians 15 de l ive red  i n  1533 w i l l  
be s tud ied ,  Here t h e  genera l  r e s u r r e c t i o n  and 
c h r i s t V s  r e s u r r e c t i o n  a r e  discussed a s  a  u n i t .  

I, Denial of Resurrect ion 

88, W e  opera te  under a f a l s e  view i f  w e  t h i n k  t h a t  
t h e  d e n i a l  of t h e  r e s u r r e c t i o n  i s  a  contempo- 

r a r y  problem. Bultmann's views a r e  b a s i c a l l y  
nothing new. I n  t h e  l a s t  century David P r i ed r i ch  
S t r auss  s t a r t l e d  t h e  world by a s s e r t i n g  t h a t  a l l  
miraculous events  i n  t h e  New Testament were fab- 
r i c a t e d  by t h e  w r i t e r s .  What is  s t a r t l i n g  i s  
~ u t h e r ' s  c laim t h a t  t h e  Roman Church o f f i c i a l s  
of h i s  day d id  not  r e a l l y  b e l i e v e  t h i s  a r t i c l e  
on t h e  r e su r rec t ion .  Denial  of t h e  r e s u r r e c t i o n  
i s  motivated by t h e  d e v i l .  Luther says ,   or t h e  
d e v i l  s u r e l y  p res ses  us  hard and a s s a i l s  us  and 
a l s o  g r e a t  men with t h e  temptat ion t o  d i s b e l i e v e  
t h i s  a r t i c l e  o r  t o  doubt i t .  Pope, c a r d i n a l s ,  and 

o the r  g r e a t  men, e s p e c i a l l y  i n  I t a l y ,  a r e  a l s o  
f i n e ,  wise, i n t e l l i g e n t ,  and learned people;  y e t  
i f  t h r e e  could be found who be l ieved  t h i s  a r t i c l e ,  
w e  should say  t h a t  t h e s e  were many. "65 Luther 
does not  g ive  us t h e  source of t h i s  d e n i a l  of t h e  
r e s u r r e c t i o n  among Roman Church o f f i c i a l s ,  Perhap! 
Luther s e e s  t h e  d e n i a l  of t h e  r e s u r r e c t i o n  and of 
anything miraculous as a  problem among church 
l eade r s  i n  genera l  without  making a  s p e c i f i c  per- 
sona l  r e fe rence ,  The d e n i a l  s f  t h e  r e s u r r e c t i o n  
among t h e  l a i t y  is v i r t u a l l y  nothing i n  compari- 
son wi th  i ts  d e n i a l  among t h e  c l e rgy  who through 
t h e i r  preaching can in f luence  t h e i r  congregat ions.  66  
Chr i s t i ans  should n o t ,  however, be too  su rp r i sed  by 
t h e  d e n i a l  of t h e  r e s u r r e c t i o n ,  The Cor in th ian  
congregat ion denied i t ,  though i t  had S t .  Paul  a s  
i t s  p a s t o r ,  

89. The d e n i a l  of t h e  r e s u r r e c t i o n  i s  akin  t o  t h e  
d e n i a l  of sacramental  e f f i c a c y  of Baptism and 

t h e  @ o r d w s  Supper. J u s t  as reason den ies  t h a t  
Baptism washes away s i n s  and t h a t  bread i s  C h r i s t ' s  
body, s o  a l s o  i t  cannot b e l i e v e  t h a t  a l l  men w i l l  
be  revived on t h e  Las t  Day and t h a t  body and s o u l  
w i l l  be r eun i t ed ,  67 

90, I n  some c i r c l e s ,  inc luding  Lutheran ones i n  
t h e  195OVs, i t  was f a sh ionab le  and customary 

t o  deny t h e  s o u l ' s  s u r v i v a l  af ter  dea%h, The s o u l  
was seem as a  f u n c t i o n a l  ex tens ion  of t h e  body, 
and r e s u r r e c t i o n  was i n t e r p r e t e d  as an undefined 
and unce r t a in  s u r v i v a l  a f t e r  death ,  Luther ' s  
r e s u r r e c t i o n  d o c t r i n e  presupposes both a s o u l  
which su rv ives  and a body which decays* The body 
un i t ed  wi th  the s o u l  i s  r e i n s t a t e d  t o  a  majesty 
which i t  has  never  previous ly  known.68 Resurrec- 
t i o n  means r e u n i t i n g  body and s o u l  i n  a union 
which we now experience,  69 Reason is  seen by 
Lutller a s  t h e  cause of denying t h e  resurrection 
beeai..ese it operated only w i t h  what it can s e e ,  



To be l i eve  t h a t  ( r e su r rec t ion )  i s  s u r e l y  
not  man's competence and power, For reason 
does no more than merely t o  observe the 
f a c t s  as they appear t o  t h e  eye,  namely., 
t h a t  t h e  world has s tood s o  long,  t h a t  one 
person crumbles t o  d u s t  i n  t h e  grave,  from 
which n o  one has ever r e tu rned ,  . , Wen 
reason approaches t h i s  a r t i c l e  sf f a i t h  
and r e E % e c ~ s  on i t ,  i t  i s  e n t i r e l y  a t  a 
l o s s ,  7 0  

71, T r u e  t o  t h i s  graphic s t y l e ,  Luther p o i n t s  out  
how the  bodi ly  par ts  of t h e  s a i n t s  a r e  sca t -  

tered i n  several countries and how c e r t a i n  forms of 
dying make menPs bodies  t u r n  q u i c k b  t o  dus t  and 
ashes s o  t h a t  no trace of them remains, The re-  
binding of these p a r t s  i n  the r e s u r r e c t i o n  super- 
sedes what reason can understand, 

92 .  Luther here i s  not  attemptfng t o  say t h a t  t h e  
r e s u r r e c t i o n  d o c t r i n e  i s  absurd i n  t h e  sense  

t h a t  it i s  i r r a t i o n a l ,  His d i a t r i b e  aga ins t  reason 
does not mean t h e  suspension of the  thought process,  
b u t  t h e  sum of ind iv idua l  experiences,  A f u l l e r  
meaning f o r  reason would be t h e  c o l l e c t i v e  human 
exper iences ,  Th i s  c o l l e c t i v e  reason has experienced 
nothing more than t h e  i r r e v e r s i b l e  cor rupt ion  of 
dead bodies ,  and t h i s  reason relies more on these  
experiemes than God's Word. Luther ' s  oppos i t ion  
t o  reason i s  not  an i n v i t a t i o n  t o  sur render  l o g i c ,  
as he himself s e t s  up complex, argumentative proofs  
f o r  the r e s u r r e c t i o n ,  

11, Proofs  f o r  Resurrec t ion  

93, Luther's "proofs" f o r  t h e  r e s u r r e c t i o n  a r e  
h i s t o r i c a l  testimony &a C h r i s t %  r e s u r r e c t i o n ,  

t h e  S c r i p t u r e s ,  and then t h e  t o t a l i t y  of C h r i s t i a n  
doctrines 

A. H i s t o r i c a l  Proofs  

94. Receiving t h e  l e a s t  a t t e n t i o n  a s  proof of 
C h r i s t ' s  r e s u r r e c t i o n  a r e  t h e  h i s t o r i c a l  ex- 

per iences  of t h e  a p o s t l e s .  I n  t h e  c u r r e n t  deba te  
wittr t h e  d e n i e r s  of t h e  r e s u r r e c t i o n ,  t h e  defend- 
ers have c h i e f l y  focused t h e i r  arguments on t h e  
r e l i a b i l i t y  of t h e  a p o s t l e s  a s  h i s t o r i c a l  wi tnesses .  
The argument from h i s t o r y  ha rd ly  t a k e s  up a  f u l l  
p a r ~ g r a p h  i n  Lu the r ' s  expos i t ion  of I Cor in th ians  
15. a Unlike c u r r e n t  d i s c u s s i o n s  t h e r e  is  no pro- 
longed debate  about t h e  n a t u r e  of h i s t o r y  and h i s -  
t o r i c a l  r e l i a b i l i t y  and whether o r  n o t  t h e  apos- 
t o l i c  test imony,  s i n c e  i t  i s  a l l e g e d l y  b i a sed ,  
q u a l i f i e s  a s  h i s t o r y  according t o  modem under- 
s tanding .  Lu the r ' s  comparative l a c k  of concern 
f o r  a d e t a i l e d  h i s t o r i c a l  argument i s  a11 t h e  more 
a s ton i sh ing  s i n c e  S t .  P a u l ' s  argument seems t o  be 
h i s t o r i c a l  a s  he  l is ts  t h e  wi tnesses  t o  C h r i s t ' s  
r e s u r r e c t i o n  i n  an alitlost l e g a l  manner. 

95. Also noteworthy i s  14uther1s l a c k  of d i s t i n c -  
t i o n  between t h e  appearances of J e s u s  t o  those  

who had been wi th  him be fo re  t h e  r e s u r r e c t i o n ,  i . e . ,  
P e t e r  and t h e  Twelve, and those  c a l l e d  a f t e r  t h e  
r e s u r r e c t i o n  as were James, Paul ,  and t h e  group 
c a l l e d  t h e  o t h e r  a p o s t l e s .  Any s e r i o u s  debate  on 
t h e  h i s t o r i c i t y  of t h e  r e s u r r e c t i o n  would also-- 
a t  l e a s t  i t  would seem t o  me--take i n t o  considera-  
t i o n  t h e  appearances of C h r i s t  dur ing  t h e  forty-day 
period be fo re  t h e  ascension and t h e  subsequent 
Damascus Road appearance. Luther simply does n o t  
make t h e  h i s t o r i c a l  d i s t i n c t i o n  here .  

B. S c r i p t u r a l  Proof 

96. It i s  not  t h a t  Luther  t o t a l l y  d i s r e g a r d s  t h e  
argument from h i s t o r y  f o r  C h r i s t ' s  r e s u r r e c t i o n ,  

bu t  he i s  i n t e r e s t e d  i n  maintaining t h e  c e n t r a l i t y  
of t h e  S c r i p t u r e s  a s  t h e  u l t i m a t e  a v a i l a b l e  source  
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period be fo re  t h e  ascension and t h e  subsequent 
Damascus Road appearance. Luther simply does n o t  
make t h e  h i s t o r i c a l  d i s t i n c t i o n  here .  

B. S c r i p t u r a l  Proof 

96. It i s  not  t h a t  Luther  t o t a l l y  d i s r e g a r d s  t h e  
argument from h i s t o r y  f o r  C h r i s t ' s  r e s u r r e c t i o n ,  

bu t  he i s  i n t e r e s t e d  i n  maintaining t h e  c e n t r a l i t y  
of t h e  S c r i p t u r e s  a s  t h e  u l t i m a t e  a v a i l a b l e  source  



of C h r i s t i a n  t r u t h .  .Even h i s  discussi.on of t h e  
h i s t o r i c a l  r e l i a b i l i t y  of t h e  wi tnesses  of t h e  
r e s u r r e c t i o n  is placed wi th in  t h e  context  of Sc r ip  
t u r a l  p red ic t ion .  Luther  paraphrases Paul  i n  t h i :  
way, " ' A l l  of t h e s e  a r e ,  i n  a d d i t i o n  t o  m e ,  r e l i -  
a b l e  wi tnesses  of what w e  saw and experienced,  
c a r r i e d  out  a s  f o r e t o l d  i n  S c r i p t u r e .  " 1 7 1  

97. What impresses Luther i s  P a u l ' s  a s s e r t i o n  th s ;  
C h r i s t  " ' rose  i n  accordance wi th  t h e  Scrip-  

t u r e .  "'72 The d o c t r i n e  of t h e  r e s u r r e c t i o n  then  
g ives  Luther oppor tuni ty  t o  e x t o l  S c r i p t u r e  f o r  
both  i t s  h i s t o r i c a l  r e l i a b i l i t y  and i t s  e f f i cacy .  
Luther i s  more i n t e r e s t e d  i n  S t .  P a u l ' s  phrase  
t h a t  C h r i s t  ro se  i n  accord wi th  t h e  S c r i p t u r e  than  
h e  is  i n  t h e  a p o s t l e ' s  c a r e f u l  l i s t i n g  of t h e  h i s -  
t o r i c a l  wi tnesses .  Luther ' s  S c r i p t u r a l  obsess ion  
f o r c e s  him t o  make quick work of t h e  a p o s t l e ' s  
ch ie f  argument based on h i s t o r y  s o  t h a t  he  can 
concen t ra t e  on t h e  Sc r ip tu res .  

98. Luther i n t e r p r e t s  P a u l ' s  phrase " in  accordance 
wi th  t h e  Sc r ip tu re"  a s  condemnatory evidence 

a g a i n s t  those  f i n d i n g  t h e  S c r i p t u r e  a s  a  dead l e t t r  
and who t h e r e f o r e  a s s e r t  t h a t  t r u e  power should be 
found o u t s i d e  of t h e  S c r i p t u r e  i n  t h e  Holy S p i r i t  
Such an opinion comes d i r e c t l y  from t h e  d e v i l .  
Luther does work wi th  t h e  d i s t i n c t i o n  between t h e  
l e t t e r  and t h e  S p i r i t .  The l e t t e r  by i t s e l f  i s  
dead. This  much Luther  w i l l  g r an t  h i s  opponents. 
The l e t t e r ,  however, which by i t s e l f  is  dead i s  
t h e  only v e h i c l e  through which t h e  S p i r i t  works. 
It is t h e  depos i t  of a l l  1 n ~ s t e r i e s . ~ 3  Without t h e  
e x t e r n a l  word t h e r e  i s  no working of t h e  S p i r i t .  

99 .  A t  f i r s t  g lance  it might appear t h a t  Luther 
has  surrendered too  much t o  h i s  opponents i n  

speaking of t h e  p o s s i b i l i t y  of t h e  S c r i p t u r e ' s  
being a  dead l e t t e r  without  t h e  S p i r i t .  The Re- 
former, however, can both condemn and p r a i s e ,  

of course from d i f f e r e n t  pe r spec t ives ,  the  use  of 
t h e  Word without  t h e  proper i n t e n t i o n s  of those 
who a r e  us ing  it. Luther wants t o  avoid any magi- 
c a l  use  of t h e  Word, a s  i f  t h e  mere use  of t h e  Word 
p l aces  an o b l i g a t i o n  upon God t o  a c t  i n  t h e  s i t u -  
a t i o n  where i t  is used. Even where t h e  Word i s  
used, God s t i l l  has  freedom i n  determining what 
i ts  e f f e c t  i n  each s i t u a t i o n  w i l l  be. The Word 
i s  always e f f i c a c i o u s ,  but  God w i l l  determine t h e  
e f f e c t .  

100. But God's freedom i n  h i s  use  of t h e  Word t o  
accomplish s a l v a t i o n  does not  mean t h a t  God 

rr I.+,,+* -* . , -, * - c s4- * , can accomplish s a l v a t i o n  i n  'any'way 'apart '  from t h e  
Word. Q u i t e  t o  t h e  contrary!  God's f r e e  choice 
i n  deciding t o  be e f f i c a c i o u s  i n  each s i t u a t i o n  
i s  counterbalanced by his dec i s ion  t o  a c t  i n  no 
p l ace  else bu t  i n  t h e  Word. The Word i s  t h e  only 
arena  i n  which God accomplishes s a l v a t i o n ,  

101. Since t h e  Word provides t h e  boundaries f o r  
God's saving  a c t i v i t y  i n  br inging  men t o  be- 

l i e f ,  i t  must a l s o  be t h e  only means of convincing 
men of  t h e  t r u t h f u l n e s s  of t h e  r e s u r r e c t i o n  of 
Jesus .  Unless Luther ' s  concept of t h e  Word a s  
God's only e f f i c a c i o u s  means i s  understood, h i s  
concent ra t ion  on t h e  Word a s  h i s  ch ief  "proofis f o r  
t h e  r e s u r r e c t i o n  seems somewhat unwarranted, Be- 
l i e f  i n  t h e  r e s u r r e c t i o n  i s  subsumed under h i s  
theology of t h e  Word. Here is how Luther p re sen t s  
t h e  mat te r :  

But h e r e  you n o t i c e  how Paul  adduces Scrip-  
t u r e  as h i s  s t r o n g e s t  proof ,  f o r  t h e r e  is  
no o t h e r  enduring way of preserv ing  our  
d o c t r i n e  and our  f a i t h  than t h e  phys ica l  
o r  w r i t t e n  Word, poured i n t o  l e t t e r s  and 
preached o r a l l y  by him o r  o t h e r s ;  f o r  h e r e  
w e  f i n d  i t  s t a t e d  c l e a r l y ;  "Scripture!  
S c r i p t u r e  ! " 7 4  
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102. To some Luther" approach i n  present ing  t h e  
b e l i e f  t h a t  C h r i s t ' s  r e s u r r e c t i o n  is f a c t  as 

a subcategory of h i s  Word theology may a t  f i r s t  
glance appear somewhat naive.  W e  would be  hard 
pressed t o  r e c a l l  a  l ead ing  defender of t h i s  h i s -  
t o r i c i t y  of t h e  r e s u r r e c t i o n  who would use  Luther ' s  
argument today. Conservative Chr i s t i ans ,  committed 
t o t a l l y  t o  Lu the r ' s  view on t h e  S c r i p t u r e  a s  t h e  
God-given and e f f i c a c i o u s  Word, have seen t h e  va lue  
of t h e  h i s t o r i c a l  arguments f o r  C h r i s t ' s  resur rec-  
t i o n  put f o r t h  by those  whose views of S c r i p t u r a l  
o r i g i n  and a u t h o r i t y  may be c h a r i t a b l y  c a l l e d  inade- 
quate.  Here we can mention t h e  names of Stephen 
O V N e i l l ,  I. Howard Marshal, F. F. Bruce, and even 
Wolfhart Pannenberg, t h e  f a t h e r  of t h e  school  of 
t h e  theology of h i s t o r y .  We even hazard t h e  gen- 
e r a l i z a t i o n  t h a t  i n  r ecen t  t imes t h e  g r e a t e s t  de- 
fense  of t h e  h i s t o r i c i t y  of t h e  r e s u r r e c t i o n  has  
come more from Reformed than  Lutheran sources.  A l l  
t h i s  seems s t r ange  s i n c e  Luther a s s o c i a t e s  t h e  d e n i a l  
of t h e  r e s u r r e c t i o n  wi th  t h e  d e n i a l  of sacramental  
e f f i c a c y .  Bel ie f  i n  t h e  r e s u r r e c t i o n  f o r  Luther i s  
t i e d  t o  accept ing  S c r i p t u r e s  i n  t h e i r  t o t a l i t y  
r a t h e r  than see ing  i t  a s  a  s e p a r a t e  a c t  i n  h i s t o r y  
capable of proof ,  

103. No one can say wi th  any c e r t a i n t y  what approach 
Luther would use  were he confront ing  t h e  h i s -  

t o r i c a l  d e n i a l  s f  t h e  r e s u r r e c t i o n  tod.ay. M e  may 
have adopted an approach more s a t u r a t e d  wi th  con- 
ce rns  f o r  t h e  h i s t o r i c a l  argumentations. Luther 
faced a  d i f f e r e n t  s i t u a t i o n ,  The s e c u l a r  and re- 
l i g i o u s  spheres of knowledge were not  divided a s  
they  a r e  today. Spec ia l  ca t egor i e s  f o r  r e l i g i o u s  
and s e c u l a r  knowledge were not  developed. For him 
t h e  s e c u l a r  d e n i a l  of the  r e s u r r e c t i o n  was a  r e l i g -  
i ous ly  masked quest ion.  The r e s u r r e c t i o n ,  a s  w e l l  
as a l l  d o e t r i n e ,  was being mocked by t h e  h igh  o f f i -  
c i a l s  of t h e  church, It was n o t  a  ques t ion  debated 
hy s e c u l a r  s cho la r s ,  a s  a l l  s cho la r s  and u n i v e r s i t i e s  

were C h r i s t i a n ,  The problem was not  t h a t  some 
d o c t r i n e s  were being accepted and o t h e r s  n o t ,  b ~ t  
t h a t  a l l  d s c ~ r i n e s  revealed i n  t h e  S c r i p t u r e s  were 
r i d i c u l e d .  The r e a l  problem was mot t h a t  t h e  
church l eade r s  had s tud ied  t h e  h i s t o r i c a l  a r g u ~ t ? ~  ,ants  
and became convinced t h a t  t h e  r e s u r r e c t i o n  d i d  n o t  
happen, but  t h a t  they he ld  t h a t  nothing of an 
a l l eged  supe rna tu ra l  o r i g i n  contained i n  t h e  Scrip- 
t u r e  was worthy of t h e i r  i n t e l l e c t u a l  a t tGnt ion .  
The s c o f f e r s  were dressed a s  C h r i s t i a n s .  

104 ,  With t h e  Reformed the  makter w a s  somewhat 
d i f f e r e n t ,  bu t  t h e  r e s u l t  was t h e  same, They 

d i d  no t  t r ea t  t h e  S c r i p t u r e  a s  f a b l e ,  but  by a s s e r t  
i n g  e t h e r  channels  s f  a u t h o r i t a t i v e  ope ra t ion  f o r  
t h e  S p i r i t  o u t s i d e  of t h e  S c r i p t u r e s  they were i n  
e f f e c t  a s s e r t i n g  t h a t  t h e  S c r i p t u r a l  t r u t h  was 
inope ra t ive  and i n e f f e c t u a l ,  

l 0 5 *  The contemporary method of demonstrating t h e  
r e s u r r e c t i o n  a s  h i s t o r i c a l  f a c t  from t h e  

S c r i p t u r e s  understood not  a s  d iv ine  word, bu t  a s  
h i s t o r i c a l  documents, considered a s  having t h e  
same o r  more r e l i a b i l i t y  than o t h e r  human docu- 
ments, probably would have been s t r a n g e  t o  Luther*  
It does not  seem as i f  Luther would have handled 
t h e  r e s u r r e c t i o n  a s  pure h i s t o r i c a l  a c t  o u t s i d e  
and a p a r t  from God's t o t a l  reve%ation. through h i s  
prophets  and a p o s t l e s ,  

C, Resurrec t ion  and t h e  T o t a l i t y  
of Chr i s t i an  Doctr ine 

l06*  m e e i ~ e r  o r  no t  Luther would have handled t h e  
r e s u r r e c t i o n  of J e sus  a s  a z  i s o l a t e d  h i s t o r i c a l  

event  a p a r t  from i t s  p lace  i n  t h e  t o t a l i t y  of Chris- 
t i a n  r e v e l a t i o n  i s  open f o r  debate ,  Like contempo- 
r a r y  defenders  of t h e  h i s t o r i c i t y  of t h e  r e su r rec -  
t i o n ,  he does see  C h r i s t ' s  r e s u r r e c t i o n  as t h e  doc- 
t r i n e  b a s i c  f o r  a l l  o t h e r  d o c t r i n e s .  
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C, Resurrec t ion  and t h e  T o t a l i t y  
of Chr i s t i an  Doctr ine 

l06*  m e e i ~ e r  o r  no t  Luther would have handled t h e  
r e s u r r e c t i o n  of J e sus  a s  a z  i s o l a t e d  h i s t o r i c a l  

event  a p a r t  from i t s  p lace  i n  t h e  t o t a l i t y  of Chris- 
t i a n  r e v e l a t i o n  i s  open f o r  debate ,  Like contempo- 
r a r y  defenders  of t h e  h i s t o r i c i t y  of t h e  r e su r rec -  
t i o n ,  he does see  C h r i s t ' s  r e s u r r e c t i o n  as t h e  doc- 
t r i n e  b a s i c  f o r  a l l  o t h e r  d o c t r i n e s .  



Paul  s t a k e s  everything on t h e  b a s i c  f a c t o r  
wi th  which he began, namely, t h a t  Chrfs t  
a rose  from the  dead, This  i s  t h e  ch ief  
a r t i c l e  of t h e  C h r i s t i a n  d o c t r i n e ,  No one 
who a t  all claims t o  be a  C h r i s t i a n  o r  a  
preacher  of t h e  Gospel may deny tha t .75  

107, The t e r n  "chief a r t i c l e "  i s  gene ra l ly  reserved 
f o r  t h e  d o c t r i n e  of j u s t i f i c a t i o n .  Both 

r e s u r r e c t i o n  and j u s t i f i c a t i o n  can l a y  claim t o  
being t h e  c h i e f ,  Resurrect ion holds  t h e  honor so  
f a r  a s  t h e  t r u t h  content  and va lue  s f  C h r i s t i a n i t y  
i s  concerned; j u s t i f i c a t i o n ,  so  f a r  a s  t h e  personal  
approyr i a t ion  and assurance of s a l v a t i o n  i s  con-- 
cerned, I n  Bultmann9s theology t h i s  i s  reversed ,  
s o  t h a t  j u s t i f i c a t i o n  becomes t h e  b a s i s  f o r  t h e  
apprehension of C h r i s t i a n  t r u t h  and r e s u r r e c t i o n  
becomes t h e  personal ,  e x i s t e n t i a l  awareness of 
f a i t h ,  Resurrec t ion  i s  understood a s  j u s t i f i c a -  
t i o n ,  and thus  t h e  two a r e  confused. 

108, A t  t h i s  po in t  i t  would seem, a t  l e a s t  accord- 
ing  t o  our reasoning,  t h a t  Luther would at tempt 

t o  e s t a b l i s h  some type of h i s t o r i c a l  proof f o r  t h e  
r e s u r r e c t i o n  s f  Jesus .  Af t e r  l ay ing  down such 
proof ,  t h e  sca f fo ld ing  of t h e  C h r i s t i a n  doc t r ine  
could be  secured,  A s  mentioned previous ly ,  while  
Luther does s e e  t h e  r e s u r r e c t i o n  a s  h i s t o r i c a l ,  
he  does not  use  t h e  h i s t o r i c a l  arguments on which 
t o  bu i ld  t h e  s t r u c t u r e  of t h e  C h r i s t i a n  r e l i g i o n .  

109. Were is how Luther  proves t h e  r e s u r r e c t i o n  
of Chr i s t  w i th in  t h e  t o t a l i t y  of C h r i s t i a n i t y .  

(1) The r e s u r r e c t i o n  is  t h e  one d o c t r i n e  which is  
abso lu te ly  necessary f o r  C h r i s t i a n i t y .  (2 )  You a r e  
C h r i s t i a n  o r  you want t o  be Chr i s t i an .  (3 )  There- 
f o r e  you must adhere t o  t h e  d o c t r i n e  of t h e  resur -  
r e c t i o n ,  Let Luther speak f o r  himself a t  t h i s  poin t .  

And s i n c e  every C h r i s t i a n  must b e l i e v e  and 
confess  t h a t  Chr i s t  has  r i s e n  from t h e  dead, 

ie is  easy t o  persuade him t o  accept  t h e  
r e s u r r e c t i o n  of t h e  dead; o r  he must  deny 
i n  a  lump t h e  Gospel and everything t1I.a~ 
is  proclaimed of Chr i s t  and of God, For 
a l l  of this is l inked  toge the r  l i k e  a 
chain,  and i f  one a r t i c l e  of f a i t h  s tands ,  
they a91 s t and ,  76 

110, A s  Luther himself will note ,  this argumenta- 
t i o n  f o r  t h e  r e s u r r e c t i o n  of  he dead i s  

intended fo r  Christ jans and not f a r  unbelievers. 
Apart from a  word of r e v e l a t i o n  2 ~ 1 c ~ p t e d  i n  facth ,  
t he  r e s u r r e c t i o n  Is con t ra ry  t o  how reason ,:>ter- 
prets experience,  Luther  sees t ha t  t h e  C h r i s t i a n  
has  a  vital. s t a k e  i n  the  be~efits of Ch~istianity, 
and any den ia l  of Christian Zoctrine,  e s p e c i a l l y  
the r e s u r r e c t i o n  of t h e  dead,  can t h e  en-] o f  
C h r i s t i a n i t y ,  Luther argues frcm t h e  concltnsion 
t o  the premises of  t h e  arguanent* Thus It. is not  
that if you believe i n  the r e s u r r e c t i o n ,  ymn w i l l  
be l i eve  i n  forg iveness ;  r a t h e r ,  s i n c e  you beli~ve 
i n  forg iveness ,  why would you want ts de~kroy 
t h i s  by n o t  be l i ev ing  i n  khe resurrecttan? 

111, The General Resurrection 

A .  Resurrec t ion  ,423 Necessary f o r  C h r i s t i a n i t y  

111, Luther ,  p u t t i n g  hi.mse$f in t he  sixoc?s o f  a ~ P P - -  

Chr is t ian ,  i s  q u i t e  c r i t i c a l  of Pau4's argu-- 
ment t h a t  C h r i s t P s  r e s u r r e c t i o n  i s  sufEicien~ praoE 
f o r  t h e  t r u t h f u l n e s s  of  t h e  d o c t r i n e  a f  the  genera2 
r e s u r r e c t i o n ,  It would have no v a l i d i t y  3n c o u r t ,  
Luther c a l l s  t h i s  begging the  que~tio3.77 The 
r e s u r r e c t i o n  of t h e  dead i s  not  proven by asser:lng 
t h e  r e s u r r e c t i o n  of Chr i s t  , Even pucvving i-,%&z ref.-- 
u r r e c t i o n  of Chr i s t  2s h i s t o r i c a l  fact  does no t  
prove t ha t  anyone e l s e  .csi%l r i se  f r o m  the  dead, 
Arguing from the  p a r t i c u l a r  t o  she universa l  i s  
not  v a l i d ,  i n  Luther ' s  opinion.  l 8  
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112, What then is the value of Paul's argumentation 
on the resurrection? It is not intended for 

those who have not become acquainted with Christi- 
anity but for those who are Christian because they 
have accepted t h e  apostolic message as it was de- 
livered to them as trues This means that if the 
i-esurrection is denied, the Word of which the res- 
ilrrectisn message is a part must also be denied. 
j'he denial of the Word means disregarding the 
apostles who brought the Word. This in turn means 
rlenyiag the truthfulness of the apostles and of 
God whose authorization the apostle claims. Ques- 
tioning God's veracity is for Luther questioning 
his existence. 79 The proof for resurrection is 
an all or nothing argument* Christianity cannot 
be accepted in pieces, Belief in Christianity 
without the resurrection is impossible. 

For whoever denies God and His Word, His 
Baptism and Gospel, will not find it hard 
to deny the resurrection of the dead as 
well, If you dare to say that God is not 
God and that the apostles and Christendom 
do not eeach and believe correctly, it is 
easy for you--and nothing seems better--to 
knock the whole bottom out of the barrel and 
say that there is no resurrection, neither 
heaven nor hell, neither devil nor death, 
no sin, e t c ,  For what will you believe if 
you do not believe that God is something?80 

B e  The Resurrection and the Existence of God 
and the Totality of Revelation 

113, Thus, basic go  Luther's argumentation for the 
resurrection is the existence of God himself. 

In reverse it would appear this way: the existence 
o f  God is true, T h i s  true God appoints men desig- 
nated as apostles who proclaim the truthfulness 
of God's existence. They also proclaim the 

truthfulness r f  Cad% exis tence ,  They also prs- 
clairri the resurrection, Therefore, the resurrec- 
tion is as true as Gad i s ,  

114, Luther's argusnentatisn f o r  the resurreczkon 
s e e m s  inadequate OSL h i s $ o r i . ~ a l  grounds t-Q 

those whcl do not  share what f o r  him was assured 
a p r i o r i  that Cod exists. The c u r r e n t  historical 
argumentations, which have their origin in the 
18th century Enlightenment, are presented with 
tic, a p r i o r i  assumption, especially God's existenca 
God was not denied, but  h i s  existence playi?J no 
necessary p a r t  in the quest  fur t he  t.ru.i;h. kesur 
recirlois i s  proven as bare Irrhstor-ical f a c t  from 
wi-ifc? some may g o  on to establish Christianity, 
incl-tr?ing God's ex i s t ence .  However, the question 
must bz asked whether the  resurreceion o f  Jesus 
as bare histsrica$ f a e t  wi thout  prior be l ie f  in 
Cod eseablishes anything elear, Luther  s t a r t s  
o f f  w i t % a  God and concludes wi th  the resurreckj-on, 
a ~ a a a e n h c r g ,  on the o the r  hand, starts o f f  w i t h  
history as a given, proceeds to the question of 
resur rec t ion  as history, and concludes  with the 
p o s s i b i l i t y  sf God's existence, The r e s u r r e c t i o n  
as bare, h i s t o r i c a l  f a e t  wikhout i n t e r p r e t a t i o n ,  
as Paarnenbe- holds ,  i s  raseless f o r  r e l i g i o n  and 
man" existence. It can create awe and wander; 
b u t  can it create t o o  much else? Luxher's avoid- 
irlg t h e  bare, historical argument may in the end 
plrorse ts be t he  b e s t  p o s s i b l e  course of ac t ion,  

115, While  with Luther there i s  the s t ~ o 2 g  concern 
ghat denial sf one Christian doctrine can 

have ~ Y L L W ~  eonsequences for the  rest of ?~ctrinc, 
there i s  khe positive result sf seeing revelation 
as t o t a l i t y .  His revelation of himself as gra- 
cious necessarily implies a total revelation 
including resurrection, Therefire, Luther confi- 
dently hoMs that Adam was given a revel-ation of 
the resurrection in Genesis 3:35 in the :>rsr;bise 
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incl-tr?ing God's ex i s t ence .  However, the question 
must bz asked whether the  resurreceion o f  Jesus 
as bare histsrica$ f a e t  wi thout  prior be l ie f  in 
Cod eseablishes anything elear, Luther  s t a r t s  
o f f  w i t % a  God and concludes wi th  the resurreckj-on, 
a ~ a a a e n h c r g ,  on the o the r  hand, starts o f f  w i t h  
history as a given, proceeds to the question of 
resur rec t ion  as history, and concludes  with the 
p o s s i b i l i t y  sf God's existence, The r e s u r r e c t i o n  
as bare, h i s t o r i c a l  f a e t  wikhout i n t e r p r e t a t i o n ,  
as Paarnenbe- holds ,  i s  raseless f o r  r e l i g i o n  and 
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b u t  can it create t o o  much else? Luxher's avoid- 
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115, While  with Luther there i s  the s t ~ o 2 g  concern 
ghat denial sf one Christian doctrine can 

have ~ Y L L W ~  eonsequences for the  rest of ?~ctrinc, 
there i s  khe positive result sf seeing revelation 
as t o t a l i t y .  His revelation of himself as gra- 
cious necessarily implies a total revelation 
including resurrection, Therefire, Luther confi- 
dently hoMs that Adam was given a revel-ation of 
the resurrection in Genesis 3:35 in the :>rsr;bise 



t h a t  woman's seed would crush  t h e  s e r p e n t ' s  head, 
God does n ~ t  simply r e v e a l  t h a t  he e x i s t s ,  but  he 
r e v e a l s  himself a s  one who accomplishes man's sax- 
va t ion  i n  Chr i s t  and p e r f e c t s  t h i s  s a l v a t i o n  i n  t h e  
genera l  r e su r rece ion  from t h e  dead, 81  

116. Thus t h e  rea l  proofs  f o r  t h e  r e s u r r e c t i o n  a r e  
not  h i s t o r i c a l  f a c t s  which a r e  l e f t  t o  human 

i n t e r p r e t a t i o n ,  but  raeher  t h e  ex i s t ence  of God 
h imsel f ,  

Thus i f  you can be l i eve  t h a t  God i s  God, 
you must a l s o  not doubt t h a t  you w i l l  r i s e  
from t h e  dead a f t e r  t h i s  l i f e ;  f o r  i f  you 
were t o  s t a y  underground, God would f i r s t  
have t o  become a  l i a r  and n o t  be God, But 
i f  i t  i s  t r u e  t h a t  God cannot l i e  o r  deny 
o r  abandon H i s  d e i t y ,  t h i s  a r t i c l e ,  too ,  
must become t r u e ,  It i s  a s  c e r t a i n  before  
God a s  i f  t h e  r e s u r r e c t i o n  had a l r eady  
taken p lace ,  even though present  appeauan- 
c e s  b e l i e  t h i s ,  wi th  men l y i n g  under t h e  
ground, s t i n k i n g  l i k e  a  r o t t i n g  ca rcas s ,  
and consumed by maggots and worms. 82 

117. Luther ' s  argumentation f o r  t h e  r e s u r r e c t i o n  
moves from t h e  ques t ion  of God's ex i s t ence  

t o  an accomplished c e r t a i n t y ,  While i t  might 
appear t h a t  he has taken "a l eap  of f a i t h "  f o r  
which t h e r e  is no r e a l  evidence, h i s  procedure 
i s  l o g i c a l  when i t  is r e a l i z e d  t h a t  he has  taken 
t h e  argument f o r  t h e  r e s u r r e c t i o n  from t h e  ques- 
t i o n  of God's na tu re .  Since t h e  d i scuss ion  about 
t h e  r e s u r r e c t i o n  is  r e a l l y  an extens ion  of t h e  d i s -  
cuss ion  about God, then i t  fol lows t h a t  t h e  resur -  
r e c t i o n  i s  no longer  a  f u t u r e  p o s s i b i l i t y  but  has  
a l ready become an accomplished f a c t  w i th  God. 
Since t h e  r e s u r r e c t i o n  is  accomplished wi th  God, 
khe C h r i s t i a n ' s  hope i n  t h e  r e s u r r e c t i o n  is  not  so  
-nuch a  hope ~f what Cod w i l l  do but  confidence i n  

what God a l ready has accormaplislned, F a i t h  f r  Gad 
and hope i n  t h e  r e s u r r e c t i o n  as f u t u r e  event  are  
merged when t h e  C h r i s t i a n  by f a i t h  begins ccr share 
Cod's pe r spec t ive*  Since Luther sees r e s u r r e c t i o n  
a s  a  t heo log ica l  (narrow sense) i s s u e ,  h i s  minimal 
concern wi th  h i s t o r i c a l  ques t ions  i s  understandable, 

118. Luther ' s  understanding of r e s u r r e c t i o n  a s  ZI 

t heo log ica l  i s s u e  dses not  prevent bini frcrr, 
see ing  i t  a l s o  a s  Chr i s to log ica l .  

IV, Resurrec%lion, Chr i s tus  lrictar and Anfechtungera --- - 

119. About a  genera t ion  ags t h e  Engl i sh  t r a n s l a t i o n  
of Gustav Arrlen's Chr i s tus  V i e t o r  added a new-- 

and t o  Lutherans, ae f i r s t ,  frightening--dimension 
t o  t h e i r  understanding sf the  atonement, Aulen 
attempted by r e fe rence  t o  t h e  e a r l y  G ~ I U T C ~  fa thers ,  
t he  Sc r ip tu res ,  and e s p e c i a l l y  t o  L u t h e r  t o  show 
t h a t  t h e  triumphant theme af the  atonement s h o u l d  
be he ld  t o  t h e  exc lus ion  of t h e  s a t i s f a c t i o n  and 
moral t h e o r i e s ,  L e e ,  t h a t  C h r i s t  p a i d  a pr ice  f a r  
men's s i n  m d  t h a t  he l e f t  us an example, Gonfes- 
s ional ly-or ien ted  Lutherans became so alarmed t h a &  
they not  only s t r o n g l y  emphasized t h e  v i c a r i o u s  
s a t i s f a c t i o n  theme a s  the center of t h e  a t o r x w z t  
but  recognized i t  a s  v i r t u a l l y  spnsnomsus w i t h  i t ,  
Aulen's view was n o t  new. H e  s i x p l y  made an o l d  
view new f o r  t h e  20th century ,  Mls exaggerat ion 
was c l e a r l y  f a l s e ,  Regardless c f  h i s  motives, he 
d id  c a l l  a t t e n t i o n  t o  Chr is tus  V i c t o r  as a l e g i t i -  
mate theme i n  Luther ' s  theology,  I n  ~uther's 
theology h f e c h t u n g e n ,  r e s u r r e c t i o n ,  and t h e  
Chr is tus  Vic tor  motif form an organic  u n i t .  Stildy- 
i n g  these  t o p i c s  toge the r  does show the wlibty O F  
Luther ' s  thought,  

a.9 and Resurrec t  i on  Beli.ef 

120. Luther d i scusses  the  Anf echt-a,irg-gs- i n  conllec-- 
t i o n  wi th  S t ,  Paul ' s  thorsgfit that CL-erlseians 
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a r e  t h e  most p i t i a b l e  of a l l  men i f  indeed Chr i s t  
has not  been r a i s e d  from t h e  dead (I Corinthians 
15:19).  For simply f o r  h i s  b e l i e f ,  t h e  C h r i s t i a n  
s u f f e r s  a t  t h e  hands of t h e  world. 

The world i s  s o  h o s t i l e  t o  us ;  i t  begrudges 
us our very l i f e  on ea r th .  Daily we must 
be prepared f o r  t h e  worst  t h a t  t h e  d e v i l  
and t h e  world can i n f l i c t  on us.  I n  t h e  
face  of t h i s ,  who would be s t u p i d  enough t o  
be a C h r i s t i a n  i f  t h e r e  i s  nothing t o  a fu- 
t u r e  l i f e ? 8 3  

121, But Luther does n o t  s e e  t h e  world 's  scorn  and 
persecut ion  a s  t h e  ch ie f  a f f l i c t i o n .  These 

a r e  c a l l e d  c h i l d ' s  play.84 The r e a l  g r i e f  which 
t h e  Chr i s t i an  endures f o r  t h e  sake of t h e  b l i s s  of 
t h e  a f t e r l i f e  i s  t h e  i n t e r n a l  Anfechtungen. Here 
%he a r e  i d e n t i f i e d  a s  t h e  f e a r  caused 
by ~ o d ' s  wrath, e t e r n a l  dea th ,  and becoming p a r t n e r s  
with Satan,  

3.22, Perhaps i t  i s  debatable  whether Paul  was r e f e r -  
r i n g  t o  Luther ' s  i d e a  of Anfechtungen o r  exter- 

n a l  mise r i e s  a s  t h e  reason why Chr i s t i ans  should be 
p i t i e d  i f  t h e r e  is  indeed no r e s u r r e c t i o n  from t h e  
dead, However, i t  i s  c l e a r  t h a t  Luther understands 
h i s  as t h e  p r i c e  which he  must pay t o  
be  a Chr i s t i an  and t o  b e l i e v e  i n  t h e  r e s u r r e c t i o n  
and t o  sha re  i t s  b e n e f i t s .  The Anfechtungen su f fe red  
by Luther i n  c o m e c t i o n  wi th  h i s  b e l i e f  i n  t h e  res- 
u r r e c t i o n  is  the  thought t h a t  b e l i e v e r s  have t h e  
c e r t a i n t y  of t h e  f u t u r e  l i f e  and t h e  r e s u r r e c t i o n ,  
wklle  t h e  unbellievers await  judgment and e t e r n a l  
f i r e .  85 The C h r i s t i a n  s t r u g g l e s  because i n  t h e  

he  places himself w i th  unbel ievers  
and experiences ~ s d ' s  wrath. 

(The Chr i s t i an )  must always worry t h a t  he 
h a s  angered Gad m d  merited h e l l ,  a l though 

he may be  y i o a s  and w e l l  p r x t i z e d  i n  
f a i t h .  For such thoughts w i l l  no t  cease ;  
r a t h e r ,  they  a r e  f e l t  more and msre and 
a lways  become s t ronge r  than good thoughtseGc 

123. The heathen i n  c o n t r a s t  goes t o  h i s  dea th  as 
i f  he were an animal wi th  110 thoughts  of 

judgment and wr a th ,  87  

B. Anfechtungen aa Comon Experience of Bel ievers  

124, .T,zr"tber Elas a p l ace  f o r  a d i s c ~ t s s i o n  on t h e  
Anfechtungen i n  connectios'a wi th  t h e  resur rec-  

t i o n  because t h e  Anfechtungen were p a r t  of C h r i s t ' s  
s u f f e r i n g  and were t h e  necessary pre lude  t c  h i s  T x n  

r e s u r r e e t i e n ,  A s  C h r i s t ' s  r e s u r r e c t i o n  r e l eased  
him from h i s  Anfechtungen, s o  C h r i s t i a n s  w i l l  bc 
r e l eased  from Cheir Anfech~ernpe-- i n  C h r i s t ' s  atone-- 
ment, and t h e  C h r i s t i a n ' s  s u f f e r i n g s  i n  h i s  Anfecht- 
ungen are of t h e  same type ,  i . e . ,  "anguish and t h e  
f e a r  of h e l l ,  'I Since t h e  An.fechtungen wer? wTper-- 
ienced by C h r i s t ,  they become proofs  t o  t h e  Chris- 
t i a n  t h a t  he r ea l ly  belongs t o  C h r i s t .  Let  Luther 
speak f o r  himself here:  

However, you must fend t h i s  ( i . e , ,  the  
Anfech tux)  of f  and c l i n g  wi th  a f i rm f a i t h  ---- 
t o  t h e  f a c t  t h a t  your Chr i s t  has r i s e n  Erc-;P 
t h e  d e a d ,  He, too ,  su f fe red  such anguish 
and fear of h e l l  ( i , e . ,  t h e  type su f fe red  
by C h r i s t i a n s  now), but  through H i s  resur -  
r e c t i o n  Be has  overcome a l l ,  Therefore,  even 
though I a m  a s inne r  and deserv ing  of death 
and h e l l ,  t h i s  s h a l l  nonethe less  be my conss- 
ha t iun  and my v i c t o r y  t h a t  my Lard Je sus  
l i v e s  and has  r i s e n  so t h a t  He, i n  t h e  end 
might rescue  me from s i n ,  dea th ,  and h e l l .  88 

125. Luther c a l l s  t hese  --- Anfechtunggn "a r e l i a b l e  
s ign" t o  t h e  b e l i e v z r s  of h i s  C h r i s t i a n i t y  .89 
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123. The heathen i n  c o n t r a s t  goes t o  h i s  dea th  as 
i f  he were an animal wi th  110 thoughts  of 

judgment and wr a th ,  87  

B. Anfechtungen aa Comon Experience of Bel ievers  

124, .T,zr"tber Elas a p l ace  f o r  a d i s c ~ t s s i o n  on t h e  
Anfechtungen i n  connectios'a wi th  t h e  resur rec-  

t i o n  because t h e  Anfechtungen were p a r t  of C h r i s t ' s  
s u f f e r i n g  and were t h e  necessary pre lude  t c  h i s  T x n  

r e s u r r e e t i e n ,  A s  C h r i s t ' s  r e s u r r e c t i o n  r e l eased  
him from h i s  Anfechtungen, s o  C h r i s t i a n s  w i l l  bc 
r e l eased  from Cheir Anfech~ernpe-- i n  C h r i s t ' s  atone-- 
ment, and t h e  C h r i s t i a n ' s  s u f f e r i n g s  i n  h i s  Anfecht- 
ungen are of t h e  same type ,  i . e . ,  "anguish and t h e  
f e a r  of h e l l ,  'I Since t h e  An.fechtungen wer? wTper-- 
ienced by C h r i s t ,  they become proofs  t o  t h e  Chris- 
t i a n  t h a t  he r ea l ly  belongs t o  C h r i s t .  Let  Luther 
speak f o r  himself here:  

However, you must fend t h i s  ( i . e , ,  the  
Anfech tux)  of f  and c l i n g  wi th  a f i rm f a i t h  ---- 
t o  t h e  f a c t  t h a t  your Chr i s t  has r i s e n  Erc-;P 
t h e  d e a d ,  He, too ,  su f fe red  such anguish 
and fear of h e l l  ( i , e . ,  t h e  type su f fe red  
by C h r i s t i a n s  now), but  through H i s  resur -  
r e c t i o n  Be has  overcome a l l ,  Therefore,  even 
though I a m  a s inne r  and deserv ing  of death 
and h e l l ,  t h i s  s h a l l  nonethe less  be my conss- 
ha t iun  and my v i c t o r y  t h a t  my Lard Je sus  
l i v e s  and has  r i s e n  so t h a t  He, i n  t h e  end 
might rescue  me from s i n ,  dea th ,  and h e l l .  88 

125. Luther c a l l s  t hese  --- Anfechtunggn "a r e l i a b l e  
s ign" t o  t h e  b e l i e v z r s  of h i s  C h r i s t i a n i t y  .89 



126, While t h e r e  i s  no sugges t ion  i n  Lu the r ' s  
thought t h a t  t h e  of t h e  Chris- 

t i a n  have any con t r ibu to ry  va lue  i n  t h e  atonement, 
i t  does become c l e a r  t h a t  t h e  C h r i s t i a n  knows i n  
a  personal  and d i r e c t  and no t  merely i n t e l l e c t u a l  
way t h e  s u f f e r i n g s  endured by C h r i s t  i n  h i s  atone- 
ment, The s u f f e r i n g s  of Chr i s t  and C h r i s t i a n s  may 
d i f f e r  i n  t h e i r  i n t ens j - ty  bu t  no t  q u a l i t a t i v e l y .  
While j u s t i f i c a t i o n  is  a t t r i b u t e d  t o  t h e  C h r i s t i a n  
i n  a  f o r e n s i c  sense ,  C h r i s t ' s  s u f f e r i n g s  a r e  shared 
pe r sona l ly  by t h e  C h r i s t i a n s  because Chr i s t  and t h e  
C h r i s t i a n s  a r e  o rgan ica l ly  one, Since t h e  Chris- 
t i a n  i s  p a r t  of C h r i s t ,  he must s u f f e r  n o t  only 
l i k e ,  but  more impor tant ly  wi th  Chr i s t .  I n  t h e  
experience of the  , t h e  C h r i s t i a n  is  
u n i f i e d  wi th  Chr i s t .  J u s t  a s  t h e  C h r i s t i a n  has  
no r e a l  freedom t o  avoid s u f f e r i n g ,  s i n c e  he is 
one wi th  C h r i s t ,  s o  Satan i s  a l s o  without  freedom 
i n  br inging  t h i s  i n t e r n a l  a f f l i c t i o n  i n t o  t h e  
Chr i s t i an  l i f e .  Luther says ,  "For a l l  of t h i s  
misery and g r i e f  a r i s e  because of C h r i s t .  It is 
due t o  t h e  f a c t  t h a t  t h e  d e v i l  i s  h o s t i l e  t o  H i m  
and t o  H i s  Word and t o  H i s  r u l e ,  t o  Baptism, and 
t o  a l l  of C h r i s t e n d ~ m . " ~ ~  

127.  A t  t h i s  po in t  Luther i s  ready t o  make t h e  
connection between t h e  Anfechtungen and t h e  

r e s u r r e c t i o n  with t h e  Chr is tus  Vic tor  theme. The 
Chr i s tus  Vic tor  theme concent ra tes  on C h r i s t ' s  
saving work a s  a  s t r u g g l e  wi th  Satan. The s t r u g g l e  
is  brought t o  a  s a t i s f a c t o r y  conclusion f o r  C h r i s t  
through h i s  o m  r e s u r r e c t i o n .  The C h r i s t i a n  f i n d s  
himself i n  two p laces ,  both wi th in  t h e  s t r u g g l e  
i t s e l f  and wi th in  t h e  v i c t o r y  provided i n  C h r i s t ' s  
r e s u r r e c t i o n .  Because of t h e  double dimension, 
t h e  C h r i s t i a n  s u f f e r s  even a  f u r t h e r  c o n f l i c t .  
Within t h e  s t r u g g l e s  of t h e  Anfechtungen n o t  only 
does s a l v a t i o n  seem unce r t a in ,  bu t  h e l l ,  assoc ia-  
t i o n  with Satan,  and e t e r n a l  damnation appear a s  
t h e  overarching r e a l i t i e s ;  however, i n  Chr i s t  who 

has a l r eady  r i s e n  from t h e  dead, t h e  Chris t l .an 
a l s o  knows personal ly  through f a i t h  v i c t o r y  over 
t h e  Since he i s  incoansrated i n  
C h r i s t ,  he  i n  Gad's view has a l r eady  r i s e n  from 
t h e  dead wi th  Chr i s t .  With God the  wictorv of 
t h e  r e s u r r e c t i o n  i s  a l r eady  a  cert?l;:ty, ~ . s a s t  a s  
t h e r e  a r e  no genera l  - 3 s~Zlich the  Chris- 
t i a n  s u f f e r s  independenKy s f  C h r i s t ,  q:? t h e r e  i s  
no genera l  r e s u r r e c t l s n  which C h r i s t  shar i s  w i t h - .  
ou t  t h e  Chr i s t i an ,  A s  Chr i s t  is  t h e  cause of t h e  
C h r i s t i a n ' s  s u f f e r i n g ,  he i s  also t h e  cat192 of 
h i s  r e l e a s e  from s u f f e r i n g  through g l o r i f i c a t i o n  
by r e s u r r e c t i o n ,  The r e s u r r e c t i o n  i s  not  a Eere 
p o s s i b i l i t y  but  a r e a l i t y  f o r  the C h r i s t i a n  i n  
his t himself was a l r eady  
r e l i eved  of h i s  i n  h i s  r e s u r r e c t i o n ,  

128. J u s t  a s  Luther can desc r ibe  C h r i s t ' s  a t o ~ i n g  
~3uf fe r ing  and t h e  C h r i s t i a n ' s  personal  su f fe r -  

ing  by v i r t u a l l y  t h e  same language, s o  t h e  same 
p ic turesque  language used by Luther i n  p u t t i n g  
f o r t h  t h e  Chr i s tus  VJctor i s  used i n  desc r ib ing  
t h e  C h r i s t i a n ' s  personal  v i c t o r y  through resur -  
r e c t i o n .  

129. Luther i s  n o t  content  t o  say  with S t .  Paul 
t h a t  C h r i s t  d ied  and rose ,  bu t  he  p a i n t s  a 

magnif icent ly gory p i c t u r e  borrowing language o f  
t h e  anc ien t  church: 

But (Chr i s t )  came f o r t h  a l i v e  fx6x t h e  
grave I n  which He l a y  a:ld destroyed and 
consumed both d e v i l  and dea th ,  who had 
devoured H i m .  He t o r e  t h e  d e v i l ' s  b e l l y  
and h e l l ' s  jaws asunder and ascended i n t o  
heaven, where He Is now sea ted  i n  e te rna l  
l i f e  and g lory .  91 

130. 1: i s  obvious t h a t  Luther here i s  us ing  the  
anc-ient church 's  d e s c r i p t i o n  of C h r i s t ' s  



126, While t h e r e  i s  no sugges t ion  i n  Lu the r ' s  
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one wi th  C h r i s t ,  s o  Satan i s  a l s o  without  freedom 
i n  br inging  t h i s  i n t e r n a l  a f f l i c t i o n  i n t o  t h e  
Chr i s t i an  l i f e .  Luther says ,  "For a l l  of t h i s  
misery and g r i e f  a r i s e  because of C h r i s t .  It is 
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saving work a s  a  s t r u g g l e  wi th  Satan. The s t r u g g l e  
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himself i n  two p laces ,  both wi th in  t h e  s t r u g g l e  
i t s e l f  and wi th in  t h e  v i c t o r y  provided i n  C h r i s t ' s  
r e s u r r e c t i o n .  Because of t h e  double dimension, 
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r e l i eved  of h i s  i n  h i s  r e s u r r e c t i o n ,  
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~3uf fe r ing  and t h e  C h r i s t i a n ' s  personal  su f fe r -  

ing  by v i r t u a l l y  t h e  same language, s o  t h e  same 
p ic turesque  language used by Luther i n  p u t t i n g  
f o r t h  t h e  Chr i s tus  VJctor i s  used i n  desc r ib ing  
t h e  C h r i s t i a n ' s  personal  v i c t o r y  through resur -  
r e c t i o n .  

129. Luther i s  n o t  content  t o  say  with S t .  Paul 
t h a t  C h r i s t  d ied  and rose ,  bu t  he  p a i n t s  a 

magnif icent ly gory p i c t u r e  borrowing language o f  
t h e  anc ien t  church: 

But (Chr i s t )  came f o r t h  a l i v e  fx6x t h e  
grave I n  which He l a y  a:ld destroyed and 
consumed both d e v i l  and dea th ,  who had 
devoured H i m .  He t o r e  t h e  d e v i l ' s  b e l l y  
and h e l l ' s  jaws asunder and ascended i n t o  
heaven, where He Is now sea ted  i n  e te rna l  
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130. 1: i s  obvious t h a t  Luther here i s  us ing  the  
anc-ient church 's  d e s c r i p t i o n  of C h r i s t ' s  



death according t o  t h e  hook and worm image, The 
hook i s  the d iv ine  n a t u r e  and t h e  worm t h e  human 
na tu re .  Satan, as a  f i s h ,  devours both and is  
destroyed,  Luther exhausts  t h e  imagery by f e f e r -  
r i n g  t o  Satan 's  torn  b e l l y  and ruptured j a w ,  a p ic-  
t u r e  apprec ia ted  by any fishermznn, 

131, What i s  noteworthy i s  Luther ' s  p r o j e c t i o n  of 
t h e  Chr is tus  Vic tor  imagery i n t o  t h e  Chris- 

t i a n ' s  personal  v i c t o r y  of t h e  l v ~ f  echtungen. Let  
i t  be  c a l l e d  the  stomach imagery. I n  t h e  f ace  of 
t h e  t h e  Chr i s t i an  can d e f i n i t e l y  and 
tr iumphantly say t o  Saean, 

133. Luther t akes  t o t a l  advantage of P a u l ' s  imagery 
of t h e  rhuwcli as C h r i s t ' s  body, Where t h e  

Head has gonp, t h e  body must a l s o  f o i l c : ~ .  Now s?:lce 
t h e  Head i s  seated a t  Cod's r i g h t  hand and has con- 
quered dea th  and the d e v i l  and 1Ph;z;tever e l s e  causes 
the  A n f e c h t l i n ~ ,  t h e  Chr i s t i an  no longer  has any 
need t o  be concerned, It seems t h a t  khe conribined 
imagery of t h e  "Head" and " F i r s t f r u i t s "  suggest  t o  
L,.jCF,er a bi;-th i n  which. tb:? c h i l d ' s  head comes out  
before  the body. "As i n  t h e  b i r t h  of man and of a l l  
animals, t h e  head n a t u r a l l y  appears first, and after 
this i s  born, the whole body n a t u r a l l y  fol lows.  "94  

Therefore devour u s  i f  you can, o r  h u r l  u s  134. Suddenly wi th  t h i a  pe r spec t ive  a l l  t h a ?  terri- 
i n t o  the j a w s  of death,  you w i l l  soon s e e  f i e d  tlre C h r i s t i a n  previous ly ,  t h e  - Amf - ~ - ~ . ~ u ~ i g e n - ?  

and f e e l  what you have done, W e ,  i n  t u r n ,  a r e  now viewed a s  p o s i t i v e  b e n e f i t ,  
w i l l  c r e a t e  such a  g r e a t  d is turbance  i n  
your b e l l y  and make an eg res s  through your 
r i b s  t h a t  you wish you had r a t h e r  devouared 
a  tower, yes ,  an e n t i r e  f o r e s t  -92 

C *  Rela t ionship  of C h r i s t ' s  and t h e  
C h r i s t i a n B s  Resurrect ion 

132. Luther ' s  connection between t h e  Chr i s tus  
Vic tor  and t h e  C h r i s t i a n ' s  personal  triumph 

over Satan comes i n  h i s  d i scuss ion  of C h r i s t ' s  
being the  f i r s t  f r u i t s  of t hose  who have f a l l e n  
a s l eep  (1 Corin th ians  15:20),  Thus C h r i s t ' s  resur -  
r e c t i o n  i s  no t  an isolated event occurr ing  only  t o  
one person i n  h i s t o r y ,  bu t  a cosmic event ,  which 
though s t i l l  unf in ished ,  i s  nea r ly  completed. 

And what i s  more than t h a t ,  c a l l i n g  C h r i s t  
"the F i r s t f r u i t s  s f  those  who have f a l l e n  
a s l e e p ' q a d  wish- t o  s i g n i f y  t h a t  t h e  
r e s u r r e c t i o n  i s  t o  be viewed and understood 

D. Adam-Christ Imagery and Resurrec t ion  

135, C h r i s t ' s  r e s u r r e c t i o n  has t h e  same e f f i c a c y  f o r  
the r e s u r r e c t i o n  s f  a l l  men a s  Adam's s i n  and 

dea th  had f o r  the e f f i c a c y  of t h e  dea th  of a l l  meneq5 
Luther  i n j e c t s  the thought t h a t  the genera l  resur- 
r e c t i o n  will be f o r  the judgment of unbel ievers  and, 
t h e r e f o r e ,  t!ieg.. w i l l  have l i t t l e  reason t o  r e j o i c e  
i n  i.t .95 L u t h e r  does, however, p o i n t  ou t  t h a t  P 3 u l  
does not  handle t h i s  problem but  r e f e r s  only  t o  t h e  
r e s u r r e c t i o n  of C h r i s t i a n s ,  Luther has  taken t h i s  
over XI:G~D <Tohn% Gospel, which speaks ~f  one r e s u r - m  
r e c t i o n  t o  l i f e  and another  t o  daa~na t i su ,  The  
Chr i s t i an ' s  v i c t o r y  through r e s u r r e c t i o n  f i n d s  5 : s  
c e r t a i n t y  i n  a t  l e a s t  two p o i n t s  i n  Lu the r ' s  the- 
ology: (1) the p a r t i c i p a t i o n  of the Chr i s t i an  i n  
C h r i s t  ~ r t : :  lias r i s e n  from t h e  dead already and 
( 2 )  C h r i s t ' s  g l a c e  as t h e  head of a l l  C h r i s t i a n s  
i n  t h e  same sense  that  Adam was the head of hdmam- 
i t y  i n  b r i n g k g  s i n  and dea th .  

a s  having a l r eady  begua~ i n  C h r i s t ,  indeed, 1 
as being more than half f in i shed .  . 93 I 



death according t o  t h e  hook and worm image, The 
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r i n g  t o  Satan 's  torn  b e l l y  and ruptured j a w ,  a p ic-  
t u r e  apprec ia ted  by any fishermznn, 

131, What i s  noteworthy i s  Luther ' s  p r o j e c t i o n  of 
t h e  Chr is tus  Vic tor  imagery i n t o  t h e  Chris- 
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C *  Rela t ionship  of C h r i s t ' s  and t h e  
C h r i s t i a n B s  Resurrect ion 
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D. Adam-Christ Imagery and Resurrec t ion  
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i n  i.t .95 L u t h e r  does, however, p o i n t  ou t  t h a t  P 3 u l  
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r e s u r r e c t i o n  of C h r i s t i a n s ,  Luther has  taken t h i s  
over XI:G~D <Tohn% Gospel, which speaks ~f  one r e s u r - m  
r e c t i o n  t o  l i f e  and another  t o  daa~na t i su ,  The  
Chr i s t i an ' s  v i c t o r y  through r e s u r r e c t i o n  f i n d s  5 : s  
c e r t a i n t y  i n  a t  l e a s t  two p o i n t s  i n  Lu the r ' s  the- 
ology: (1) the p a r t i c i p a t i o n  of the Chr i s t i an  i n  
C h r i s t  ~ r t : :  lias r i s e n  from t h e  dead already and 
( 2 )  C h r i s t ' s  g l a c e  as t h e  head of a l l  C h r i s t i a n s  
i n  t h e  same sense  that  Adam was the head of hdmam- 
i t y  i n  b r i n g k g  s i n  and dea th .  

a s  having a l r eady  begua~ i n  C h r i s t ,  indeed, 1 
as being more than half f in i shed .  . 93 I 



E. The Resurrec t ion  and t h e  Current 

136. Eschatology i s  f o r  Luther something t h a t  not  
only w i l l  happen i n  t h e  f u t u r e ,  but  is  a l ready 

i n  t h e  process of happening, Fa i th  i n  t h e  resur rec-  
t i o n  is  not  d i r e c t e d  t o  something t h a t  God w i l l  do 
i n  t h e  f u t u r e  bu t  r a t h e r  t o  what God i s  a l r eady  i n  
t h e  process  of doing now, I n  Chr i s t  t h e  recur-rec- 
t i o n  has  a l r eady  begun, 

137, This does not  change t h e  f a c t  t h a t  today t h e  
C h r i s t i a n  experiences dea th  and a l l  t h e  o the r  

f a c t o r s  t h a t  c o n t r i b u t e  t o  t h e  ho r ro r  of h i s  per- 
sona l  Anfechtungen. He does not  now experience 
pe r sona l ly  t h e  r e a l i t y  of h i s  o m  r e s u r r e c t i o n ,  
Luther s e e s  t h e  r e s u r r e c t i o n  of C h r i s t  a s  being 
e f f e c t i v e  i n  t h e  C h r i s t i a n ' s  pe r spec t ive  of l i f e  
and dea th  now, Specia l  s i g n i f i c a n c e  is  seen i n  
t h e  Paul ine  language t h a t  Chr i s t  i s  described a s  
r a i s e d  from t h e  dead, but  is c a l l e d  t h e  "F i r s t -  
f r u i t s s s  of those  who have f a l l e n  a s l eep .  I n  t h e  
f i r s t  i n s t ance  t h e  l i f e l e s s  condi t ion  is c a l l e d  
death and i n  t h e  second, s l eep .  C h r i s t ' s  submit- 
t i n g  himself t o  what previous ly  was considered an 
e t e r n a l  dea th ,  i , e . ,  a  death f o r  which t h e r e  i s  
no s o l u t i o n ,  has  changed t h a t  dea th  i n t o  a  tempo- 
r a r y  s l e e p  f o r  C h r i s t i a n s ,  

And s o  Chris t iaA~s who l i e  i n  t h e  ground a r e  
no longer  dead, but  s l e e p e r s ,  people who 
w i l l  s u r e l y  r i s e  aga in ,  For when we say  
t h a t  people a r e  a s l eep ,  we r e f e r  t o  those  
who a r e  l y i n g  dsbm but  w i l l  wake up and 
r i s e  aga in ,  not  t hose  who a r e  l y i n g  down 
b e r e f t  of a11 hope of r i s i n g  again.  Of t h e  
l a t t e r  we do no t  say t h a t  they  a r e  a s l e e p  
bu t  t h a t  they a r e  inanimate corpses.  There- 
f o r e  by t h a t  very  word "asleep9'  Sc r ip tu res  
i n d i c a t e  t h e  f u t u r e  r e s u r r e c t i o n e g 7  

138. The r e s u r r e c t i o n  i s  p a s t ,  present ,  and f u i a r e  
depending on t h e  perspective i n  which the  wor2.s 

a r e  spoken. C h r i s t i a n s  v2ew t h e i r  death as sles:rdng, 
i .e.,  they w i l l  be r z i s e d  up9  hence i t  i s  f u t u r e .  
They a l s o  know of C h r i s t ' s  resurraction as an accom- 
p l i shed  f a c t  and alr3ady a r e  sha r ing  i n  h i s  b e n e f i t s  
hence i t  is  pas t .  Since C h r i s t ' s  r e s u r r e c t i a n  i s  
corpora te  and no i n d i v i d u a l  event ,  God has b-1.-cad7 
i n i t i a t e d  the  pT:ocesses of the f i n a l  resurrec::kon as 
a p resen t  a c t i v i t y *  

139. The r e s u r r e c t i o n  o-C C h r i s t i a n s  means t h a t  the 
Lord who proved by h i s  r e s u r r e c t i o n  t h a t  he 

was indeed the Chr i s tus  Vic tor  becomes t o t a l l y  oper- 
a t i v e  i n  the l i v e s  of h i s  C h r i s t i a n s ,  T h i s  meats 

t h a t  t h e  -hfechtungen can be t o t a l l y  conquere;. The  
can be seen f o r  what they  a r e ,  t~r*:yhsral 

and not  e t e r n a l  r e a l i t i e s ,  The A n f e c h t u ~ e n  are no:: 
God's f i n a l  Word. Death, wrath,  he91 were a l l  z e a l ,  
bu t  n o t  i n  t h e  sense  t h a t  they would l a s t  forever 
f o r  Chr i s t i ans .  Satan preaches these  a s  e t e r n c l  
r e a l i t i e s  of Cod and t e r r i f i e s  a l l  C h r i s t i a n s ,  
C h r i s t ' s  r e s u r r e c t i o n  has  s h o ~ m  t h a t  Satan was s t i l i  
dece iv ing  u s  a11 and t h a t  the e t e r n a l  r ea l i ty  f o r  
a l l  C h r i s t i a n s  is l i f e  w i t h  C h r i s t ,  By resurrection 
Chr i s t  has  shown u s  that  t h e  h f e c h t ~ x n g e n  w e r e  on ly  
God's m s k s  behind each s f  which s t ~ o d  a l av ing  
Father  drawing u s  c l o s e r  t o  h i m ,  I n  concl!rsion, 
t o  let  t h e  Reformer speak wi th  h i s  own eloquent  
words : 

Behold, $bus w e  must view our  z reasure  and 
t u r n  away from temporal r e a l i t y  whicl, l i e s  
before  our  eyes and senses ,  W e  m u s t  not  
l e t  death and o t h e r  misfor tune ,  di.stress 
and misery t e r r i f y  us so ,  Nor must w e  regard 
what %he world has  and can do, b u ~  balance 
this aga ins t  what w e  are and ha:~e i n  Christ, 

For our confidence is  b u i l t  entirely on the  
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f a c t  t h a t  He has a r i s e n  and t h a t  we have l i f e  
with H i m  a l ready and a r e  no longer i n  t h e  
power of death.  Therefore l e t  t h e  w o r l d b e  
mad and foo l i sh ,  boas t ing  of and r e l y i n g  on 
i t s  money and goods; and l e t  t h e  d e v i l  rage  
with h i s  ~ O ~ S O ~ O U S  d a r t s  i n  our conscience; 
and let him. a f f l i c t  us  with a l l  s o r t s  of t rou-  
b l e  -- aga ins t  a l l  of t h i s  our own d e f i a n t  

a 

boast  sha l l  be t h a t  Chr i s t  i s  our F i r s t f r u i t s ,  
t h a t  We has i n i t i a t e d  t h e  r e su r rec t ion ,  t h a t  
He has b u r s t  through t h e  d e v i l ' s  kingdom, 
through h e l l  and death,  t h a t  He no longer 
d i e s  o r  sleeps but r u l e s  and re igns  up above1 
e t e rna l l y ,  i n  order  t o  rescue us ,  too ,  from ' 

t h i s  p r i son  and death.  . . . 
I 

I n  the f ace  of t h i s ,  why should we l e t  t h e  
d e v i l  t e r r i f y  us and make us so  despondent, 
even though he comes f ace  t o  f ace  wi th  us  and 
reaches out  t o  u s ,  a s  though he would rob  us  
of everything;  even though he k i l l s  wife  and 1 
c h i l d ,  torments our h e a r t  with a l l  s o r t s  of 
misery and sorrow and i n  t h e  end a l s o  des t roys  
t h e  body, assumin t h a t  h e  has  thereby t a k e n i  
every thi.ng away?9 8 I 
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REACTIONS TO THE LECTURES 

Pro f .  Mark 0 ,  Harstad 
Bethany Lutheran Theological  Seminary 
Mankato, Ninnesota 

I f  t h e r e  is  a problem i n  regard  t o  t h e  f i r s t  
l e c t u r e ,  i t  i s  t h e  problem t o  which t h e  e s s a y i s t  
himself c a l l e d  our  a t t e n t i o n  i n  h i s  i n t roduc t ion .  
Present ing  Luther ' s  th inking  on Anfechtung i n  a  
systematized fash ion ,  according t o  an o rde r ly  
o u t l i n e ,  is  l i k e  rak ing  t h e  leaves  of Luther ' s  
th inking  i n t o  o rde r ly  p i l e s ,  and i n  t h e  process  
t h e  beauty of t h e  leaves  i s  somewhat marred. To 
change t h e  imagery, it i s  t r u e  t h a t  t h e  b r i d l e d  
Luther i s  somewhat less than Luther ,  Luther him- 
s e l f  i s  a t  l e a s t  somewhat more access ib l e  t o  t h e  
average person than Luther systematized and 
ca tegor ized ,  

Nevertheless ,  t h e  work of sys temat iz ing  and 
ca t egor i z ing  must be done, and t h e  e s s a y i s t  has  
performed t h a t  t a s k  superbly.  The ca t egor i e s  
under which he  d i scusses  t h e  va r ious  a spec t s  of 
Anfechtung i n  Lu the r ' s  thought a r e  he lp fu l .  They 
do b r ing  h e l p f u l  order  t o  a  complex t o p i c ,  and - 
they deserve t o  be c a l l e d  exhaust ive.  The f i r s t  
l e c t u r e  e s p e c i a l l y  was not  w r i t t e n  on t h e  l e v e l  
of " ~ i c k  and Jane,"  F u l l  apprec ia t ion  of i t  
r e q u i r e s  c a r e f u l  pe rusa l .  

The second l e c t u r e  is a most i n t e r e s t i n g  and 
r e f r e sh ing  approach t o  t h e  t o p i c  of prayer .  To 
proceed from t h e  t o p i c  of Anfechtung t o  t h e  t o p i c  
of prayer  i s  both very s c r i p t u r a l  ( c f .  Rom. 8:23,  
26) and n a t u r a l  i n  t h e  l i f e  of t h e  b e l i e v e r .  

Once again t h e  essayist has done his %9crk excel- 
l e n t l y *  One can only mane1 at &he richness and 
profundicy of t h e  i n s t g h t s  of D r ,  H a r t i n  Luther 
i n t o  t h e  mat te r  of prayer ,  insights both i n  a 
t heo log ica l ,  dogmatic mature, and 0% a grac:ica$. 
p a s t o r a l  n a t u r e  as w e l l .  

It became ev iden3f rom t h e  drlscussian G%iek 
followed t h e  t h i r d  l e c t u r e  t h a t  thi:: Eec%~: r~  
touched on ma t t e r s  t h a t  have been of s ~ a c b c l  
i n t e r e s t  t o  many i n  conserva t ive  c i rc les ,  %he 
mat te r  of t h e  va r ious  proofs  f o r  t h e  r e s u r r e c t i s ;  
and t h e  conclusions t h a t  a r e  duaxm t&erefr~:r,x 
have received much a t t e n t i o n  over t h e  last sever 
years .  It w a s ,  t h e r e f o r e ,  most i n t e re s t i r ' ;  and 
b e n e f i c i a l  t o  hear  DY, % c a e r 4 s  presentation of 
Luther ' s  approach t o  proofs  f o r  t h e  resarrec:ior 
It would not  be going too far  t o  say  that this 
presen ta t ion  provides something of a needed ccr- 
r e c t i v e  f o r  c e r t a i n  emphases t h a t  have been made 
by some who have a z e a l  t o  defend t he  h i s t o r i c i t -  
of t h e  resurrect j -on,  bu t  no t  q u i t e  the  r i g h t  j . ~ -  

s i g h t  t o  r e l a t e  t h e  r e s u r r e c t i o n  t o  t h e  rest . F  
C h r i s t i a n  doc t r ine .  

In  genera l ,  t h i s  r e a c t o r  has been seimulated 
motivated, and e d i f i e d ,  He i s  g r a t e f u l  2s the 
e s s a y i s t ,  
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Prof .  Richard Balge 
Wisconsin Lutheran Seminary 
Mequon, Wisconsin 

D r .  Scaer w a s  not  a lone  in.wondering how t h e  
t h r e e  s u b j e c t s  under cons idera t ion  i n  h i s  essays  
came t o  b e  grouped i n  a s i n g l e  assignment. H i s  
s o l u t i o n  t o  the puzzle has  been more than s a t i s -  
f a c t o r y  and h i s  p re sen ta t ions  have been edi fy ing .  

What t h e  e s s a y i s t  has  drawn from ~ u t h e r ' s  
w r i t i n g s  and t h e  way i n  which he s e l e c t e d  and 
organized the  m a t e r i a l  seem t o  evidence a  p r a c t i -  
c a l  p a s t o r a l  concern. That concern, when it  i s  
motivated by t h e  Gospel and seeks i ts  answers i n  
t h e  Sc r ip tu re ,  makes f o r  sound theology. God's 
Word i s  not specu la t ive ,  t h e o r e t i c a l ,  o r  a b s t r a c t .  
It i s  h i s t o r i e d ,  desc r ib ing  H i s  sav ing  a c t s ,  and 
concre te .  So should our theology be. ~ u t h e r ' s  was. 

Not only his sermons and h i s  hymns, but  a l s o  
h i s  l e c t u r e s  and t r e a t i s e s  were f u l l  of p a s t o r a l  
concern. They were p a s t o r a l  because they were 
thoroughly s c r i p t u r a l  and a t  t h e  same t i m e  "auto- 
b iographica l , "  This  made f o r  wholesome and con- 
s t r u c t i v e  and ed i fy ing  theology. A s  t h e  assigned 
t o p i c s  remind us  and a s  Professor  Scaer has  s o  
ab ly  developed t h e  thought ,  good theologians  
(p ro fes s iona l  o r  l a y )  a r e  shaped by prayer  i n  
t r i b u l a t i o n  as they continue t o  medi ta te  upon 
God's lilord, 

Under t h e  d i s c i p l i n e  of t h e  Word, t h e  theolo-  
g ian  b r ings  h i s  experience t o  bear  upon t h e  t r i a l s  
and t roub les  s f  t hose  he  seeks  t o  he lp .  How o f t e n  
a  pas to r  observes s p i r i t u a l  depression and con- 
fused f a i t h  i n  connection wi th  phys ica l  a i lments  
o r  crushing experiences.  H e  hea r s  t h e  ques t ions :  
"Why i s  God doing t h i s  t o  me? Why is  He l e t t i n g  

t:b%s happt+n3 my is H e  punishing me i n  thas  w2:j 
BOW i r n p ~ r t a n t  it i s  t o  assure the ch i ld ren  a f  GC 
thaz t h i s  ~ ~ f s i t a t l s n  of God i s  not " ~ u t  s f  w r a t h  
znd g u ~ i s ~ m e n t  f o r  them, bu t  f o r   heir salvatios 
t o  test smi to t r y  t h e i r  f a i t h ,  love ,  and pat fez  
t h a t  ehe godly may Learn ts bear padient ly  the 1 
s f  God In R i s  government,,,? 

Hany years ago, 1 read the  observation o f  a 
Roman Catholic his~orian t h a t  Luther" was a mol 
$ Id  conscience, A s  the essay is t  has demonstratr 
very ably  and completely in t h e  essay on the  

I t  w a s  rather a cs8nscj.enee which 
L ~ o k  God ' s Law and God ' s ehastiseme~ts seriously 
LSe l:%iank God tha t  Luther w a s  -- no t  sa t i s f ied  w i t h  
ehe righteousness whSch was offered h i m  in t h e  
monastic d i s c i p l i n e  and tha t  he never accepted 1 
P1 solu&iont '  of Marcion and Agric~la and modern 
%-hesEsgy to s imply $0 away w i t h  t he  Law, He r i g  
ly perceived tha t  when t he  dev i l  convinces geopl 
t o  d s  away with the Law, he i s  not  only robbing 
them sf the Law, We fs robbing them sf  every WC 
of God, including the  Good News  of s a l v a t i o n ,  E 
i s  robbing thew of Christ w a s  made under the  
Law, who lived the Law, in orde r  to redeem them 
ghat  were under %he Law, 

Luther  (and the essayist )  have done us a g r e  
service in reminding u s  t ha t  the  real s f g n i f i c a a  
s f  the  is revealed in the S c r i p t u r e  
QZherwise we would have t o  r e l y  upon experience, 
and we would be deceived, and we would despa i r ,  

Tn h i s  introductory remarks, 3~~ Seaer poimnt 
t o  m e  r e a s o ~  'i%rfm.y meditatio has received more at -- 
$ton  among us i n  recezit years than have ~ r a t i o  2i - ---- 
%entat%o, It is beca~~%e meditation has as 9ts  p 
objec t  the Wrd. When the  objective validity am 
the  autksrity of the  Wmd ape 2x1 questien, then 
phasis on t h e  o ther  Cwn components of thcolo," =lea 
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formation recedes, Another reason f o r  $he (rela- 
tive) nzglect of oratia and tentatio in our think- 
ing migllt be an overreaction to the subjectivfty 
and morbid introspection of pietism, The essays 
remind us that the necessary and wholesome ewnphases 
on the word must be csmpkemented by an axgareness of 
the meaning sf OUP trials and by the exercise sf 
our privilege to pray, Believing children know 
this without theologizing, Childbike faith prays: 
"Our Father,, , , , I t  

One of Satan's most devilish devices is to 
direct the Christian's attention away from the Word 
and Sacraments to his o m  resources of faith and 
works, Medieval theology and monastic piety did 
that, Tuther put God and His objectively valid 
Gospel back into the center of Christian life and 
theologys Today, not only does Rome direct m n  
to his own efforts, The whole spectrum of Prot- 
estantism from liberal to fundamentalist in various 
ways directs man to his own experience, mether in 
the existential moment, or the charismatic phenom- 
enon, or the decision for Christ, the focus is once 
more on man, There is no essential difference be- 
tween saying, "But - there is something you must do," 
and saying, "Make a pilgrimage, endow a chapel, 
buy mas ~ e s  , 11 

An ixnportant emphasis in Luther which w a s  not 
overlocked in Dr. Scaer's essays is the reality 
of Satm, a personab devil. Today one of the Old 
Evil FGP" cleverest dodges has been to convince 
a great v n y  people that he does not exist. This 
gives k i m  a free hand. But he is not a cartoon 
figure ~a be laughed at, or a literary device or 
a theological abstraction. He seeks to devour us. 
His buc : i~=rss  is t o  -abject us to the 
which E7,"Eer kne~1p and described so w 
we need ~c recognize for what they are so that we 

can cope with them as Luther did, Although he 
did not struggle as we might struggle with the 
question sf Christianity" hhistoricity, what 
Luther learned and taught about Anfechtungen 
and prayer and resurrection is not irrelevant 
for modern Christians who do struggle with 
assaults from without and doubts within. 

Today is the day on which we sing that great 
battle hymn of the Reformation, Luther's poetic 
rendering of Psalm 46, As we sing it, we are 
reminded that the nightingale of Wittenberg knew 
the devil and his tactics, that he knew the Lord 
and His victory, that He knew the Ward and its 
power. He could conclude: "The Kingdom ours 
remaineth." He could sing every day what we sing 
at Christmas: 

"What harm can sin and death then do? 
The true God now abides with you. 
Let hell and Satan rage and chafe; 
Christ is your Brother---ye are safe." 

(TLH 103.4) 

Professor Scaer taught us in the essay on the 
Anfechtungen that Luther's understanding of the 
"world" could refer to catastrophes or upheavels 
which disrupt the life of faith* We are more 
accustomed to think of "the world" as unbelieving 
people and the Anfechtungen of the world as the 
negative effects 02 "peer pressure." But it is 
a fact that spiritual crisis is often triggered 
by and connected with disruptive events in society 
or in the life of the individual, 

In the essay on resurrection, we see that 
Luther does identify the "wcrld" with the unbe- 
lievers who afflict us with scorn and persecution, 
T h a t  he could regard their attacks as "'child's 
playvP compared to the internal says 
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"world" could refer to catastrophes or upheavels 
which disrupt the life of faith* We are more 
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something remarkable about h i s  psychological  
makeup and s p i r i t u a l  depth,  I f  we a r e  s t a r t l e d  
by h i s  comparison ("chi ld ' s  playf ' )  it probably 
says  something u n s e t t l i n g  about our  makeup and 
s p i r i t u a l  dep th ,  

There is  a profound and h e l p f u l  p a s t o r a l  
i n s i g h t  i n  the observa t ion  t h a t  "the C h r i t i a n  
should be nost concerned when t h e  g f e c h t u n g e n  
a r e  absent , "  It is  not  n e c e s s a r i l y  a  s ign  of 
s p i r i t u a l  h e a l t h  and matur i ty  when o l d e r  Chris- 
t i a n s  a r e  l e s s  t roubled  i n  ma t t e r s  of f a i t h  and 
conscience than  they once were. 

There i s  a wonderful example s f  triumphant 
f a i t h  i n  ~ u t h e r ' s  assurance  t h a t  "it i s  not  a bad 
s ign ,  but  a  good one, i f  t h i n g s  seem t o . t u r n  o u t  
cont rary  t o  our  reques t  ...." That i s  not  r a t ion -  
a l i z a t i o n  o r  f a t a l i s m  but  a  wonderful confidence 
t h a t  "God is my dear  Fa ther ,  t h e  Friend who loves  
m e  most." Again, ( a s  D r .  Scaer summarized i t ) ,  
"When (God) begins t o  work f o r  our  b e n e f i t ,  He 
does i t  i n  a way which we simply cannot understand 
o r  recognize." The e n t i r e  s a l v a t i o n  h i s t o r y  bea r s  
t h i s  ou t ,  a s  Luther reminds u s  by r e f e r r i n g  t o  t h e  
b i r t h  and s u f f e r i n g  and dea th  of God Incarna te .  

It has  been good t o  be reminded on Reformation 
Day t h a t  many who cannot a r t i c u l a t e  t h e  a r t i c l e  of 
s a l v a t i o n  a r e  neve r the le s s  j u s t i f i e d  because t h e i r  
f a i t h  is  i n  C h r i s t  a lone ,  even though they a r e  n o t  
conscious of t h e  dogma t h a t  j u s t i f i c a t i o n  is  by 
f a i t h  alone.  Perhaps t h e  most s t r i k i n g  reminder 
of t h i s  and of t h e  f a c t  t h a t  God does not  work 
because of our c o r r e c t  formulati-  of our  a b i l i t y  
to a r t i c u l a t e  is t h e  baptism of a baby. 

The e s s a y i s t ' s  d i scuss ion  of Luther ' s  a t t i t u d e  
toward t h e  h i s t o r i c a l  proofs  of t h e  r e s u r r e c t i o n  
reminded us  t h a t  t h e  apo loge t i c  approach is not  

t h e  power of God un to  sa lva t ion ,  but  t ha t  it 
c l e a r s  away t h e  underbrush of misunderstanding. 
The 2.j.ctu.m "It m u s t  be be l ieved  because i t  is 
absurdf '  w a s  n o t  ~ s t t e ~ e d  by va r ious  fathers and 
t eache r s  of the  Ch;~rch ire, nraise  of i r r a t i c p n a l f ~ y  
o r  $0 encourage g u l . $ i b i l i t y ,  It was rather a 
reminder rbat n e i t h e r  PLato  nor Aristotle can 
teach  us t o  apprehend God's salvation and t h a t  the  
Holy S p i r i t  must teach  us t o  r e l y  on t h e  Word f o r  
what we cannot comprehend because i t  is  ou t s ide  
our e-xyerience and our powers of reason, 

TE is  .nrt r ea l ly  ~ u r p r i s i n g  t h a t  L u t h e r  d i d  
nc.;: pay T E U C ~  a t t e n t i o n  t o  t h e  h is t - j r ica l  evidences 
which PaxrP 2.Tst.s in I: Corin th ians  15 ,  %%re trust- 
worehi.nt:ss 3 f  t h e  Ysrd t s  an a r t i c l e  of f a i t h ,  l i k e  
the resurrect ion i t s e l f ,  It is  w r i t t e n  and i t  i s  
t r u e ,  Uie accep t  and appreciate Paul's cata log of 
witnesses because i t  i s  p a r t  of the  i a s p i r e d  account 
and ~ r g i ~ m ; l . ~ ~ t ,  We da not  accept  the account and 
a rg~~ icen t  because of t h e  compelling h i s t o r i c i t y  of 
t h e  c a t a l o g  o f  t hose  who saw t h e  r i s e n  Chr i s t .  

The I t a l i a n  humanists i n  t h e  cur ia  and t h e  
renaissa~ce men on the  papal throne d i d  not  d i s -  
b e l i e v e  t h e  resurrect ion because of f l a w s  i n  t f i e  
historical sccounts, They simply r e j e c t e d  from 
t h e  beginning any supe rna tu ra l  even t s ,  Their 
problem was the problem of unbe l i e f ,  as i t  i s  wxth 
nodern s c c k f e r s .  If w a s  a problem f i r s t  of t h e  w i l l ,  
no t  t h e  i n t e l l e c t ,  

The - reinkace connection between t h e  a r t i c l e  of 
just i f icat_tcin and &he article of t h e  r e s u r r e c t i o n  
i s  establlL:hed by Pau l  i n  I Cor in th ians  BS:1'7 and 
i n  Romans 4 ~ 2 5 ~  We have no r e l i a b l e  knowledge of 
e i t h e r  event o r  t h e i r  s i g n i f i c a n c e  a p a r t  from t h e  
Sc r ip tu res ,  

Professor  Scaer has pointed out  that i t  is  no t  
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always easy t o  sys temat ize  t h e  thought of a theo- 
log ian  who d id  not  t h i n k  of himself a s  t h e  f a t h e r  
of a "system," Even when t h e  b e a u t i f u l  leaves  
a r e  n e a t l y  p i l e d ,  along comes t h e  c r e a t o r  of t hose  
l eaves  and k icks  t h e  nea t  arrangement i n t o  d i s -  
o rde r ,  \&en the  Reformer a t t a c k s  t h e  problem from 
another  d i r e c t i o n  o r  h i g h l i g h t s  another  f a c e t  of 
t h e  t r u t h  he o f t e n  seems t o  con t rad ic t  himself .  
I n  a  way, t h a t  demonstrates how thoroughly Scrip- 
t u r a l  t h e  Reformer was, f o r  t h e  Bib le  can be 
paradoxical ,  too ,  

It i s  c e r t a i n l y  t h e  hope of a l l  p resent  " t h a t  
we can capture  enough of (Lu the res )  theology and 
s p i r i t  so  t h a t  h i s  R e f o r m t i o n  may continue t o  l ive  

I v among u s . , , , .  It i s  our prayer ,  In t hese  l a s t  
days of s o r e  d i s t r e s s ,  t o  t h e  Risen Lord. 

L t  has  been an honor t o  be an i n v i t e d  p a r t i -  
c ipan t  i n  t h e  medi ta t ions  of t hese  two days, a 
p r i v i l e g e  t o  s tudy D r ,  Scaer ' s  essays  with some 
thoroughness,  and a d e l i g h t  t o  enjoy t h e  hosp i t a l -  
i t y  of  my b ro the r s  and s i s t e r s  i n  t h e  ELS, I 
thank you, and c l o s e  wi th  t h e  expressed hope t h a t  
t hese  r e a c t i o n s  and r e f l e c t i o n s  have been a s u i t -  
a b l e  response of g r a t i t u d e  f o r  your kind i n v i t a t i o n .  

CORRECTION: Vol. XX, #3 

Page 23, l i n e  3 ,  under t h e  heading 
sf w1907f8 --  it should read 
'May 30 t o  June 5 ,  1907, '  not t 1 9 0 6 . t  




